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ABSTRACT 

The End-Time Kingdom of God: A Biblical Theological Approach To 

Evangelism  

The purpose of this dissertation is to demonstrate that the Kingdom of God, and the End-Time 

events that accompany it, occupied a central place in the Gospel ministry of Jesus and the 

Apostles. Therefore, the modern Church must rightly proclaim the gospel within a Biblical-

Theological understanding of the Kingdom of God. Much of today’s Evangelism is void of any 

reference to Biblical Theology, eschatology, or the Kingdom of God. However, these three 

subjects held a central place in the gospel ministry of Jesus and the Apostles. They were 

continually using the Old Testament in order to bring their listeners to an understanding of the 

end-time kingdom of God. We first come to understand God as King in His creating the earth 

and everything in it. He then delegates His kingship authority to man to rule over the earth. A 

rival kingdom emerges in the serpent and the fall of man and a promise of restoration are made 

by God. The promise implies that the Kingdom of God will again have dominion over the entire 

earth. The Old Testament speaks of this in its many references to the End-Time Kingdom of 

God. This Kingdom will also be preceded by a time of tribulation for God’s people. In the New 

Testament we read of the long awaited King who was promised to come and restore the 

Kingdom of God on earth. This long awaited king, Jesus Christ, inaugurates the Kingdom of God 

on earth, but not all of the promises of the End-Time Kingdom are realized. However, while the 

End-Time Kingdom of God has been inaugurated so has the expected End-Time Tribulation, the 

time of tribulation and the Kingdom of God on earth are not sharply divided. Rather, they are 

simultaneously present on the earth. Therefore, the gospel that Jesus and the Apostles proclaim is 



3 
 

one that is framed with the End-Time Kingdom of God which is understood through the Old 

Testament expectation that had been proclaimed by the prophets. This must not be lost in today’s 

evangelism. 
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CHAPTER ONE 

ORIENTATION TO THE STUDY 

1.0 INTRODUCTION 

Over the passing centuries since Jesus lived, traditional Christianity has unfortunately obscured 

many of the teachings of Scripture. In some cases, this veiling of certain truths has been 

deliberate—for instance, in the doctrines of justification and of the Sabbath—while others have 

been allowed to fade from memory or to be eclipsed by emphasis on other doctrines.  

The gospel that Jesus taught during His ministry is one such area that has been purposefully 

diverted from scriptural reality. Ask any nominal Christian what Jesus' gospel was, and the 

answer is likely to be, "He preached a gospel of grace" or perhaps, "a gospel of salvation." Both 

of these are correct answers but not strictly accurate ones. Many Protestants sit in their pews 

each week and hear a gospel about Jesus Himself. This, too, is not wrong—certainly, Jesus is 

central to the gospel—but it is not exactly what the Bible says it is. 

Mark 1:14-15 provides the inspired answer to our question: "Now after John [the Baptist] was 

put in prison, Jesus came to Galilee, preaching the gospel of the kingdom of God, and saying, 

‘The time is fulfilled, and the kingdom of God is at hand. Repent, and believe in the gospel'" 

(emphasis ours; see also Matthew 4:23; 9:35; 24:14). His message, then, was bigger than grace 

and salvation—as wonderful as they are—or even bigger than Himself, for that matter. His 

message was about the reign, the rule, the dominion, of God the Father, as well as of the Son, the 

One who is to be the King of that Kingdom (see John 18:37; Revelation 19:11-16). 

http://www.biblicaljesus.org/
http://www.truegospel.org/
http://www.truegospel.org/index.cfm/fuseaction/basics.tour/ID/2/What-Did-Jesus-Preach.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/24230/eVerseID/24231
http://www.truegospel.org/index.cfm/fuseaction/basics.tour/ID/2/What-Did-Jesus-Preach.htm
https://www.cgg.org/index.cfm/fuseaction/Library.sr/CT/CGGBOOKLETS/k/421/God-Is-What.htm
http://www.truegospel.org/index.cfm/fuseaction/Basics.tour/ID/7/Repentance-Belief-and-Gospel.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/23233/eVerseID/23233
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/23415/eVerseID/23415
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/23972/eVerseID/23972
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/26823/eVerseID/26823
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/31029/eVerseID/31034
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The phrases "Kingdom of God" and "Kingdom of Heaven" are found over a hundred times in the 

New Testament, the majority of them in the four gospels. "Kingdom of Grace" never appears, 

nor—to the surprise of many—does "gospel of grace." "Gospel of peace" is found twice, 

in Romans 10:15 and Ephesians 6:15, both probably echoing Isaiah 52:7 and Nahum 1:15. 

In Ephesians 1:13, Paul calls it "the gospel of your salvation." Yet, by far, the gospel is most 

often called "the gospel of Christ," "the gospel of God," or something similar. From the Bible's 

own wording, then, we can conclude that the divinely inspired gospel is about the Kingdom of 

God. 

"The gospel of the Kingdom of God" encompasses grace, faith, redemption, justification, 

sanctification, salvation, glorification, and all the other doctrines of Christianity because all of 

these teachings comprise the major tenets of God's way of life and the process of fulfilling His 

plan for humanity. The Kingdom of God is the goal of God's great purpose, and if we desire to 

have a part in it with Him, it must be our goal too. Jesus' preaching of the gospel of the Kingdom 

of God provides us with our objective, as well as with all of the component parts needed to reach 

it. 

As many know, the word "gospel" derives from an Old English word, gödspel, which literally 

means "good news" or "good tidings." Thus, when Christ preached, He proclaimed the good 

news of the soon-coming Kingdom of God. But, some may wonder, is this not God's world? Is 

He not its Creator? Is He not sovereign of the entire universe? Why, then, did Jesus have to 

announce that God's dominion was on its way? 

The answer is simple: This is not God's world! Yes, He created it. Yes, He governs all things. 

However, from the time of Adam and Eve's sin in the Garden of Eden, God and man have 

http://www.truegospel.org/index.cfm/fuseaction/Basics.tour/ID/4/Where-Will-Kingdom-Be-Established.htm
https://www.cgg.org/index.cfm/fuseaction/Library.sr/CT/PERSONAL/k/273/The-Fruit-of-Spirit-Peace.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/28204/eVerseID/28204
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/29353/eVerseID/29353
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/18704/eVerseID/18704
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/22700/eVerseID/22700
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/29220/eVerseID/29220
https://www.cgg.org/index.cfm/fuseaction/Library.sr/CT/RA/k/974/Faith-What-Is-It.htm
https://www.cgg.org/index.cfm/fuseaction/Library.sr/CT/PERSONAL/k/489/What-Sin-Is-Does.htm
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effectively been separated from each other. The holy God cannot abide sin: "But your iniquities 

have separated you from your God; and your sins have hidden His face from you," 

declares Isaiah 59:2. In turn, sin has made humanity hold God at arm's length for thousands of 

years, and man's banishment of God from his life has resulted in his perpetually miserable 

condition: war, poverty, disease, deception, distrust, and death. 

Taking advantage of the vacuum, as it were, Satan the Devil has enthroned himself as "the god of 

this age" and blinded the minds of men and women to the truths that would set them free (II 

Corinthians 4:4). He has managed to deceive the whole world (Revelation 12:9), not only about 

himself, but about God and His way of salvation. This is why, among the first things He had to 

do, Jesus had to endure the Devil's temptations and overcome him and them without sinning 

(Matthew 4:1-11; Luke 4:1-13). He had to prove Himself superior to Satan's devices and worthy 

of His throne over the whole earth and all mankind. 

Luke in particular shows the link between Jesus' overcoming of Satan and His preaching of the 

gospel of the Kingdom of God. Just three verses after the end of the temptation narrative, Luke 

recounts the episode of Jesus' announcement of His Messiahship in Nazareth's synagogue (Luke 

4:16-21). He quotes from Isaiah 49:8-9, which provide His job assignment: 

“The Spirit of the LORD is upon Me, because He has anointed Me to preach the gospel to the 

poor; He has sent Me to heal the brokenhearted, to proclaim liberty to the captives and recovery 

of sight to the blind, to set at liberty those who are oppressed; to proclaim the acceptable year of 

the LORD.” (Luke 4:18-19) 

His mission, He says, is to preach the good news to the spiritually poor people of this world, 

whom Satan has imprisoned and deceived, and to begin the process of freeing them from the 

https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/18803/eVerseID/18803
https://www.cgg.org/index.cfm/fuseaction/Audio.details/ID/167/Satan-Part-1.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/28864/eVerseID/28864
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/28864/eVerseID/28864
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/30901/eVerseID/30901
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/23211/eVerseID/23221
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/25065/eVerseID/25077
https://www.cgg.org/index.cfm/fuseaction/Library.sr/CT/PW/k/1588/Whole-Earth.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/25080/eVerseID/25085
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/25080/eVerseID/25085
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/18645/eVerseID/18646
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/25082/eVerseID/25083
https://www.cgg.org/index.cfm/fuseaction/Audio.details/ID/440/Christian-World-Part-1.htm
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oppression of sin. He would proclaim liberty from their debt of sin, just as the year of Jubilee 

freed the Israelites from their financial debts (Leviticus 25:8-12). The Jubilee is a type of Christ's 

thousand-year reign, often called the Millennium, which will begin with His second coming and 

the binding of Satan (see Revelation 20:1-6). 

The gospel of the Kingdom of God balances these present and future elements of God's purpose. 

By His calling, God is selecting a few chosen servants to be the firstfruits of His Kingdom (John 

6:44; Matthew 22:14; James 1:18; Revelation 14:4). These elect, who believe the gospel, are put 

through the process of salvation: They hear God's Word, believe, repent of their sins, are 

baptized, and receive the gift of God's Holy Spirit. God forgives and justifies them through His 

grace, and then they become sanctified both by the imputation of Christ's holiness as well as 

through the lifelong process of overcoming their sins, growth in righteousness, and bearing fruit 

of godliness. At Christ's return, they will be resurrected and changed into spirit, given eternal 

life, and glorified as God's sons and daughters. They, as the Bride of Christ forever (Revelation 

19:7-9), will reign as kings and priests (Revelation 5:10). 

Such is the gist of Jesus' message of good tidings to mankind. In reality, it is the message of the 

entire Bible—God's wonderful plan of salvation and the establishment of His everlasting 

Kingdom. 

It is not my intention to promote the Kingdom of God as the central theme of the Bible. Rather I 

intend to promote it as a prominent theme from which the whole Bible can be understood. In 

light of this, the Kingdom of God is a suitable vessel from which God’s revealed Word to man 

can be carried. Jesus and the Apostles often spoke of the gospel in terms of the Kingdom of God. 

https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/3478/eVerseID/3482
http://www.truegospel.org/index.cfm/fuseaction/library.sa/subj/return/jesus-christs-return-articles.htm
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/31040/eVerseID/31045
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/26302/eVerseID/26302
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/26302/eVerseID/26302
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/23887/eVerseID/23887
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/30285/eVerseID/30285
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/30931/eVerseID/30931
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https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/31025/eVerseID/31027
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/31025/eVerseID/31027
https://www.bibletools.org/index.cfm/fuseaction/bible.show/sVerseID/30790/eVerseID/30790
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The Kingdom of God provides a grid from which we can understand both the New and Old 

Testaments and therefore, the Gospel.  

In the Gospel according to Matthew, he records that from the beginning Jesus preached that the 

Kingdom of Heaven is at hand. Later in Chapter Nine we read that Jesus went throughout the 

cities and villages proclaiming the Gospel of the Kingdom of God. This proclamation of the 

gospel of the Kingdom was not only a message for Jesus and his Apostles, but a message that is 

to endure to the end. Jesus said, “This gospel of the kingdom will be proclaimed throughout the 

whole world as a testimony to all nations, and then the end will come” (Matthew 24:14). In 

Mark’s gospel we read the same kind of the gospel proclamation. “Now after John was arrested, 

Jesus came into Galilee, proclaiming the gospel of God, and saying ‘The time is fulfilled, and the 

Kingdom of God is at hand; repent and believe the gospel’” (Mark 1:15). In the gospel of Luke 

Jesus describes his purpose as one of preaching the good news of the Kingdom of God, saying “I 

must preach the good news of the Kingdom of God to the other towns as well; for I was sent for 

this purpose.” (Luke 4:43). Finally, John gives his purpose statement in writing his gospel in 

Chapter 20, “these are written so that you may believe that Jesus is the Christ, the Son of God, 

and that by believing you may have life in his name.” Jesus is identified throughout John as the 

Christ, the Messiah. Thomas  

Schreiner writes:  

Identifying Jesus as ‘King’ is another way of designating him as the Messiah. When Nathaniel 

declares that Jesus is the ‘Son of God’ and ‘the King of Israel’ (John 1:49), he is confessing that 

Jesus is the Messiah. Nathaniel’s confession functions as a framing device (John 20:30-31), 
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showing that Jesus’ royal status functions as a major theme in the book. The theme in John of 

showing Jesus’ royal status is similar to the theme of the Bible. Michael Bird comments:  

“The whole sweep of redemptive history is driven by the conception of God as both king and yet 

becoming king. God shows his kingly power by redeeming his creation from the evil that has 

infected it, and he redeems it specifically through the work of King Jesus. As such, the biblical 

story is told in such a way that we are constantly confronted, from Genesis to Revelation, with 

the theme of God’s reign over God’s people in God’s place.” 

Therefore, the Kingdom of God must not only be considered in its historical context or present 

reality, but an eschatological understanding of the Kingdom is essential. An eschatological 

emphasis was not absent in the gospel proclamation of Jesus and the Apostles and it must not be 

absent in modern evangelism.  

1.1 BACKGROUND TO THE STUDY 

It’s very popular these days to talk about “the gospel of the kingdom.” 

Many people claim that when Jesus came “preaching the gospel of the kingdom” (Matt. 4:23) He 

was preaching a message about the overthrow of evil government powers, the transformation of 

society, and the lifting up of the poor. All kinds of revolutionaries can get behind these ideas. 

But is that what the Bible means when it speaks about the gospel of the kingdom? 

Not exactly. 
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When Philip the evangelist preached “the good news about the kingdom of God,” men and 

women believed and were baptized (Acts 8:12). This “gospel of the kingdom” called them to 

turn from their sin, trust in Jesus Christ and begin a new life, symbolized by baptism. 

On the other hand, when Jesus speaks about the kingdom of God coming near (Mk. 1:15), He 

is referring to something truly revolutionary. He means that with His own coming to earth, God’s 

saving rule and reign has come near in a way that’s never happened before in all of human 

history. He means that God’s promises to establish His Kingdom are beginning to be fulfilled, 

and that God will one day usher in a new creation, which has even now been inaugurated through 

Jesus’ resurrection (Col. 1:18; 2 Cor. 5:17). This new creation will be a place of perfect 

righteousness and peace, a place in which all wrongs will be made right (Rev. 21:1-5). 

Yet while this gospel of the Kingdom has striking global implications, it is fundamentally a 

message about what Jesus has done to save sinners. Jesus said that unless a man is born again—a 

new birth that can only come through hearing the gospel (1 Pet. 1:23)—he cannot enter the 

kingdom of God (John 3:5). Paul makes it clear that the only way anyone participates in this 

kingdom is by believing in Jesus Christ and living a life that demonstrates the reality of that faith 

(1 Cor. 6:9-11, 15:50) The gospel of the Kingdom is ultimately a message about a King who died 

for His enemies so that those who believe in Him would inherit the very Kingdom He purchased 

for them. 

What is the Gospel of the Kingdom that Christ spoke about? 

It’s one of the great scandals of Christianity: The religion that bears His name does not actually 

preach the same gospel Jesus Christ preached. But if we look at what the Bible actually says, we 

see a message that will change the world. Don’t take our word for it—check it out for yourself! 
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The True Gospel Proclaimed! 

Most professing Christian churches today believe they are following the instructions of Jesus to 

"go into all the world and preach the gospel" (Mark 16:15). Many sincere efforts have been made 

to preach a nice-sounding message that God loves everyone, Jesus died to save sinners and that 

by accepting Jesus as your Savior you will go to heaven. However, what most professing 

Christians do not realize is that they have accepted a different gospel than Jesus and the Apostles 

proclaimed! 

Bible prophecies reveal the gospel of Jesus would be corrupted, the world would be deceived 

into believing a false gospel, but the true gospel would be restored and proclaimed just before the 

return of Jesus Christ. Those prophecies are coming alive today! 

1.2 STATEMENT OF THE PROBLEM 

The End-Time Kingdom of God: A Message Christianity Ignores. 

The Gospel accounts are very clear about the focus of Christ’s message. Yet the gospel of the 

Kingdom of God is nearly absent from Christianity today. 

The myriad of churches that make up Christianity profess that their religion is based on Jesus 

Christ. Nearly all claim Him as their founder and say that their teachings are based on what He 

said and did 2,000 years ago. But, sadly, there are many doctrines where mainstream Christianity 

ignores or actually rejects the teachings of Jesus Christ. 

This dissertation makes a bold assertion: Mainstream Christianity does not teach the same 

message that Jesus Christ brought when He walked the earth 2,000 years ago. 

https://biblia.com/bible/nkjv/Mark%2016.15
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Jesus had a central message that formed the basis for His entire ministry and teachings. He 

pinpointed this central message in the heart of His most famous sermon—the Sermon on the 

Mount. He made a statement about what should be the highest priority for His followers: “But 

seek first the kingdom of God and His righteousness, and all these things shall be added to you” 

(Matthew 6:33, emphasis added). 

Jesus Christ’s words are clear—the Kingdom of God is to be the No. 1 focus and emphasis in the 

lives of His followers. In fact, it was the core of His gospel message. 

Christ’s gospel was not just about Himself 

Gospel is a common word in the Christian world. Some think of it in connection with a genre of 

religious music, but most understand that it describes a message. It literally means a message 

of good news. Most churches include the word gospel in their mission statements. Typically, the 

gospel is described as the gospel of Jesus Christ, and it is seen as the message of His life, death 

and resurrection. (You can see this by doing a Google search of the mission statements of 

different denominations of Christianity.) 

But was this the central message that Jesus actually taught? Was His message only 

about Himself? 

A study of the Gospel accounts of Christ’s life pinpoints exactly what His message—His 

gospel—was all about! 

Notice Mark 1:14: “Now after John was put in prison, Jesus came to Galilee preaching the 

gospel of the kingdom of God.” That statement is pretty plain—Jesus preached the gospel about 

the Kingdom of God! 
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There are many scriptures that reinforce this fact. For example, Matthew 9:35 says, “Then Jesus 

went about all the cities and villages, teaching in their synagogues, preaching the gospel of the 

kingdom.” 

At one point in His ministry, Jesus was about to leave an area where He had been preaching for 

some time. The people of that area tried to persuade Him not to go (Luke 4:42). Jesus’ response 

was, “I must preach the kingdom of God to the other cities also, because for this purpose I have 

been sent” (verse 43). 

Let that sink in. 

Jesus Christ said that one of His primary purposes for coming to earth was to preach about the 

Kingdom of God! That was His gospel. That was His message. That was His purpose. That is 

what drove Him. 

When we understand that the thrust of Christ’s message centered on the Kingdom of God, we 

understand better why He made the statement in Matthew 6:33: “Seek first the kingdom of God.” 

He tells us to seek first the Kingdom because the Kingdom of God was His primary message. 

This message is about the literal establishment of the Kingdom of God on earth at the second 

coming of Jesus Christ. See our infographic on page 29 to learn more details about what the 

Kingdom of God is. 

But where is that message in mainstream Christianity today? 

Christianity lost Christ’s Message 
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After Christ was resurrected and ascended to heaven, He founded a Church. The purpose of that 

Church—that called-out group of people—was to carry on the work He did while on earth. 

Christ commissioned His Church to go into the entire world and preach the same message that 

He preached while He was on earth (Matthew 24:14; 28:19-20; Mark 16:15; Acts 1:3-8). 

The Bible shows that the early Church faithfully followed Christ’s directive and preached the 

gospel of the Kingdom of God (Acts 8:12; 14:22; 19:8; 20:25; 28:23, 31). The members of the 

early Church also put their focus on the coming Kingdom (Colossians 4:11; 2 Thessalonians 

1:5). 

But as the first century progressed, the intense focus on the Kingdom began to wane as false 

beliefs began to creep into Christianity. The apostle Paul wrote that he perceived Christians in 

his time were “turning away” from the true gospel to “a different gospel” (Galatians 1:6). In 

what was likely his final letter, Paul gave multiple warnings about his fear that people were 

abandoning true doctrines and being led astray into false teachings (2 Timothy 2:14-18; 3:13-

14; 4:1-3, 14-15). Other apostles wrote similar warnings (2 Peter 2:1; 2 John 1:7; Jude 1:4). 

The understanding of the true gospel and the focus on the Kingdom of God were minimized and 

lost over the centuries after the end of the New Testament era. 

A key factor in this was Emperor Constantine’s acceptance of a popular form of Christianity and 

its subsequent adoption as the official religion of the Roman Empire. 

Historian Justo Gonzalez writes: “Since the time of Constantine, and due in part to the work of 

Eusebius and of many others of similar theological orientation, there was a tendency to set aside 

or to postpone the hope of the early church, that its Lord would return in the clouds to establish a 
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Kingdom of peace and justice. … Eusebius, although more articulate than most, was simply 

expressing the common feeling among Christians, for whom the advent of Constantine and of the 

peace he brought about was the final triumph of Christianity over its enemies” (The Story of 

Christianity, Vol. 1, pp. 134-135). 

This idea was also promoted by the theologian Augustine of Hippo in his highly influential 

book The City of God: “Therefore the Church even now is the kingdom of Christ, and the 

kingdom of heaven” (Book XX, Chapter 9). 

This belief became known as amillenialism and is a dominant belief (in different forms) in 

mainstream Christianity today. 

After the true biblical teaching of the Kingdom of God was removed, the gospel message was 

changed from the message about the Kingdom to a message primarily about Jesus Christ. In 

other words, Christianity kept the name of Jesus Christ, but abandoned His message. 

Jesus was very clear that professing His name but ignoring His teachings is false worship (Luke 

6:46). 

Preaching The True Gospel Today 

The true gospel is not a minor issue. As we have already read, Jesus connected a belief in the 

true gospel to repentance (Mark 1:15), and the apostle Paul warned that preaching a different 

gospel brings a curse (Galatians 1:8-9). Believing the true gospel is vital to your salvation! 
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The true gospel is the message of good news about the coming Kingdom of God. It is a message 

of hope—for this entire world and for you and your family. It is the message that God is building 

a family that will soon rule the entire earth, bringing peace and happiness. 

The established Christian churches have lost that true gospel message. Discern magazine and the 

Life, Hope & Truth website exist to continue the proclamation of the true gospel. Even though 

we are a minority voice in the world of religion, we are dedicated to teaching the same message 

that Jesus Christ taught. We are a small voice crying out amid a global landscape of religious 

confusion. 

Keep reading and discerning. 

1.3 PURPOSE OF THE STUDY 

The purpose of this dissertation is to demonstrate that the Kingdom of God, and the End-Time 

events that accompany it, occupied a central place in the Gospel ministry of Jesus and the 

Apostles. Therefore, the modern Church must rightly proclaim the gospel within a Biblical-

Theological understanding of the Kingdom of God. 

1. 4 SCOPE OF THE STUDY 

This dissertation work will focus on the prominence of the End-Time Kingdom of God in the 

Gospel proclamation of Jesus and the Apostles. The reason that the End-Time Kingdom focus is 

so central to Jesus Christ and the Apostles is because it is a central issue of the Bible. In an 

article entitled, “The Kingdom of God as Hermeneutic Grid,” Graeme Goldsworthy makes two 

main points. “The first is that Jesus is the Kingdom of God that has already come in a 

representative though potent way... The second main point is that the Bible speaks of the reality 
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of the Kingdom as its central issue.” Assuming that Goldsworthy is correct in saying that Jesus is 

the Kingdom of God and that the Kingdom is a central issue of the Bible, and noting that Jesus 

proclaimed “the Gospel of the Kingdom” should we not then also understand the Kingdom of 

God as a grid for proclaiming the Gospel? The Kingdom of God was both explicit and implicit in 

the Gospel proclamation of Jesus and the Apostles. Therefore, in order to rightly understand the 

Gospel as proclaimed by Jesus and the Apostles one must possess a biblical-theological 

understanding of the Kingdom of God. This would require not only an understanding of the 

Kingdom’s past and present, but also its future. The End-Time Kingdom of God was central to 

the Gospel proclamation of Jesus and the Apostles and there will be significant consequences for 

the Church today if the Kingdom is disconnected from our Gospel proclamation. Therefore, 

since the Kingdom of God, and the End-Time events that accompany it, occupied a central place 

in the Gospel ministry of Jesus and the Apostles, the modern Church must rightly proclaim the 

Gospel within a Biblical-Theological understanding of the Kingdom of God. 

1.6 DEFINITION OF KEY TERMS 

For the purpose of this study, the following terms are used as defined below:  

 The End-Time 

End Time is also referred to as end of times, end of days, end of the world, end of the ages, last 

days, final days, last time, latter days or eschaton. Eschatology is the study of End-Times. 

End Time: – it’s Beginning and End 

Many people define End-Time by giving out signs of the End-Time, the birth pagans, which do 

not define End-Times. Usually people want to look for ‘signs’ that we are living in the end time 
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wanting to neither define nor know it. It’s true we are living in the end time but what is End-

Times, when did it begin and when will it end? 

End-Time, latter days, end of time, end of the ages etc. are phrases commonly misunderstood. A 

misunderstanding on these phrases can lead to a lot of un-biblical conclusions. 

Bible Verses on End-Time 

I would like to look at some verses and come up with a basic New Testament definition of End-

Time. 

Acts 2:16 “But this is that which was spoken by the prophet Joel. And it shall come to pass in the 

last days, says God, I will pour out of my Spirit upon all flesh: and your sons and your daughters 

shall prophesy, and your young men shall see visions, and your old men shall dream dreams.” 

After the Holy Spirit fell on the day of Pentecost the crowd asked the Apostles to explain what 

was happening. Peter stood up and quoted Joel. He said that what was happening on that day, 

almost 2,000 years ago, was a fulfillment of Joel’s prophesy. Joel said that the Spirit would be 

poured out in ‘the last days’. So here we have Peter telling us that the Day of Pentecost took 

place in last days, End-Times. 

1 John 2:18” Little children, it is the last time: and as you have heard that Antichrist shall come, 

even now are there many Antichrist; whereby we know that it is the last time.” John the Apostle 

who wrote the Book of 1 John many years ago declares that End-Time had already come in his 

days. John does not say that end time will soon come in some future but it is already here. 
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Heb. 9:26 “For then must he often have suffered since the foundation of the world: but now once 

in the end of the world has he appeared to put away sin by the sacrifice of himself.” 

The writer of Hebrews clearly declares that Jesus appeared in end time to put away sin by the 

sacrifice of Himself. We know that the sacrifice of Christ happened almost 2,000 years ago. So 

from this verse we know that Christ’s first coming happened during the last days of human 

history (End-Time). 

1 Peter 1:20 “Who verily was foreordained before the foundation of the world, but was manifest 

in these last times for you. Peter tells us that Christ was foreknown from the foundation of the 

earth, but was ‘manifest in the last times’ for our sake.” Jesus first coming, His birth on earth, 

was in the End-Times. 

Heb. 1:1-2 “God, who at sundry times and in divers manners spoke in time past unto the fathers 

by the prophets. Has in these last days spoken unto us by his Son, whom he has appointed heir of 

all things, by whom also he made the worlds.” 

The Book of Hebrews begins with a description of how God worked in the Old Testament. In 

verse two it goes on to tell us how He began to work in the days of the Apostles. The author 

says, ‘In these last days, God has spoken to us by His Son…’ Note that the biblical author 

declares his generation as belonging to the last days; End-Time. 

From the above Bible verses, which are not exhaustive, we can clearly get the biblical definition 

of End-Time. 

Biblical definition of End-Time 

https://www.christiantruthcenter.com/bible/
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We usually hold that the last days, last hour and the End-Time refer to the generation that will 

see the second coming of Jesus Christ. This is not biblical. 

The Bible defines the phrase ‘End-Time’ (and other similar phrases) not in relation to the second 

coming of Jesus Christ but His first coming. Nowhere does God’s Word imply that the ‘End-

Time’ is only one generation long. Yes! There is a generation in the Bible marked truly to see the 

second coming of Jesus Christ but there are many generations after that generation. 

The Jews were waiting for the Kingdom to come with Messiah. The Messianic age was termed 

‘the latter days, the End Time’ by the prophets. So after Christ came, the Apostles declared that 

the coming of the Kingdom and the King had taken place. They were declaring that the ‘latter 

days or End Times’ had begun; the last era in human history had begun. What all history had 

been leading up to, namely, the coming of God’s kingdom in Christ had come. 

We know that the Kingdom of God will not fully come to earth until Jesus Christ has put all his 

enemies, including death, underneath his feet at the events portrayed by Revelation 20:14 (1 Cor. 

15:24-28). But we must realize that the Kingdom of God has already begun in the Kingdom of 

Jesus Christ who first came to set it on earth and all authority in heaven and earth has been given 

to Him. 

The Bible declares that End-Time began with the coming of Jesus Christ 2,000 years ago and 

will be wrapped up when he finally destroys death after his third coming. 

The Messianic Age, that began with the first coming of Jesus Christ and will end when he casts 

death into the lake of fire, is what the Bible refers to when it uses the phrase, ‘End-Time’. The 

tribulation period and the birth pagans (signs of End-Time) do not define the End-Time. 
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 The Kingdom of God 

The Kingdom of God is referenced often in the gospels (e.g., Mark 1:15; 10:15; 15:43; Luke 

17:20) and other places in the New Testament (e.g., Acts 28:31; Romans 14:17; 1 Corinthians 

15:50). The kingdom of God is synonymous with the kingdom of heaven. The concept of the 

kingdom of God takes on various shades of meaning in different passages of Scripture. 

Broadly speaking, the kingdom of God is the rule of an eternal, sovereign God over all the 

universe. Several passages of Scripture show that God is the undeniable Monarch of all creation: 

“The LORD has established his throne in heaven, and his kingdom rules over all” (Psalm 

103:19). And, as King Nebuchadnezzar declared, “His kingdom is an eternal kingdom” (Daniel 

4:3). Every authority that exists has been established by God (Romans 13:1). So, in one sense, 

the kingdom of God incorporates everything that is. 

More narrowly, the Kingdom of God is a spiritual rule over the hearts and lives of those who 

willingly submit to God’s authority. Those who defy God’s authority and refuse to submit to 

Him are not part of the kingdom of God; in contrast, those who acknowledge the lordship of 

Christ and gladly surrender to God’s rule in their hearts are part of the kingdom of God. In this 

sense, the kingdom of God is spiritual—Jesus said His kingdom was not of this world (John 

18:36), and He preached that repentance is necessary to be a part of the kingdom of God 

(Matthew 4:17). That the kingdom of God can be equated with the sphere of salvation is evident 

in John 3:5–7, where Jesus says the kingdom of God must be entered into by being born again. 

See also 1 Corinthians 6:9. 

There is another sense in which the Kingdom of God is used in Scripture: the literal rule of 

Christ on the earth during the millennium. Daniel said that “the God of heaven will set up a 
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kingdom that will never be destroyed” (Daniel 2:44; cf. 7:13–14), and many of the other 

prophets predicted the same thing (e.g., Obadiah 1:21; Habakkuk 2:14; Micah 4:2; Zechariah 

14:9). Some theologians refer to the future, open manifestation of the kingdom of God as the 

“kingdom of glory” and the present, hidden manifestation of the kingdom of God as the 

“kingdom of grace.” But both manifestations are connected; Christ has set up His spiritual reign 

in the church on earth, and He will one day set up His physical reign in Jerusalem. 

The Kingdom of God has several aspects. The Lord is the Sovereign of the universe, and so in 

that sense His kingdom is universal (1 Timothy 6:15). At the same time, the kingdom of God 

involves repentance and the new birth, as God rules in the hearts of His children in this world in 

preparation for the next. The work begun on earth will find its consummation in heaven 

(see Philippians 1:6). 

The Bible speaks of a number of kingdoms. The first world empire — the Chaldean Empire 

often called “Babylon” — was a kingdom. God inspired the prophet Daniel to say to its king, 

Nebuchadnezzar, “...the God of heaven hath given thee a kingdom, power, and strength, and 

glory” (Dan. 2:37). Then there was the kingdom of Israel — the family descended from Israel, 

which became one of earth’s nations or governments. Nearly all kingdoms involve an ethnic 

entity (racial group) and their government. The kingdom of Israel under Solomon was a type of 

the Kingdom of God. Therefore the Kingdom of God is dual: (1) A GOVERNMENT. A 

government — or kingdom — is composed of four things: (a) a KING, ruling over (b) people, 

subjects, or citizens within (c) a definite jurisdiction of territory, with (d) laws and a system of 

administering them. (2) A FAMILY. As with all kingdoms, the kingdom of Israel was a family 

of the children of Israel. In respect to the Kingdom of God, it comprises the Family of God — a 

family into which man may be born, which shall be formed into a RULING or GOVERNING 

https://biblia.com/bible/esv/Dan%202.44
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family that shall have jurisdiction over all nations, that is, the whole earth, and, later, the entire 

universe! 

As Bill Britton once wrote: “What a marvelous mystery! What a glorious destiny! This new 

nation of holy people is God’s Kingdom. This Kingdom has a King of kings. And there are kings 

and priests. There are overcomers who rule and reign with Him. There is a bride and 

Bridegroom. There is a first-fruits, a harvest, and a great gleaning. There are 30 fold, 60 fold, and 

100 fold in that great harvest. There are 144,000 who follow the Lamb wheresoever He goes, and 

there is an un-numbered multitude standing triumphantly before the throne. There is a Holy City 

and a Temple. There is a marriage supper attended by Bridegroom, bride, guests, servants, and 

even intruders. What else could there be in this Kingdom? More by far than our minds could 

comprehend. Get ready. Be there!” 

The dictionary defines “kingdom” as “a government or country headed by a king or queen; a 

monarchical state; a realm or domain.” The word “kingdom” is made up of the noun “king”, and 

the suffix “dom”. “Dom” is a noun-forming suffix to express rank, position, or domain. For 

example, a dukedom is the domain over which a duke has authority or exercises rule, and in the 

abstract the rank of a duke. In like manner a kingdom is the domain and the people within that 

domain over which a king exercises authority and rule. It is the “king’s domain”. “Kingdom” is 

thus a contraction of “king’s domain”. The term, Kingdom of God, can mean no other than the 

domain over which God exercises rule as King. It is God’s declared purpose therefore that His 

people, His holy nation, His peculiar treasure, should be the domain over which He would rule as 

King, and ultimately all the earth and all things and every creature. The Lord’s greatest dominion 

at this time is in the lives of His elect and chosen ones. We are now becoming ruled and 

governed by the Lord totally and absolutely. He has extended the dominion of His Kingdom to 
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our hearts and lives, and now the Lord will rule us with complete and undisputed dominion. And 

He will continue to rule and reign in our lives until every enemy within us is made subject to 

Him. This is the present truth of the Kingdom of God! 

God has a plan, a wonderful Kingdom program for this earth and every person on this earth. You 

might be surprised to discover how many people go through life — some of them even go to 

church and speak in tongues — but never truly realize that God has a plan and purpose for them 

and for the ages. Friends, things are not just “happening” with God. He didn’t fling this earth out 

in space and then sit back and say, “Whatever will be, will be.” God has a plan and He works all 

things after the counsel of His own will. God is sovereign and nothing shall thwart His plan. 

Once you begin to see yourself as a vital part of that plan and purpose, that what He has planned 

and purposed for your life will not be defeated or stopped, you will then begin to walk forth in 

victory and in life. But, precious friend of mine, let me assure you that this won’t come just 

because you give mental assent to it and make a positive confession — this comes only as we 

bring our lives into conformity with God’s priorities. We need to understand what God’s 

priorities are and then flow with those priorities. The Lord’s people are dabbling around with so 

many non-essentials, playing little church games, majoring in minors! The real purpose for 

which God sent Jesus into the world was to ESTABLISH ON THE EARTH HIS KINGDOM! 

And His ultimate purpose is that the kingdoms of this world shall experientially become the 

kingdoms of our God and His Christ. That is the plan of the ages. The prayer that Jesus taught us 

to pray, and which vast multitudes unheedingly repeat by rote, says, “Thy Kingdom come, Thy 

will be done...” Where? “On earth as it is in heaven.” 

The all-wise and omnipotent Creator planted within man’s very nature a tendency to form into 

tribes, clans, colonies and nations with some kind of government, having a patriarch, chief, or 
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king. Every kingdom requires a king. You cannot have a kingdom without a king. Neither can 

you have a king without a kingdom. The king must have a sphere over which he rules with 

absolute authority. If you don’t believe that ask Constantine II, exiled king of Greece, who for a 

time lived in Italy and now lives in London. He is no king — he doesn’t have a kingdom. He is 

out of a job. A true king must have a kingdom. 

 The Gospel of the Kingdom 

The phrase gospel of the kingdom and references to “the kingdom of God” and “the kingdom of 

heaven” are used repeatedly in connection with the Lord Jesus and His work on earth. The 

word gospel simply means “good news,” and the term translated “kingdom” is the Greek 

word basileia, which means “the realm in which a sovereign king rules.” Throughout the New 

Testament, the word kingdom consistently refers to the rule of Christ in the hearts of believers, 

since, for the time being, Christ’s kingdom is not of this world (John 18:36). 

When Jesus began His three-year earthly ministry, He preached that “the kingdom of God is 

near” (Matthew 4:17; Luke 10:9). Mark 1:14–15 gives a concise description of Jesus’ primary 

focus during His time on earth: “Now after John was arrested, Jesus came into Galilee, 

proclaiming the gospel of God, and saying, ‘The time is fulfilled, and the kingdom of God is at 

hand; repent and believe in the gospel.’” When asked to define His kingdom, Jesus explained it 

this way: “The kingdom of God is not coming in ways that can be observed. . . . The kingdom of 

God is in the midst of you” (Luke 17:20–21). Romans 14:17 says that the kingdom of God is a 

matter “of righteousness and peace and joy in the Holy Spirit.” 

The gospel of the Kingdom is the good-news message of repentance, redemption, and restoration 

offered by God to all who will receive Christ. Those who accept this offer become part of His 

https://www.gotquestions.org/kingdom-heaven-God.html
https://www.gotquestions.org/kingdom-heaven-God.html
https://biblia.com/bible/esv/John%2018.36
https://biblia.com/bible/esv/Matt%204.17
https://biblia.com/bible/esv/Luke%2010.9
https://biblia.com/bible/esv/Mark%201.14%E2%80%9315
https://www.gotquestions.org/kingdom-of-God-within-you.html
https://biblia.com/bible/esv/Luke%2017.20%E2%80%9321
https://biblia.com/bible/esv/Rom%2014.17
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eternal kingdom (John 1:12). Those who choose to remain in their sin cannot be a part of this 

kingdom (1 Corinthians 6:9–10; Galatians 5:19–21). Although grace makes this offer available 

to anyone who will receive it, Jesus warned that it would be very difficult to enter His kingdom 

and few would do so (Matthew 7:14). 

The gospel of the Kingdom is the news that there is freedom from our slavery to sin if we will 

repent and turn to God (Romans 6:18–19). Our Redeemer has come, but it is difficult to enter 

God’s Kingdom, not because God requires impossible standards for us, but because we do not 

want to repent and change. We tend to love the darkness more than the Light (John 3:19). Many 

would rather cling to their old sinful identities than allow Jesus to create them anew (2 

Corinthians 5:17). 

Those who receive the gospel of the Kingdom become citizens of heaven and are freed from 

bondage to this world (Galatians 4:3–9). Second Corinthians 5:20 refers to God’s children as 

“ambassadors” for our heavenly Father. Just as an earthly foreign ambassador retains his national 

identity when representing his country in another, the spiritual ambassadors of God’s kingdom 

owe their allegiance to God even as they reside in this world. We must follow our heavenly 

Father’s code of conduct while sojourners on earth. We need not conform to this world’s habits, 

values, and lifestyle, because this is not our home (Romans 12:1–2; 1 John 2:15–17). 

Jesus said, “My kingdom is not of this world” (John 18:36). So, although we must live here until 

God calls us home, we are not to live for ourselves or according to this world’s value system. 

Those who have been bought by the blood of Jesus have been given the right to live according to 

God’s value system. Citizens of the Kingdom of God live here on assignment from our Father 

https://biblia.com/bible/esv/John%201.12
https://biblia.com/bible/esv/1%20Cor%206.9%E2%80%9310
https://biblia.com/bible/esv/Gal%205.19%E2%80%9321
https://biblia.com/bible/esv/Matt%207.14
https://biblia.com/bible/esv/Rom%206.18%E2%80%9319
https://biblia.com/bible/esv/John%203.19
https://biblia.com/bible/esv/2%20Cor%205.17
https://biblia.com/bible/esv/2%20Cor%205.17
https://biblia.com/bible/esv/Gal%204.3%E2%80%939
https://biblia.com/bible/esv/2%20Cor%205.20
https://biblia.com/bible/esv/Rom%2012.1%E2%80%932
https://biblia.com/bible/esv/1%20John%202.15%E2%80%9317
https://biblia.com/bible/esv/John%2018.36
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the King. Living with a Kingdom mindset empowers us to make wiser decisions as we invest our 

lives in furthering the gospel of the Kingdom. 

 Biblical Theology  

In order to understand the Bible one must understand how the Bible relates to itself. Graeme 

Goldsworthy writes that: 

Biblical Theology is the study of how every text in the Bible relates to every other text in the 

Bible. It is the study of the matrix of divine revelation. At the heart of the gospel is the person of 

Jesus Christ; He is the Word of God come in the flesh. The nature of the gospel is such that it 

demands that it be at the center of the biblical message. Biblical Theology is, then, the study of 

how every text in the Bible relates to Jesus and His gospel. Thus we start with Christ so that we 

may end with Christ. Biblical Theology is Christological, for its subject matter is the Scriptures 

as God’s testimony to Christ. It is therefore, from start to finish, a study of Christ Jesus 

demonstrated Biblical Theology with the two men on the road to Emmaus following His 

resurrection. The two travelers are discouraged at the death of Christ and bewildered by His 

missing body. Jesus rebukes them saying, “O foolish ones, and slow of heart to believe all that 

the prophets have spoken! Was it not necessary that the Christ should suffer these things and 

enter into his glory?” (Luke 24:27). He is telling these men that they have not done Biblical-

Theology, that they are missing what the prophets have spoken about the Christ. Jesus explains 

to them that what was written in Moses, the Prophets, and the Psalms was about the Messiah.   

The apostles were consistently looking back to the Old Testament and the story of Israel in their 

gospel proclamations. In Peter’s sermon on Pentecost he leads with a reference to the prophet 

Joel (Acts 2:16). In his second sermon he proclaims that “what God foretold by the mouth of all 
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the prophets, that his Christ would suffer, he thus fulfilled” (Acts 3:18). When questioned by the 

rulers, elders, and scribes Peter appealed to Psalm 118:22, “The stone that the builders rejected 

has become the cornerstone.” Peter describes Jesus to Cornelius as the one to whom all the 

prophets bear witness that in him is forgiveness of sins (Acts 10:43). The Apostle Paul shares the 

gospel in Antioch by giving a history of Israel (Acts 13:16-23). The gospel of first importance 

which Paul delivered to the Corinthians was according to the Scriptures, or, to put it another 

way, according to the Old Testament. The gospel of the Apostles was not void of the Old 

Testament and the history of Israel. It was a constant component of the gospel proclamation that 

was usually explicit and other times implicit, but almost always it is there. It is clear that the 

gospel according to Jesus and the Apostles was not void of the Old Testament or disconnected 

from the history of Israel. All of the Old Testament was pointing to Christ and the events around 

his coming, death, burial, and resurrection. 

 Evangelism 

Most Christians know that they should be engaging in the work of evangelism, but few know 

what evangelism is. 

For example, is the stay-at-home mom who helps run the play group at her church doing 

evangelism if she incorporates Bible stories into the craft activities? Can a play group become an 

evangelistic play group? 

Or does evangelism only occur in more “conventional” tactics: witnessing on the street, leading 

large crusades? Are those the only ways the gospel of Jesus Christ can be communicated, the 

only way people can evangelize? 
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In other words: What counts as evangelism? What is evangelism? 

This word evangelism carries a lot of baggage, tradition, and emotion. Furthermore, most people 

have been poorly equipped with evangelism methods that are no longer effective in today’s post-

Christian world. As a result, many people become frustrated with their evangelistic efforts, 

blame themselves when their evangelism efforts don’t seem to work, and simply give up 

communicating the gospel of Jesus Christ. 

Sam Chan’s Evangelism in a Skeptical World is a textbook on evangelism that explains the 

essence of evangelism and equips Christians with the principles and skills they need to make the 

“unbelievable news” about Jesus more believable in a skeptical world. In this book, Chan offers 

a robust, biblical response to the important question: What is evangelism? 

The definition of evangelism 

Many people use the word evangelism in different ways. However, what does the Bible say 

about this important word? When we look to Scripture, we run into a problem: there is no direct-

equivalent word for our English word evangelism in the New Testament. Its origin is rooted in 

three Greek words: 

 euangelion—“gospel”—to describe what is said (Mark 1:14–15) 

 euangelistes—“evangelist”—to describe the person who is telling the gospel (Acts 21:8; 

Eph. 4:11) 

 euangelizo— “to proclaim the gospel”—to describe the activity of telling the gospel 

(Rom. 10:15). 

https://www.churchsource.com/evangelism-in-a-skeptical-world
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Evangelism, then, is the English term for the act of communicating the gospel, an act conveyed 

in the New Testament by the verb euangelizo (‘to bring good news’) (14). 

“The best way to understand the term evangelism,” Chan explains, “is that it is our attempt to 

describe what happens when someone tells the euangelion or gospel, which is the ‘good news’ 

about Jesus Christ.” Chan goes on to give a fuller answer to “What is evangelism”: 

The essence of evangelism is the message that Jesus Christ is Lord. Evangelism is our human 

effort of proclaiming this message—which necessarily involves using our human 

communication, language, idioms, metaphors, stories, experiences, personality, emotions, 

context, culture, locatedness—and trusting and praying that God, in his sovereign will, will 

supernaturally use our human and natural means to effect his divine purposes. 

In a general sense, evangelism refers to our human efforts of proclaiming this message to any 

audience of believers and nonbelievers. In a narrower sense, evangelism refers to our human 

efforts of proclaiming this message to nonbelievers. But in both senses, we proclaim the gospel 

with the hope that our audience responds by trusting, repenting, and following and obeying 

Jesus. (24) 

Sometimes we need to rethink and re-define what it means to evangelize. The essence of 

evangelism is the gospel, which is the good news of Jesus—not methods or the kinds and sizes of 

audiences. Which means we are free to make this unbelievable* good news about Jesus more 

believable in any number of ways: through urging or encouraging; blessing or warning; and even 

activities for children such as singing, puppet shows, and drama. 

 

https://zondervanacademic.com/blog/make-2015-the-year-of-evangelism-by-rethinking-and-redefining-it-an-excerpt-from-the-unbelievable-gospel/
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CHAPTER TWO 

REVIEW OF RELATED LITERATURE 

2.0 INTRODUCTION 

Academic research work is never the work of one person. A researcher who desires to make the 

best of his research work must know that his research work is more of a collaboration effort than 

a solo effort. He must realize that he needs to consult previous researchers whose work will light 

the path of his research for him. The act of consulting the works of such other previous 

researchers is what we call literature review. Literature reviews are a basis for research in nearly 

every academic field. This unit is devoted to review of related literatures on the study. 

2.1.1 DEFINITIONS OF LITERATURE REVIEW  

I begin by analyzing the component words of our term: literature and review. Laws et al, cited 

by Blaxter et al (2006), hold that literature refers to researches already conducted in a particular 

subject. Review, on the other hand, is a critical assessment of information at your disposal and 

making sense of it in relation to your research. Literature Review, therefore, is defined as the 

investigation, examination, analysis, discussion, and critique of studies that have been conducted 

in one’s area of interest in order to show their relevance to one’s study. Another definition of it is 

given by Fink (2005), who sees it as “a systematic, explicit, and reproducible method for 

identifying, evaluating and synthesizing the existing body of completed and recorded work 

produced by researchers, scholars and practitioners.”  

A literature review or narrative review is a type of review article. A literature review is 

a scholarly paper, which includes the current knowledge including substantive findings, as well 

https://en.wikipedia.org/wiki/Review_article
https://en.wikipedia.org/wiki/Scholarly_paper
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as theoretical and methodological contributions to a particular topic. Literature reviews 

are secondary sources, and do not report new or original experimental work.  

Scientific work is built upon previous scientific works. What this means is that what other 

scientists have done is quite relevant if a new scientist must make progress in his work. No 

matter your academic discipline, your academic research work is a scientific work. As a 

scientific work, your research must be built upon previous researches made in the area of your 

interest. In accordance with this, Tayie (2005), claims that the ultimate aim of literature review is 

“to show how your study evolved out of past efforts and how the prior research provides a 

justification for your study.”  

The implication is that, no matter what your topic is, there exists an extensive body of literature 

related to your topic, written in the past by researchers whose names you may never have heard 

before. The job of a researcher is to locate these works and discuss some of them. Marczyk, et al 

(2005) recommend what should constitute the salient questions of a researcher’s discussion if 

what he is are doing is to be regarded as a good literature review. They include: 

i. Have other researchers done any work in this topic area?  

ii. What do the results of their studies suggest?  

iii. Did previous researchers encounter any unforeseen methodological difficulties of which 

future researchers should be aware of when planning or conducting studies?  

iv. Does more research need to be conducted on this topic, and if so, in what specific areas?  

The literature to be reviewed may not be written directly about your topic, but it is one’s duty as 

a researcher to discover how it is related to one’s topic and discuss it.  

https://en.wikipedia.org/wiki/Secondary_sources
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2.1.2 AIMS OF LITERATURE REVIEW  

This refers to what a Literature Review intends to achieve. Torgesson (n.d.) identifies nine of 

such Aims of Literature Review. He lists them as follows:  

i. To address a specific (well-focused, relevant) question;  

ii. To search for, locate and collate the results of the research in a systematic way;  

iii. To reduce bias at all stages of the review (publication, selection and other forms of bias);  

iv. To appraise the quality of the research in the light of the research question;  

v. To synthesize the results of the review in an explicit way;  

vi. To make the knowledge base more accessible;  

vii. To identify gaps; to place new proposals in the context of existing knowledge;  

viii. To propose a future research agenda; to make recommendations;  

ix. To present all stages of the review in the final report to enable critical appraisal and 

replication. 

The purpose of a literature review is to familiarize the reader with the practical or theoretical 

issues relating to the problem and helps the researcher to lay a foundation for the study. A 

literature review indicates what is known about an area of inquiry and suggests ways of 

conducting the study on the topic of interest (Polit and Beck, 2004). Literature reviews are 

designed to provide an overview of sources you have explored while researching a particular 

topic and to demonstrate to your readers how your research fits within a larger field of study. 

The purpose of a Literature Review is to: 
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 Place each work in the context of its contribution to understanding the research problem 

being studied. 

 Describe the relationship of each work to the others under consideration. 

 Identify new ways to interpret prior research. 

 Reveal any gaps that exist in the literature. 

 Resolve conflicts amongst seemingly contradictory previous studies. 

 Identify areas of prior scholarship to prevent duplication of effort. 

 Point the way in fulfilling a need for additional research. 

 Locate your own research within the context of existing literature [very important]. 

To effectively carry out a research on this study, it will be necessary to systematically review a 

body of literature that has in one way or the other contributed scholarly to the topic under study. 

Doing literature review would give the researcher a comprehensive knowledge of the literature 

of the field, and as well give a guide or establish a stepping stone to base the rationale for this 

research. Reviewing other literatures would also help the researcher to know the knowledge gap 

that exist in this issue and hence channel this research to filling the gap. Jones U. Odili, in 

Christopher I. Ejizu noted that “there are many ways to approach a literature review depending 

on its purpose.” In giving the major contributions of authors of the body of literature under 

review, the researcher adopted the thematic method of documenting the findings from the review 

done to the literatures. This method was adopted in this work because it would help the 

researcher to organize the themes into categories and to critically analyze them with regards to 

their contribution to the topic under discussion. 
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2.2 THE KINGDOM OF GOD IN THE OLD TESTAMENT 

2.2.1 Introduction  

In order to gain a Biblical-Theological understanding of the Kingdom of God, it is clear that we 

must begin with the Old Testament. The Old Testament is future oriented in that it was written in 

a time of expectation while the New Testament is more oriented towards fulfillment. The reason 

that the New Testament is a time of fulfillment is because the long-awaited Messiah has come. 

“In the Old Testament, the ultimate purpose of the future coming of the Lord and the Day of the 

Lord is the establishment of the Kingdom of God.” During this time of expectation the people of 

God were awaiting a King and a Kingdom. A word study of the phrase “Kingdom of God” 

would be an insufficient method in discovering how the Kingdom of God was understood in the 

Old Testament. “Though the term ‘Kingdom of God’ is not found in the Old Testament, the 

thought that God is king is found, particularly in the Psalms and in the prophets. God is 

frequently spoken of as King, both of Israel and of the whole earth.” It is the sovereign rule of 

God that permeates the pages of the Old Testament. “It was Yahweh’s sovereign action on which 

the attention of Old Testament writers focused, and it was the manifestations of his sovereign 

power that called forth their worship. Even when later writers did come to speak of the kingdom 

of God or of heaven, they did so chiefly in order to describe the rule of God.”  

In this chapter attention will be given to how the Kingdom of God is portrayed in the Old 

Testament. It is important to understand the Kingdom of God in terms of creation and especially 

in God’s assignment to man. After the fall of man God said that he “will put enmity between you 

(the serpent) and the woman, and between your offspring and her offspring; he shall bruise your 

head, and you shall bruise his heel” (Gen. 3:15). From this promise there is an end-time 
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expectation of what God will do through the offspring of the woman. The prophets addressed 

this end-time expectation in regards to the Kingdom of God. They spoke in parables and in 

symbolic ways that addressed their own nation, Israel, as well as the Gentiles. In this chapter I 

will focus on the method in which the prophets spoke of the End-Time Kingdom of God. 

Attention will also be given to how Israel would have understood the arrival of the Kingdom. 

The Old Testament expectation was a time of tribulation that preceded the coming of the 

Kingdom of God.    

2.2.2 The Kingdom of God in Genesis 1-3   

“By causing the creation to come into existence by his word of power, God establishes it as his 

own vast kingdom. He thus establishes himself as the great King over all creation, without limits 

of any kind, and worthy to receive all glory, honor, and power in the worship of what he has 

created.” He is the rightful ruler over all of the created universe because he created it. As 

Gerhard von Rad says, “If the world was called into being by the free will of God, then it is his 

very own possession, and he is its Lord.” Therefore, in understanding the Kingdom of God 

properly it is important to see that He is the rightful King over all creation.  

On the sixth day, He created man in His own image. When God created Adam, He did not create 

him out of nothing as He had done before, but He made him out of the dust of the ground. God 

makes man in the image of divinity and of the substance of the earth. Not only were they made 

of the substance of the earth, they were to exercise dominion over the earth (Gen. 1:26-27).  

God commands Adam and Eve to not only have dominion over the earth but to fill it as well. 

Therefore, one concludes that God created man out of the earth, for the earth, to fill the earth and 

to have dominion over the earth. The significance of this is that God as King has delegated His 
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kingly rule to man. In Genesis 1 we see that God takes on the naming function of His work. 

“God called the light Day, and the darkness he called Night” (Gen 1:5). However, the task of 

naming is delegated to Adam in Chapter 2. “Now out of the ground the Lord God had formed 

every beast of the field and every bird of the heavens and brought them to the man to see what he 

would call them. And whatever the man called every living creature, that was its name.” (Gen 

2:19). God created the earth and ruled the earth, but delegated His kingship to Adam.  

Adam was immediately tested in his allegiance to the Most High King and in His own 

faithfulness of His delegated kingship. The serpent comes to undermine God’s work. The serpent 

approaches Eve, Adam’s helper, and begins to question her about what God had said. He twists 

God’s word to them in order to create doubt and suspicion. The serpent asked, “Did God actually 

say, ‘You shall not eat of any tree in the garden’?” (Gen. 3:1). That actually is not what God 

said. God said that they may not eat of the tree in the midst of the Garden. Eve tells the serpent 

that if they eat of the tree in the midst of the Garden that they will die. He responds by assuring 

her that they will not die, but their eyes would be open and they would become like God. The 

serpent brought confusion in regards to God’s Word, doubt in regards to God’s character, and the 

offer of a better life outside the rule of God. At this point in time a rival kingdom emerges that 

challenges and questions God’s authority. The kingdom of darkness sets itself in direct 

opposition to the Kingdom of God with each one bidding for the allegiance of God’s people. 

Adam and Eve were deceived into rejecting the kingship of their Creator in favour of their own 

independent kingship. In accepting the forbidden fruit they were rejecting their Sovereign Ruler. 

It is not that God was no longer King of the earth, but it was that man had rebelled against God 

as king.  
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As a result of this rebellion, and God’s faithfulness to His word, man along with creation is 

cursed. “To the woman he said, ‘I will surely multiply your pain in childbearing; in pain you 

shall bring forth children. Your desire shall be for your husband and he shall rule over you.” 

(Gen. 3:16) The woman’s role in filling the earth will be an excruciating experience. Then to 

Adam, God said: Because you have listened to the voice of your wife and have eaten of the tree 

of which I have commanded you, “You shall not eat of it,” cursed is the ground because of you; 

in pain you shall eat of it all the days of your life; thorns and thistles it shall bring forth for you; 

and you shall eat the plants of the field. By the sweat of your face you shall eat bread, till you 

return to the ground, for you are dust, and to dust you shall return” (Gen 3:17-19). God created 

man to have dominion over the earth, but due to the curse his dominion will be one of pain and 

frustration. Not only is man cursed, but the ground is cursed as well. However, there is a promise 

of hope amidst the curse that God sets on the earth and man. God tells the serpent, “I will put 

enmity between you and the woman, and between your offspring and her offspring; he shall 

bruise your head, and you shall bruise his heel” (Gen. 3:15). Though the fall of man estranged 

him from God, disrupted the marriage relationship, cursed the earth, and made man’s original 

task of subduing and filling the earth difficult, there was the hope of the offspring of the woman 

who would defeat Satan.   

These first three chapters of Genesis are essential to understanding the nature of the Kingdom of 

God. God created the world and is therefore the King of the earth. God delegated His kingship to 

His image-bearers and tasked them with filling the earth and having dominion over it. However, 

man’s kingly rule of the earth was greatly disrupted by Satan’s deception. This caused man to 

rebel against God as king in an attempt to “be like God” and rule independently. The condition 

that the earth and man were made in was marred, but they are not without hope. God made a 
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promise that the offspring of the woman would defeat the offspring of the serpent. In other 

words, the Kingdom would be restored.  

2.2.3 The End-Time Kingdom of God as Proclaimed by the Prophets  

The End-Time Kingdom of God was a leading subject among the Old Testament prophets. As 

the Old Testament was written in a time of expectation so the prophets were awaiting the coming 

of the Kingdom of God in the latter days. Isaiah and Micah spoke of a time in the latter days 

when, “the mountain of the house of the Lord shall be established as the highest of the 

mountains, and all the nations shall flow to it.” (Isaiah 2:2; Micah 4:1). Hosea wrote of a time 

when the children of Israel would seek the Lord their God and also David their king (Hosea 3:5).  

Jeremiah went beyond Israel and prophesied about the restoration of the Gentiles, “Yet I will 

restore the fortunes of Moab in the latter days.” (Jer. 48:47). Ezekiel refers to Gog, an enemy that 

the Lord brings against Israel to oppress them in the end-time tribulation. In Daniel’s prophecy, 

there is the statue that represents many worldly kingdoms, including the End-Time Kingdom of 

God that destroys them all.  

In Isaiah 2:2-3, the prophet is looking to both the past and the future. He is looking to the past in 

that he is developing what Moses wrote in Genesis 49:10. “The scepter shall not depart from 

Judah, nor the ruler’s staff from between his feet, until tribute comes to him and to him shall be 

the obedience of the peoples.” The nations will seek to obey the ruler from the tribe of Judah.  

In Isaiah 2:2-3, we see the future fulfillment of this prophecy as all the nations flow to the house 

of the Lord saying, “Come, let us go up to the mountain of the Lord, the house of the God of 

Jacob, that he may teach us his ways and that we may walk in his paths.” In this End-Time 

Kingdom prophecy, Isaiah looks to the past in order to see the future.  
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Micah 4:1-3 is a twin to Isaiah 2:2-3, but Micah adds a new creation element. Micah adds in v.4, 

“but they shall sit every man under his vine and under his fig tree, and no one shall make them 

afraid, for the mouth of the Lord of hosts has spoken.” Micah has pictured a latter-day temple 

mountain (v.2) and then moves towards imagery of paradisiacal garden. This connects well with 

Ezekiel’s description of Eden as a garden on a mountain (Ezekiel 28:13-14). Thus, we see that 

the beginning of creation is repeated in the new creation. The End-Time Kingdom of God is not 

something wholly other than the kingdom of God at creation. There are sharp distinctions to be 

sure, however, the traces of the Kingdom of God in creation are within the imagery we have of 

the End-Time Kingdom of God in the new creation.  

The prophet Hosea wrote that the Lord told him to “love a woman who is loved by another man 

and is an adulteress” (Hosea 3:1). He does this to show that the Lord loves Israel even though 

they seek after other gods. Hosea buys the woman and tells her not to play the whore or belong 

to another man. In a similar way the people of Israel will be restrained. They will have no king or 

prince who will lead Israel into apostasy and fail to keep them faithful. They will be without 

sacrifice, no longer having the benefits of their temple. The Lord will purge his people in order 

to restore them by not even giving them the opportunity to defile him. However, Israel is 

destined to return and seek the Lord. An eschatological time will come when God will restore 

Israel from captivity and reinstall Davidic kingship, and the nation will trust in God. The Lord 

chose to communicate this reality through Hosea taking an adulteress for a wife. 

Jeremiah went beyond Israel to even prophesy of the restoration of Gentile nations in the End-

Time. To Moab, Jeremiah prophesies, “Yet I will restore the fortunes of Moab in the latter days, 

declares the Lord.” (Jer. 48:47). He offers the same hope to Elam. “But in the latter days I will 

restore the fortunes of Elam, declares the Lord.” (Jer. 49:39). Like Israel, these nations will 
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suffer punishment under God’s judicial hand and even go into exile, but ‘in the latter days’ God 

‘will restore the captivity’ of these people. The restoration of the faithful among these nations 

appears to coincide with the restoration of the remnant of Israel. 

There is a reference to Israel’s End-Time tribulation in Ezekiel’s prophecy of Gog (Ezekiel 38-

39), an enemy that is to appear in the latter days. Following the oppression by Gog, God will 

pour out his spirit on Israel. They shall know that I am the Lord their God, because I sent them 

into exile among the nations and then assembled them into their own land. I will leave none of 

them remaining among the nations anymore. And I will not hide my face anymore from them, 

when I pour out my Spirit upon the house of Israel, declares the Lord God.” (Ezekiel 39:28-29).   

This is a possible development of Deuteronomy 4:30 which reads, “When you are in tribulation, 

and all these things come upon you in the latter days, you will return to the Lord your God and 

obey His voice.”   

Lastly, Daniel prophesies through the interpretation of King Nebuchadnezzar’s dream of a statue. 

G.K. Beale writes, “The vision was of a huge statue composed of four sections, each of which 

represented a world empire. The climax of the vision portrays a stone coming from nowhere that 

smashes the statue and grows and fills the entire world.” This stone that is cut from a mountain 

by no human hand that destroys the final kingdom is strikingly similar to the image of the 

mountain that we read about in Isaiah 2 and Micah 4. Both Isaiah and Micah prophesy, “It shall 

come to pass in the latter days that the mountain of the house of the Lord shall be established as 

the highest of the mountains, and shall be lifted up above the hills; and all the nations shall flow 

to it.” (Isaiah 2:2; Micah 4:1). Again, Beale explains, “Micah even equates ‘the mountain of the 
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house of the Lord,’ (Micah 4:1), with God’s eternal kingdom, the latter an explicit element of the 

mountain in Dan. 2: ‘The Lord will reign over them in mount Zion ... forever.’ (Micah 4:7).  

Additionally, it is clear that the eschatological temple was to be situated on a mountain (Ezekiel 

40:2; Rev. 21:10).” Daniel’s interpretive prophecy of King Nebuchadnezzar’s dream is explicitly 

describing the End-Time Kingdom of God as coming in power and reigning forever.  

2.2.4 The End-Time Kingdom of God and Tribulation   

The expectation given in the Old Testament is that before the restoration of the Kingdom there 

would be a time of tribulation. Ezekiel prophesies of a time of tribulation that will come on the 

people of Israel after they have returned from exile.  

“Thus says the Lord God: On that day when my people Israel are dwelling securely, will you not 

know it? You will come from your place out of the uttermost parts of the north, you and many 

peoples against my people Israel, like a cloud covering the land. In the latter days I will bring 

you against my land, that the nations may know me, when through you O Gog, I vindicate my 

holiness before their eyes.” (Ezekiel 38:14-16).  

In a similar way, Daniel 7-12 tells of a latter-day tribulation for the people of Israel after they are 

restored to the land, but before the consummation of other prophecies that were associated with 

Israel’s return from exile. Commentators are placing the time of tribulation at the time of the last 

world kingdom. In this section, consideration will be given to the End-Time tribulation that is 

revealed in Daniel 7.  
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Daniel Chapter 7 is divided in two categories, the vision and the interpretation of that vision. 

Therefore, we must look to v.15-28 in order to understand v.1-14. First, we will consider the 

identity of the son of man. In v.13 we read,   

“I saw in the night visions, and behold with the clouds of heaven there came one like a son of 

man, and he came to the Ancient of Days and was presented before him. And to him was given 

dominion and glory and a kingdom, that all peoples, nations, and languages should serve him; his 

dominion is an everlasting dominion, which shall not pass away, and his kingdom one that shall 

not be destroyed.”  

If one only read the vision and not the interpretation one would conclude that the son of man is 

the Messiah. But, the interpretation does not seem to make this connection explicitly. The 

interpretation in v.15-28 connects the son of man to the saints of the Most High. In v.14 we 

understand that the son of man will receive a “dominion a glory and a kingdom,” but verses 18, 

22, and 27 speak of the saints of the Most High receiving the kingdom. “But the saints of the 

Most High shall receive the kingdom and possess the kingdom forever, forever and ever.” (Dan. 

7:18). The saints are receiving what the son of man received in the vision. “The Ancient of Days 

came, and judgment was given for the saints of the Most High, and the time came when the 

saints possessed the kingdom.” (Dan 7:22). Again we see that it is the saints that are receiving 

the kingdom. Finally in v.27 we read that, “The kingdom and dominion and the greatness of the 

kingdoms under the whole heaven shall be given to the people of the saints of the Most High.” 

The son of man that is given the kingdom in v.13 is identified as the saints of the Most High in 

verses 18 and 27.  Some OT theologians have referred to this kind of relationship as “the one and 

the many” or “corporate representation,” whereby a king, priest, or father represents respectively 

a kingdom, a nation, a family. Even though the king, priest, or father is, of course, technically 
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distinct from what he represents, each one is corporately identified and represents the kingdom, 

nation, or family. Such representation means that what is true of the representative is true of the 

represented.  

As it is clear that the saints of the Most High are to receive a kingdom, it is equally clear that a 

time of tribulation will precede their taking possession of the kingdom. Consider v.21, which is 

just prior to the verse explaining that the sons of the Most High will receive a kingdom. “As I 

looked, this horn made war with the saints and prevailed over them.” Then again the preceding 

verses to v.22 which also describe the saints of the Most High being given a kingdom. “He shall 

speak words against the Most High, and shall wear out the saints of the Most High, and shall 

think to change the times and the law; and they shall be given into his hand for a time, times, and 

half a time. But the court shall sit in judgement, and his dominion shall be taken away to be 

consumed and destroyed to the end.” (Dan. 7:25-26). There will be a time of tribulation prior to 

the saints of the Most High receiving the Kingdom.  

2.2.5 The End-Time Kingdom of God and Restoration  

The expectation of the Old Testament is that the End-Time Kingdom of God would include the 

resurrection of the body. Therefore, when Ezekiel prophesied to the valley of dry bones and they 

came to life it added to the expectation of Israel of the resurrection. “Upon the opening of the 

graves and the coming alive of the dead, a return to the land shall be effected in its fullest sense.” 

In Daniel 12 we read about “a time of trouble” that precedes the resurrection of the dead. But 

following that time of trouble they will be delivered and “many of those who sleep in the dust of 

the earth shall awake, some to everlasting life, and some to shame and everlasting contempt.” 
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(Dan. 12:2). Therefore, the resurrection of the dead is not only a New Testament doctrine but 

also a doctrine of the Old Testament.   

In Isaiah 65 we read about the joy that would come in the restoration of all things, the new 

heaven and earth. The overwhelming theme is joy. “But be glad and rejoice forever in that which 

I create; for behold, I create Jerusalem to be a joy and her people to be a gladness. I will rejoice 

in Jerusalem and be glad in my people; no more shall be heard in it the sound of weeping and the 

cry of distress.” (Isaiah 65:18-19). During other times in Israel’s history there was concern of 

building houses and planting vineyards because they might not be able to enjoy it because of 

their disobedience and oppression by others. But this end-time kingdom of God will not be one 

of fear. “They shall build houses and inhabit them; they shall plant vineyards and eat their fruit. 

They shall not build and another inhabit; they shall not plant and another eat; for like the days of 

a tree shall the days of my people be, and my chosen one shall long enjoy the work of their 

hands.” (Isaiah 65:21-22).  

The coming Day of the Lord is foretold in Zechariah 14. Along with other prophecies, the trend 

of a time of tribulation precedes the peace of the kingdom of God. “Behold a day is coming for 

the Lord, when the spoil taken from you will be divided in your midst. For I will gather all the 

nations against Jerusalem to battle, and the city shall be taken and the houses plundered and the 

women raped.” (Zech. 14:1-3). But following that time of tribulation the Lord will come and 

fight for Israel. “Then the Lord will go out and fight against those nations as when he fights on a 

day of battle.” (Zech. 14:3). Following this battle the time of restoration will come. “On that day 

living waters shall flow out from Jerusalem, half of them to the eastern sea and half of them to 

the western sea. It shall continue in summer as in winter. And the Lord will be king over all the 

earth. On that day the Lord will be one and his name one.” (Zech. 14:8-9). It is clear that the Old 
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Testament expectation was set directly on the coming of the kingdom of God and the restoration 

of all things.  

2.4 CONCLUSION  

The Kingdom of God is a central theme throughout the Old Testament. In the beginning we 

come to terms with God as King of creation as the One who spoke it all into existence. By His 

word all things obeyed him and came to be. Therefore, as the Creator of all things, He is the 

King over all things. In creating man in His image, He created man in the image of a ruler. He 

expressly gave man dominion over the earth. Adam and Eve were to rule the earth and to fill it 

with more image-bearers, that the glory of God might be known all over the earth through the 

dominion that God had given man. However, a deceiver approached man in an attempt to bring 

suspicion on the king of the earth and the kingdom of darkness was inaugurated on earth. While 

God, being faithful to His word, punished Adam and Eve, still promised to defeat the work of 

Satan. The Kingdom of God would prevail on the earth.  

God consistently spoke to His people, Israel, of the Kingdom of God. He reminded His people 

through the prophets Isaiah and Micah that the mountain of the house of the Lord will be 

established as the highest of mountains and the nations would flock to it. He called his prophet 

Hosea to marry a prostitute. He did this in order to symbolize what Israel was like in their 

unfaithfulness to him. The promise of restoration was not exclusive to Israel. We see in Jeremiah 

that the same hope for restoration belonged to Moab and Elam. Then through Daniel’s 

interpretation of Nebuchadnezzar’s dream we understand that the Kingdom of God will come to 

destroy all other kingdoms and reign forever.  
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However, the people of God understood that this time of restoration would not come before a 

time of tribulation. It was consistently clear through the prophets, especially Daniel; that a time 

of trouble awaited the people of God, but the restoration would come. Ultimately, God as King 

would fight for His people and bring about the restoration that was promised in Genesis 3. Israel 

longed and waited for this restoration. This is why Jesus Christ came proclaiming the good news 

of the Kingdom of God. This is why the apostles, following the resurrection, asked Jesus, “Lord, 

will you at this time restore the Kingdom to Israel?” (Acts 1:6). 

The Kingdom of God was at the forefront of the minds of the people of Israel. They longed for 

their king to come and restore all things. They were a people of expectation, looking forward to 

the fulfillment of all the promises concerning the Kingdom of God. 
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CHAPTER THREE 

RESEARCH DESIGN AND METHODOLOGY 

3.0 INTODUCTION  

In the course of this study, the researcher encompassed both the Library Survey work and 

Exegetical method together. These methods were adopted in this research work to critically do 

justice to the topic under study. In using exegetical method, Mbonu in Ejizu noted that “the 

exegete’s main task is that of interpreting a text from the past to bring out the meaning of what it 

means then.” Establishing the meaning of a text during the time it was written would help the 

researcher in applying its meaning to this contemporary age and as well being used in solving 

any related societal problem. Secondary means of data collection was the means through which 

information for the research was collected. Thus, key authors, lexical materials, commentaries, 

Journals and Internet materials were very useful in the course of doing the research. 

3.1 WHAT IS EXEGESIS? 

The word 'exegesis' in English derives from the Greek verb exegeisthai, 'to lead or show the way 

to; to expound, interpret or explain something', and the Greek noun exegesis, 'statement, 

narrative, explanation or interpretation.'  The task of exegesis involves looking at the biblical text 

and setting forth your understanding of the text in a way that is comprehensible to others and 

illuminating for yourself and for them. 

The word exegesis originates from the Greek word exēgeisthai: ex- ‘out of’ and hēgeisthai ‘to 

guide, lead.’ The core meaning of the term, then, is to guide or lead out of a text its meaning, to 

interpret. The English term 'exegesis' has a long history, dating at least as far back as the Greek 
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philosophers. While often associated with the interpretation and meanings of religious texts, any 

'text' might be the legitimate object of an exegetical exercise. 

The history of the term provides some insight into part of the role an exegesis plays in a creative 

project. The ECU guidelines for a PhD or Masters by Research creative project describes the 

written exegesis as "supporting, contextualizing and/or amplifying the creative project." The 

exegesis is a multifaceted document that is intended to show your understanding of "previous 

material in the relevant field of inquiry or creative arts genre," a "thorough understanding of the 

conceptual, theoretical and/or cultural context" of the discipline," and "how the research is a 

substantial and original contribution to knowledge." 

The traditional process of exegesis, however, is in only one direction: it comes after the 

development of the original work and has no impact on it. However, in the research exegesis, 

one informs the other. As the research develops, the exegesis records, documents and interprets 

what occurs. In addition, as you explore theories and previous research, these insights inform the 

research project which feeds back into the creative project. 

Exegesis is a form of research. Its general objective is to uncover the text's author-intended 

meaning for the original readers and its significance for today's Church. On occasions, its 

specific objective is to solve a particular interpretive problem in the passage. To achieve these 

objectives, it deploys a variety of exegetical methods as its research methods.  

A detailed exegetical analysis of the chosen periscope lies at the heart of exegetical research. 

Preliminary study of the book in which the passage is located lays a foundation for the exegesis, 

while exploring its doctrinal and/or practical significance links the exegesis to the present.  

http://intranet.ecu.edu.au/research/search/funnelback?query=Guidelines+and+Examination+Report+for+Examination+of+Master+of+Arts+%28Practice-led%29&collection=ecu-meta-intra-staff&form=simple
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There are two acceptable ways of writing up an exegetical study, namely, the commentary style 

and the topic approach. The commentary method proceeds verse-by-verse, presenting exegetical 

observations as they relate to the text. The topical approach arranges the main body of the study 

under topical headings. 

Note: Exegesis is a disciplined activity which requires a method in order to be effective and 

rigorous.  It is neither an arbitrary activity nor simply a response to the emotive or spiritual 

appeal of a passage of Scripture. Secondly, your exegesis should respect the independence of the 

text and endeavour to be as "objective" as possible. Exegesis should not become 'eisegesis,' an 

unconscious reading into the text of your own values and beliefs in a way that stifles the text so 

that it can never be heard anew as a challenge in life. Of course we are subjective, historical 

beings and none of us can transcend our own culture and history in order to achieve total 

objectivity. Nevertheless in the process of exegesis, it is your task to be as objective as possible 

while being as knowledgeable as possible about your own subjectivity. 

3.2 METHOD IN EXEGESIS 

The process of asking questions is at the heart of exegetical method. These questions arise from 

both your own reading of the text and from the critical approaches you employ. The questions 

help you explore the passage in its many facets. Of course, exegesis is not simply answering a set 

of questions. An exegesis is never finished until you have brought all the information you have 

unearthed through the process of questioning into a coherent understanding of what the passage 

is about. 

It is worthy of note to state here that, in giving the major contributions of authors of the body of 

literature reviewed, the researcher adopted the thematic method of documenting the findings 
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from the review done to the literatures. This method was adopted in this work because it would 

help the researcher to organize the themes into categories and to critically analyze them with 

regards to their contribution to the topic under discussion. 

Under the thematic type of research, the researcher structures his review in sections or themes in 

order to capture different approaches, interpretations, schools of thought, and so on, in the area 

of study. Odimegwu (2010) holds that the thematic method requires that the researcher goes 

through all the works to be reviewed in order to sieve out dominant themes and organize his 

research according to the dominant themes. With these themes, it will be easier for the researcher 

to highlight achievements and deficiencies in the field of study. This demands a great deal of 

analysis and synthesis on the part of the researcher. 
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CHAPTER FOUR 

WHAT IS THE KINGDOM OF GOD? 

4.0 INTRODUCTION  

In the previous chapter I noted that God is the rightful ruler over the earth because He is the 

Creator of the earth. God’s kingship is rooted in the world being His own creation. On the sixth 

day of creation He made man in His own image and delegated to him the authority to rule over 

the earth, subdue it, and exercise dominion. This delegated dominion was disrupted by the 

deception of the serpent who tempted man away from keeping God’s commandments. However, 

God promised that He would defeat the work of the serpent by the offspring of the woman. This 

includes the restoration of the Kingdom of God. The Old Testament expectation and hope was in 

the restored Kingdom of God on earth. But this restoration would not come before an intense 

trial, as told in Daniel 7. The prophecy in Daniel 7 makes clear that there will be a time of great 

tribulation for the “saints of the Most High,” but they will also eventually be given the Kingdom. 

The hope of Israel was the worldwide dominion of the Kingdom of God on earth.  

The incarnation of Jesus Christ represented the coming of the restoration of the Kingdom of God 

on earth. He was the long-awaited King who would restore the Kingdom to Israel. But while the 

kingdom restoration came with Christ, it has not fully come as it will one day. Therefore, when 

He proclaimed the gospel of the Kingdom to the people of Israel, it included an “already” and 

“not yet” dimension. He proclaimed a Kingdom that had come and was ready to be found. He 

also proclaimed a Kingdom that would execute a great and final judgment that would happen at a 

later time. As I have already written, the scope of the Kingdom of God in one sense includes all 



65 
 

of creation by merit of His being the Creator, but in another sense it is limited to those who 

recognize Christ as their King.  

Geerhardus Vos has described the Kingdom in this way: “To him [Jesus] the  Kingdom exists 

there, where not merely God is supreme, for that is true at all times and under all circumstances, 

but where God supernaturally carries through his supremacy against all opposing powers and 

brings men to the willing recognition of the same.” The Kingdom of God includes God’s 

sovereign rule over His people. 

G.E. Ladd even summarizes the Kingdom as simply the rule of God. But we must go further than 

just God’s general rule over people. Graeme Goldsworthy is helpful in his summary of the 

essential nature of the Kingdom of God in saying that “the essence of the Kingdom is God’s 

people in God’s place under God’s rule.”  

In light of this there are two helpful grids in which we should think about the Kingdom. The first 

is the “already” and “not yet” aspect of the Kingdom. The Kingdom of God has come, but has 

not yet been fully realized. The second is considering the kingdom of God as, “God’s people in 

God’s place under God’s rule.”  

In Matthew 13, Jesus gives his famous parables on the Kingdom of God. These parables deal 

with the Kingdom of God as God’s people in God’s place and under His rule, but they also 

include the framework of the “already” and “not yet.” This chapter will focus on the “Already” 

and “Not Yet” dimension of the teaching of Jesus concerning the Kingdom of God.  
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4.1 PARABLES OF THE “ALREADY” AND “NOT YET”   

In Matthew 13, Jesus teaches in parables about the Kingdom of God that help to explain the 

kingdom in terms of the “Already” and “Not Yet.” The parable of the hidden treasure and the 

pearl of great value describe an “Already” aspect of the Kingdom. These two parables are about 

a kingdom that is ready to be found. The parable of the weeds and the net address the “not yet” 

aspect of the Kingdom in regards to the final judgment. The remaining two parables of the 

mustard seed and leaven address the growing of the Kingdom from small and insignificant to 

vast and overarching as redemptive history moves from the “already” to the “not yet.” I should 

add that the parable of the weeds also addresses the aspect of the mingling of this age and the age 

to come as the sons of the kingdom and the sons of the evil one “grow together.”  

In these parables Jesus helps His listeners to understand the “what” and the “when” of the 

kingdom. It is important to understand the “what” and the “when” of the kingdom in order to 

understand where the Church is currently situated in redemptive history and how to proclaim the 

gospel of the Kingdom. The Church is currently located in the time of the “latter days.” 

However, not all of the blessings and promises have come in their fullness. Therefore the Church 

is an inaugurated eschatological community awaiting the fulfillment of all that has been 

promised but is also presently experiencing the blessing of what already has taken place.  

In this chapter, attention will be given to understanding what Jesus was teaching the people about 

the Kingdom of God through these parables.    
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4.2 OLD AND NEW TREASURE  

It should be noted that Jesus addressed the need to understand the connection between what had 

already been written in the Old Testament with what was being accomplished in his life, death, 

and resurrection. When Jesus finished teaching the parables of the Kingdom, He asks if His 

listeners understood Him. They reply in the affirmative. He then goes on to say, “Every scribe 

who has been trained for the kingdom of heaven is like a master of a house, who brings out of his 

treasure what is new and what is old.” (Matt. 13:52). Jesus is saying that the teachers of the 

Kingdom must manage God’s household with the resources of Jesus’s new definitive teachings 

about the eschatological inauguration of God’s reign, which fulfills the old Scriptures of Israel. 

This means that in order to understand the kingdom one must bring out the treasure of the old as 

well as the new, the Old Testament (or old covenant) as well as the New Testament (or new 

covenant).  

The Old Testament promises of Messiah and Kingdom, as well as Old Testament law and piety, 

have found their fulfillment in Jesus’s person. In order to understand and teach rightly about the 

Kingdom of God a Biblical-Theological understanding of the Scriptures is required. This means 

that a right understanding of how Jesus is the fulfillment of all that had already been written in 

the Old Testament was necessary for the people of God to understand themselves as well as to 

proclaim the message of the Kingdom of God. Therefore, the evangelist of the gospel of the 

Kingdom of God must possess a Biblical-Theology of the Scriptures.  

4.3 WHY PARABLES?  

Jesus’ disciples asked Him why He spoke to them in parables. His response was that it was in 

fulfillment to what the prophet Isaiah said, “You will indeed hear but never understand, and you 
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will indeed see but never perceive. For this people’s heart has grown dull, and with their ears 

they can barely hear, and their eyes they have closed, lest they should see with their eyes and 

hear with their ears and understand with their heart and turn, and I would heal them” (Isaiah 6:9-

10). R.T. France explains:  

It is a “secret” in the sense that it is accessible only to the insiders. That does not mean that it is 

to be jealously guarded from others; indeed, Mark adds in this context the saying “Nothing is 

hidden except in order to be revealed, or concealed except to become visible” (Mark 4:22). It 

means rather that until those people become insiders they will not be able to grasp it. Only as 

disciples share “the message of the kingdom” (v.19) and it is fruitfully received will the secret be 

communicated. 

As Jesus explains in the parable of the sower, the seed, which is the word of God (Luke 8:11), is 

not always sown on good soil. For some, the word of God will be snatched away by the evil one 

as a bird might devour a seed left on a path (Matt. 13:19). Some will receive the word of God 

with joy, but due to shallowness will not remain amidst trial and persecution (Matt. 13:2021). 

Others will fall away due to the cares of this world (Matt. 13:22). However, there will be those 

who hear the word of God, understand, and bear exponential fruit (Matt 13:23). The Word of 

God and the Kingdom of God will be made known to whom God chooses to make them known. 

As Jesus prayed, “I thank you Father, Lord of heaven and earth, that you have hidden these 

things from the wise and understanding and revealed them to little children; yes, Father, for such 

was your gracious will. All things have been handed over to me by my Father, and no one knows 

the Son except the Father, and no one knows the Father except the Son and anyone to whom the 

Son chooses to reveal him” (John 11:25-27). Therefore, Jesus taught in parables that these things 

might be hidden from the “wise” and revealed to “little children.”  
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4.4 PARABLES OF THE “ALREADY”  

Two parables that represent the “already” aspect of the Kingdom are the parables of the hidden 

treasure and pearl of great value (Matt. 13:44-46). In the parable of the hidden treasure a man 

stumbles upon a treasure hidden in a field and with great joy sells all that he has to buy the field. 

The second is like it in that a merchant finds a pearl of great value and sells all that he had to buy 

it. They both address the “already” of the kingdom in that the kingdom is already present to be 

found. They are also similar in how they make the point that the kingdom is to be valued above 

all else.  

A difference between these two parables is that one is looking for something while the other is 

not. The man who finds the hidden treasure stumbled upon it while the other is a merchant in 

search of a pearl of great value. This could be compared to those who are looking for the 

kingdom and those who are not. Joseph of Arimathea was described as a man looking for the 

Kingdom. “Joseph of Arimathea, a respected member of the council, who was also himself 

looking for the Kingdom of God” (Mark 15:43). Jesus describes those who had not been 

searching for the Kingdom as having found it. Speaking to the chief priests and elders he says, 

“Truly, I say to you, the tax collectors and the prostitutes go into the kingdom of God before 

you” (Matthew 21:31). The Kingdom of God is discovered by those who are searching as well as 

by those who are not. Ultimately, the discovery of the Kingdom depends on the will of the Father 

(John 6:44). Jesus described this phenomenon as one that is unpredictable. “The wind blows 

where it wishes, and you hear its sound, but you do not know where it comes from or where it 

goes. So it is with everyone who is born of the Spirit” (John 3:8). A person cannot so much 

search for wind as much as have the wind come upon him. In a similar way, the Kingdom comes 

upon a person whether they are searching or not.  
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Joy in discovering the Kingdom is expressly stated in the parable of the hidden treasure and 

implied in the parable of the pearl of great value. Joy is a characteristic of the age to come. Isaiah 

wrote of the new heavens and earth:   

“But be glad and rejoice forever in that which I create; for behold I create Jerusalem to be a joy, 

and her people to be a gladness. I will rejoice and be glad in my people; no more shall be heard 

in it the sound of weeping and the cry of distress” (Isaiah 65:18-20).  Field will be redeemed. 

This is to be rejected on two grounds. First, the parable is teaching what the kingdom is like and 

it is not teaching about how we are to understand the relationship between Israel and the church. 

Second, as mentioned earlier, we should not attempt to bring such sharp divisions between the 

Church, Israel, and the Kingdom of God.  

4.5 PARABLES OF THE “NOT YET”  

When we read of Luke’s account of Jesus in His hometown synagogue in Nazareth, we read that 

the scroll from the prophet Isaiah was given to Him. In His reading, He ends with the “year of 

the Lord’s favor” and does not finish the sentence which includes “the day of vengeance of our 

God.”  

John Frame explains, “The Lord’s favor is ‘already,’ His vengeance is ‘not yet.’” In other words 

Jesus is reading in the synagogue about the day of the Lord’s favor and does not read about the 

day of vengeance. The reading of Jesus that day of the prophet Isaiah communicated an 

“already” and “not yet” element to the Kingdom of God.  

Two parables that focus on the “not yet” are the parables of the weeds and the net. The parable of 

the weeds includes an “already” and “not yet” aspect in that Jesus speaks of an enemy sowing 
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weeds among the wheat. The “sons of the kingdom” are growing together with the “sons of the 

evil one.” I will address this aspect later. However, this parable is moving towards and 

emphasizing the final judgment which is “not yet.” Likewise, the parable of the net is focused on 

the judgment at the close of age.  

The parable of the weeds compares the Kingdom of God to a man who sowed good seed in his 

field and then while he slept an enemy came and sowed weeds in his field. Eventually the plants 

grew and the wheat bore grain and the weeds appeared. The master then tells his servants to let 

the Joy is also a fruit of the Spirit (Gal 5:22), who is himself a deposit of the age to come (Eph. 

1:1314). The joy that belongs in the coming of the Kingdom of God is presently available 

because the Kingdom of God has come to earth; the joy of the age to come has broken into this 

age.  

The supremacy of the Kingdom above all things is the central message in these two parables. It is 

worth more than all they own and they are both willing, and even joyful, to sell all they have in 

order to obtain it. The Kingdom demands our absolute allegiance above all other things. 

Therefore, His disciples must count the cost. As Jesus said, “If anyone comes to me and does not 

hate his own father and mother and wife and children and brothers and sisters, yes, and even his 

own life, he cannot be my disciple. Whoever does not bear his own cross cannot be my disciple. 

So therefore, any one of you who does not renounce all that he has cannot be my disciple” (Luke 

14:26-27, 33). This could seem contrary to being saved by grace and not by works, but it is not. 

Salvation is a free gift of God, but it still costs everything. However, while the Kingdom of God 

might cost everything, like the hidden treasure and pearl of great value, Jesus teaches that it is 

worth more than whatever you might lose. As Jesus said, “For whoever would save his life will 

lose it, but whoever loses his life for my sake will save it. For what does it profit a man if he 
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gains the whole world and loses or forfeits himself?” (Luke 9:24-25). The apostle Paul counted 

all things as loss for the sake of knowing Christ (Phil 3:8).  

An alternate view of this parable will attempt to give an explanation for how we understand 

Israel and the Church.  

In summarizing these two parables, Hoyt writes, “A precious remnant of Israel will remain in the 

field for redemption, and a pearl of great price - the Church - also in the weeds grow together 

with the wheat and that they can be sorted out at harvest. Jesus interpreted this parable himself 

saying that the one who sowed the good seed was the Son of Man, the field is the world, the 

good seed are the sons of the kingdom, and the weeds are the sons of the evil one. Jesus 

explained that the harvest represented the close of the age and the reapers represented the angels.  

The parable of the net is similar to the one of the weeds. They both are ultimately giving an 

illustration of the final judgment. The only difference is that the wheat and weeds grew together 

over time before they were separated while the fish are immediately sorted out, keeping the good 

and throwing away the bad. Jesus compares this sorting out to the final judgement saying:  

So it will be at the close of age. The angels will come out and separate the evil from the 

righteous and throw them into the fiery furnace. In that place there will be weeping and gnashing 

of teeth (Matt.13:49).  In the final judgment, God will judge the entire earth, sorting out the good 

from the bad. This judgment is foreseen throughout the scriptures. The Kingdom of God cannot 

be separated from the judgment to come. In order to understand what the Kingdom is like and 

what the Kingdom will be, we must understand it in light of the final judgment.  
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4.6 PARABLES OF THE OVERLAPPING OF THE “ALREADY AND NOT YET”  

The parable of the mustard seed that grows into a tree that hosts nesting birds and the parable of 

the leaven both focus on the growth of the Kingdom of God from something seemingly small 

and insignificant to its larger and more dominant end. 

These two parables are about the Kingdom of God growing from this age to the age to come. The 

parable of the leaven describes unnoticeable leaven that is hidden in flour until it was all 

leavened. “It is the Kingdom of God as an eschatological sphere of salvation, which breaks in, 

makes a small unpretentious beginning, miraculously swells, and increases, as a divine ‘field of 

energy’ it extends and expands ever farther.” The Kingdom will grow from a small seed of little 

significance to a large tree where all nations will flow. Most scholars have connected the parable 

of the mustard seed with the writings of Ezekiel.  

In Ezekiel 17, we read about the parable of the two eagles and the vine. The first eagle 

transplants a twig from a cedar and then plants a seed which becomes a flourishing vine. Then 

another eagle came and the vine bent its roots and branches towards this second eagle. Ezekiel 

goes on to explain that the first eagle is the king of Babylon who took the “twig,” Judah’s king 

Jehoiachin, to Babylon. The seed, or the royal offspring, is Jehoiachin’s uncle, Zedekiah. He is 

the one who despised the covenant, broke away from Nebuchadnezzar, and turned to Egypt. The 

King of Egypt was Hophra, who is the second eagle. This turning to Egypt would prove to be 

disastrous for Zedekiah. Following this parable Ezekiel quotes the Lord saying:  

I myself will take a sprig from the lofty top of the cedar and will set it out. I will break off from 

the topmost of its young twigs a tender one, I myself will plant it on a high and lofty mountain. 

On the mountain height of Israel will I plant it, that it may bear branches and produce fruit and 
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become a noble cedar. And under it will dwell every kind of bird; in the shade of its branches 

birds of every sort will nest. (Ezekiel 17:22-24).  

This parable is clearly connected with the parable Jesus gave of the mustard seed. It tells of a 

humble seed or Kingdom that grows into a tree where the birds come to nest. This is similar to 

the Kingdom of God that reigns over all the earth. The Kingdom of God had come in the person 

of Jesus Christ. His Kingdom is growing and will continue to grow until the day it is the 

Kingdom that reigns over all the earth. The Kingdom of God has already come in the person of 

Christ, but it is not yet what it will be.  

The prophet Daniel also used this imagery of a great tree that was visible to the whole earth to 

represent a mighty Kingdom (Daniel 4:10-12). His prophecy was in regards to the kingdom of 

Nebuchadnezzar and his eventual humbling that would remain until he realized “that the Most 

High rules the kingdom of men and gives it to whom he will” (Daniel 4:25). Therefore, this 

image of a great tree representing a kingdom would have been familiar to Jews in the first 

century who were looking for the Kingdom.   

The parable of the weeds also gives us a picture of the “Already” and “Not Yet” of the Kingdom 

of God as the “sons of the Kingdom” and the “sons of the evil one” are mingled together.  

According to the prophecy in Daniel 7 there would be a time of tribulation that would be 

followed by the giving of the kingdom of God to the saints of the Most High. The fourth beast, 

or fourth kingdom, will “devour the whole earth,” “speak words against the Most High,” and 

“wear out the saints of the Most High” (Daniel 7:23-25). But his power will be taken away and 

destroyed, then “the kingdom and the dominion and the greatness of the kingdoms under the 

whole heaven shall be given to the people of the saints of the Most High” (Daniel 7:26-27). 
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Therefore, those who were looking for the Kingdom of God were expecting it to come after a 

time of tribulation as depicted in Daniel’s prophecy. But this is not what we see in the parable of 

the wheat and weeds. We see the “sons of the kingdom” mingled together with the “sons of the 

evil one.” The Kingdom has come, but has not yet thrown out of the kingdom “all causes of sin 

and all lawbreakers” (Matt 13:41). By this we understand that the time of tribulation and the time 

of the Kingdom have been mingled together in this age. But not all agree that the parable of the 

weeds is evidence for the presence of the Kingdom of God being already present on earth. 

However, this disagreement comes by means of a theological presupposition that does not allow 

for the time of the Kingdom of God and the time of tribulation to overlap.  

4.7 THE “ALREADY” OF THE TRIBULATION   

Not only is the Kingdom of God “already” present on earth but the End-Time tribulation also has 

an “already” and “not yet” element that must be considered. As Daniel 7:23-27 seems to make 

clear, the time of tribulation will precede the coming of the Kingdom. In one sense this is correct, 

but it does not divide quite that neatly. The time of tribulation and the time of the kingdom 

overlap.  

In Daniel 7:13, we understand the Son of Man to be Jesus, but later in the same chapter the 

interpretation explains that the Son of Man is the saints of the Most High. In this we see Jesus as 

a representative of the people of God. We see this aspect of Jesus identifying himself with the 

people of God when he asks Saul why he is persecuting Him. Saul was persecuting the Church, 

but Jesus identified the persecution of the Church to His own person being persecuted. In this we 

see that Jesus, as a representative of the people of God, experienced tribulation in His ministry 

on earth, and experienced great tribulation in His death.  
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In His ministry, Jesus said, “The foxes have holes and birds of the air have nests, but the Son of 

Man has nowhere to lay His head” (Luke 9:58). He was also persecuted and slandered by others 

who said, “Behold, a gluttonous man and a drunkard, a friend of tax collectors and sinners!” 

(Matt 11:19). Later Jesus would experience his great tribulation in his death. As Jesus foretold, 

“the Son of Man must suffer many things and be rejected by the elders and the chief priests and 

the scribes, and be killed, and after three days rise again” (Mark 8:31). Jesus would undergo 

hardships in His ministry and ultimately endure a great tribulation.   

In a similar way, God’s people, the saints of the Most High, will follow this pattern set forth by 

their representative, the Christ. The experience of the Church will be one of tribulation that will 

ultimately lead to the great tribulation at the end of age. Paul wrote to Timothy to beware that 

they were in the last days and of the time of trouble that is to be expected. He wrote Timothy:  

“But understand this, that in the last days there will come times of difficulty. For people will be 

lovers of self, lovers of money, proud, arrogant, abusive, disobedient to their parents, ungrateful, 

unholy, heartless, unappeasable, slanderous, without self-control, brutal, not loving good, 

treacherous, reckless, swollen with conceit, lovers of pleasure rather than lovers of God, having 

the appearance of godliness, but denying its power” (2 Timothy 3:15). As Peter had already 

preached at Pentecost, they were already living in the last days. Therefore they should also 

expect “times of difficulty,” the time of tribulation has already begun.  

John wrote confirming the End-Time tribulation as well writing, “Children, it is the last hour, 

and you have heard that the antichrist is coming, so now many antichrists have come. Therefore 

we know that it is the last hour” (1 John 2:18).  
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The presence of “many antichrists” was evidence that they are indeed in the “last hour.” But 

there is also an expectation that the antichrist is coming. This is how we understand the “already” 

and “not yet” of the end-time tribulation. The antichrist has not yet come, but there are already 

many antichrists.  

4.8 CONCLUSION  

The emphasis of the Kingdom of God runs through both the Old and New Testaments. It was 

prominent in Jesus’ ministry, especially as portrayed by Matthew. Jesus spoke of the Kingdom 

that was “already” in the parables of the hidden treasure and pearl of great value. In this, He 

offered a Kingdom that was to be found, to be rejoiced over, and to lose all in order to gain. An 

integral component to consider in the Kingdom of God being present on earth in the coming of 

Christ is his statement to the Pharisees in regards to his healing ministry. He told them, “if it is 

by the Spirit of God I cast out demons, then the kingdom of God has come upon you” (Matt. 

12:28). Anthony Hoekema compared this “already” and “not yet” phenomenon to D-Day and V-

Day in World War II. D-Day was the day the allied troops invaded Normandy in what eventually 

led to an Allied victory. But even though the troops were successful that day it was not the day of 

final victory. V Day was the day that victory was declared in Europe to mark the end of World 

War II. Hoekema compares the first coming of Christ to D-Day, the event that assures victory, 

and the second coming with V-Day, the day that marks the end of this age and the final victory 

over Satan and all lawlessness. God’s final victory has yet to take place. We live in an age where 

the curse and sin continue on the earth. Jesus spoke of the final judgment that was expected in 

the coming of God’s Kingdom. He did this through His parables of the weeds and the net. God 

will judge the earth. The expectation of the Jewish people of the coming kingdom would have 
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been largely influenced by Daniel 7. In Daniel 7 we see the kingdom of God coming and 

immediately judging and reigning over the whole earth (Daniel 7:26-27).  

Jesus was introducing a different way to think about the Kingdom. Jesus also taught of the 

Kingdom as having already come and appearing as small and insignificant, hardly a kingdom 

whose dominion covered the whole earth. He taught this idea in the parable of the mustard seed 

and the leaven. This included the overlapping of this age and the age to come, the “sons of the 

kingdom” are with the “sons of the evil one.” The time of the Kingdom is mingled with the time 

of tribulation. Jesus was reshaping His listeners understanding of the End-Time kingdom of God 

by teaching them in parables through the grid of the “already” and the “not yet.” 
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CHAPTER FIVE 

THE KINGDOM OF GOD IN ACTS 

5.0 INTRODUCTION  

The focus of this dissertation is that in order to rightly understand and proclaim the gospel in the 

way of Christ and the Apostles one must possess a Biblical-Theological understanding of the 

End-Time Kingdom of God.  

In Acts, we read of the apostles Peter and Paul proclaiming the gospel. Both of their gospel 

proclamations included a Biblical-Theological understanding of the End-Time Kingdom of God.  

In this chapter, consideration will be given to the gospel ministry of Peter and Paul. Both 

employed a Biblical-Theological approach in their understanding and proclaiming the presence 

of the End-Time Kingdom of God.  

5.1 THE KINGDOM RESTORED  

Following His resurrection, Jesus spent forty days with His disciples “speaking about the 

Kingdom of God” (Acts 1:3). So naturally, the disciples asked Jesus, “Lord, will you at this time 

restore the kingdom to Israel?” (Acts 1:6).  

The Old Testament expectation of a coming Kingdom as well as the emphasis that Jesus placed 

on the Kingdom makes this question natural. They were right to be thinking in terms of the 

Kingdom of God on earth, yet they were not fully understanding the End-Time Kingdom of God. 

Jesus explained to them that it was not for them “to know the times or seasons that the Father has 
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fixed by his own authority” (Acts 1:7). The problem with their question had to do with timing, 

not with the content.  

Luke even sets this expectation in recording what the angel Gabriel said to Mary about her son: 

“And the Lord God will give to him the throne of his father David, and he will reign over the 

house of Jacob forever, and of his kingdom there will be no end” (Luke 1:32-33). The disciples 

understanding of the Kingdom being fully restored according to the expectations set forth in the 

Old Testament, especially in Daniel 7, would have had the disciples thinking in terms of a 

kingdom of worldwide dominion. However, what they did not expect or understand was that the 

Kingdom of God on earth had been inaugurated but not consummated.   

In Acts, Luke emphasizes a realized eschatology through pneumatology. After Jesus tells His 

disciples that it is not for them to know the timing of the restoration, He tells them that they will 

receive power when the Holy Spirit comes upon them (Acts 1:8). Later, Peter would base his 

sermon at Pentecost on explaining why these men were speaking in tongues. He explained that 

Joel’s prophecy about the Spirit being poured out in the latter days was being fulfilled (Acts 2:14 

17). This tells us that the disciples understood that the “later days” had come, even if not yet 

fully.   

5.2 PETER’S SERMON AT PENTECOST  

In Acts 2 we read that on the Day of Pentecost all of the disciples were together when something 

like a mighty rushing wind came from heaven and filled the house. Tongues of fire then rested 

on each one of them and they were filled with the Holy Spirit and speaking in tongues. At that 

time in Jerusalem there were devout Jews from many different nations. This was significant 

because they heard the disciples speaking in their own native languages. At this sight, some were 
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amazed while others mocked. Some of the mockers claimed that the disciples must have been 

drunk and speaking out of their minds. At this point Peter stood up and gave his famous sermon 

at Pentecost. He appealed to Joel 2, making the claim that the last days were now upon them 

(Acts 2:17). He also referenced Psalm 16 in making a defense for the resurrection of the Christ 

(Acts 2:25-28). Finally, Peter made the case that Jesus, whom they had crucified, was in fact 

both Lord and Christ, citing Psalm 110 (Acts 2:34-35). In response to Peter’s preaching that day, 

about three thousand souls were added to their number (Acts 2:41). In this section we will 

consider the connections between the end-time kingdom of God and what Peter taught from Joel 

2, Psalm 16, and Psalm 110.  

The Day of Pentecost was an important day in redemptive history as it marked the coming of the 

Spirit of God and gave evidence that the latter days had begun. The arrival of the Spirit is made 

evident in three ways.  

First, there is the “sound like a mighty rushing wind” that filled the house that they were in. The 

Greek and Hebrew words for wind can refer to either the physical wind or the Spirit of God. This 

ambiguity in translation is perhaps more helpful than problematic. Adam became a living being 

when God breathed life into him. In Ezekiel we read about the valley of dry bones that came to 

life after the wind breathed life into them (Ezekiel 37:9-10). So now the coming of the Holy 

Spirit is marked by a mighty wind that breathes new life into the disciples (Acts 2:2-4).  

Second, we read that tongues of fire rested upon each of them (Acts 2:4). God’s presence was 

often marked by fire. “Now Mount Sinai was wrapped in smoke because the Lord had descended 

on it in fire” (Exodus 19:18). The tabernacle where God made His presence known was marked 

by fire. “For the cloud of the Lord was on the tabernacle by day, and fire was in it by night, in 
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the sight of all the house of Israel throughout all their journeys” (Exodus 40:38). God made His 

presence known through fire. John the Baptist described Jesus as the One who would come to 

baptize with the Holy Spirit and fire (Luke 3:16). The fire and rushing wind point us to the Spirit 

and presence of God.  

Third, there is the speaking of tongues (Acts 2:4). In Acts 2 we have an explicit understanding of 

what this phenomenon of speaking in tongues is. At that time in Jerusalem there were devout 

Jews “from every nation under heaven.” In other words, there were Jews present who spoke in 

many different languages. The crowd became amazed as they heard the disciples speaking in 

their own native languages about “the mighty works of God.” Immediately following this Peter, 

began his famous sermon at Pentecost where he explains what has taken place.   

While some were amazed at what was happening, others mocked saying that the men were 

drunk. Peter then addressed the crowd explaining that the men were not drunk but that what they 

were witnessing was in fact the fulfillment of what the prophet Joel had prophesied. “And in the 

last days it shall be, God declares, that I will pour out my Spirit on all flesh, and your sons and 

your daughters shall prophesy” (Acts 2:17, Joel 2:28). In citing Joel, he declares that the last 

days have come upon them and what they are hearing is prophecy that has been induced by the 

pouring out of the Spirit. It must be noted that Peter used the phrase “latter days” (en tais 

eschatais hemerais) instead of the wording used in Joel, “after these things” (meta tauta). This 

substitution comes from the only other place in the LXX in which it is used, Isaiah 2:2-3.  

On this G.K Beale writes, Thus, Peter appears to interpret the Spirit’s coming at Pentecost upon 

the Christian community in fulfillment of Joel also to be the beginning fulfillment of Isaiah’s 

prophecy of the end-time temple, under the influence of which the nations would come. Part of 
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the reason for linking these texts is that the following context of Joel is concerned with the 

establishment of the end-time temple (Joel 3:18). 

In Numbers 11, we read about two men who are prophesying in the camp. A young man ran and 

told Moses about what was happening and Moses responded positively to the idea of others 

prophesying. Moses told him, “would that all the Lord’s people were prophets, that the Lord 

would put his Spirit on them!” (Numbers 11:29). “What Moses foresaw and longed for, and what 

Joel predicted, Peter now declares to have arrived. The Lord’s people have received the Spirit, 

and to signify this event, they all prophesy, declaring God’s great deeds in the dialects of the 

nations, as the Spirit gives them utterance.” Peter is explaining to them that these men are not 

blabbering drunks, but rather are speaking in the tongues of the various nations gathered in that 

place. This is a result of the Spirit being poured out on them, which is a result of them being in 

the last days, which is all according to the prophecy of Joel.  

Peter then goes on to explain that Jesus, having performed many wonders and signs, was 

delivered up, according to God’s plan, crucified, and later raised from the dead. He said this in 

order to explain that the pangs of death had been loosened and that Jesus would not be held by 

death. Making this point Peter cites Psalm 16:  

I saw the Lord always before me, for he is at my right hand that I may not be shaken; therefore 

my heart was glad, and my tongue rejoiced; my flesh also will dwell in hope. For you will not 

abandon my soul to Hades, or let your Holy One see corruption. You have made known to me 

the paths of life; you will make me full of gladness with your presence (Acts 2:25-28).  

This Jesus whom they proclaimed is no longer held by death, but has risen from the grave and is 

Lord of all. This is the teaching of Psalm 16. The Holy One is described as being at the right 
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hand of God and not being abandoned to Hades or his body seeing corruption. The fact that Jesus 

has risen from the dead and has been given authority to sit at the right hand of the Father shows 

us that Psalm 16 was speaking about him. The End-Time Kingdom of God has been inaugurated 

in the resurrection of Christ and His sitting at the right hand of God. The End-Time Kingdom is 

one where God’s people are resurrected and sit under the kingship of Christ. While this has not 

yet been completely fulfilled, it has been fulfilled in part. Jesus is enthroned and he is the first 

fruit of the new creation.   

“In Acts 2:29-31, Peter shows that David, being dead and buried, could not fulfill the promise of 

resurrection or incorruption he finds in Ps. 16; after attesting Jesus’s exaltation in Acts 2:32-33 

he produces another key text that David, not having ascended, could not fulfill (2:34-35).” Peter 

continues to emphasize Jesus as Lord by quoting and associating Psalm 110 with Jesus (Acts 

2:34-35). The Psalmist writes of the Lord as sitting at the right hand of the Lord until his enemies 

are made his footstool. “Jesus is reported in all three synoptic Gospels as having interpreted 

Psalm 110:1 as a messianic passage and as applying it to himself.  

Peter continues by affirming that God has indeed made Jesus both Lord and Christ, and that it is 

this Jesus whom they have crucified. At this point those in the crowd realize that the end-time 

kingdom has come upon them in the person of Jesus Christ, their king and they are “cut to the 

heart” (Acts 2:37). They ask Peter what they should do and he responds by telling them to repent 

and be baptized (Acts 2:38).   

5.3 PETER’S SERMON TO THE GENTILES  

In Acts 10, we read Luke’s account of Peter being sent to Cornelius to preach the gospel. 

Cornelius, a Centurion, has a vision about a man named Peter who he is to send for. The 
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following day Peter falls into a trance and has a vision of a great sheet being let down with all 

kinds of unclean animals on it. He was then told to kill and eat the unclean animals. To this 

request Peter protested saying, “By no means, Lord; for I have never eaten anything that is 

common or unclean” (Acts 10:14). Then Peter hears a voice from heaven telling him, “What God 

has made clean, do not call common” (Acts 10:15). While Peter was considering this vision, men 

sent by Cornelius arrive where Peter is staying. These men ask Peter to join them in their return 

to Cornelius. Peter goes with them and meets Cornelius and proclaims the gospel to him and his 

household. Cornelius and the Gentiles with him believe the gospel, receive the Holy Spirit, and 

begin speaking in tongues to the amazement of the Jews with Peter. The gospel that Peter shared 

with the Gentiles included the reality of the end-time kingdom of God. This was declared by his 

proclaiming Jesus to be “Lord of all” (Acts 10:36), his describing the healing ministry of Jesus 

(Acts 10:38), the judgment to come (Acts 10:42), and the work of the Holy Spirit in the new 

believers (Acts 10:44-47).  

It is significant that Peter preached peace and announced that Jesus is “Lord of all” to a Roman 

centurion. Cornelius would have been familiar with the peace of Rome, known as the “Pax 

Romana,” under the rule of Caesar. For Peter to announce peace under the rule and Lordship of 

Christ was a direct challenge to Caesar.   

[J]ust as Caesar established the Roman “peace” forcibly, so also God would ultimately subject 

all his enemies in the present, meanwhile, God offered terms of peace to those willing to accept 

it. Whatever “preaching peace” might signify in other texts, it is highly significant when Peter 

addresses it to a military officer belonging to the occupying power.  
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Richard Longenecker summarized Peter’s sermon as a message of peace, which not only belongs 

to the Jews but also the Gentiles under the rubric of Christ being Lord of all.70 This is how Peter 

began his sermon, with a message of peace from the Lord of all, to a centurion under Caesar 

living during the “Pax Romana.” Jesus was the king whose rule ultimately brought peace, not 

Caesar.  

Peter continues by describing the life and work of Jesus of Nazareth. He explains that Jesus was 

anointed by God with the Holy Spirit and power and went about doing good and healing. The 

healing ministry of Jesus is a sign that the age to come has come upon them. It is not merely a 

good work being done by Jesus in healing those oppressed by the devil. But, it is also a sign of 

his messiahship. Jesus had already identified himself as the fulfillment of Isaiah 61:1-2, “The 

Spirit of the Lord is upon me, because he has anointed me to proclaim good news to the poor. He 

has sent me to proclaim liberty to the captives and recovering of sight to the blind, to set at 

liberty those who are oppressed, to proclaim the year of the Lord’s favor” (Luke 4:18-19). Peter 

proclaimed Jesus as the Lord’s anointed who was setting at liberty those who were oppressed. 

The title of the “Lord’s anointed” was one reserved for the kings of Israel. David often referred 

to Saul’s position as king as the “Lord’s anointed” (1 Samuel 24:6, 10; 26:10, 11, 16, 23). Jesus 

identified himself in the reading of Isaiah 61 as the Lord’s Anointed, and Peter preached Jesus as 

the Christ, the Lord’s Anointed. This anointing is demonstrated through his great power, which 

is revealed in his healing ministry. Peter goes on to explain that this Jesus, the Lord’s Anointed, 

was put to death and after three days rose from the dead. Upon His resurrection, Jesus 

commanded His disciples to preach that He is the One appointed by God to judge all the living 

and the dead. Peter is proclaiming Christ not only as Lord of all, but also as the judge of all.   
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Peter was preaching the End-Time Kingdom of God as having come in the person of Christ. 

Peace was offered through Jesus and not through Caesar. Jesus was Lord of all, not Caesar. The 

judge of all was Jesus and everyone who believed in him would receive forgiveness of sins 

through upon hearing this message from Peter, the Holy Spirit fell upon the Gentiles and they 

began speaking in tongues. The same thing that happened to the Jews as Pentecost was 

happening now to the Gentiles. This was a kind of Gentile Pentecost. The fulfillment of the 

prophecy of Joel that Peter had earlier explained to his Jewish audience was now being fulfilled 

even among the Gentiles. Perhaps this is why the circumcised believers were so amazed. They 

had thought that the promise was only for Israel.  

5.4 PAUL AND THE KINGDOM OF GOD  

There has been some debate over whether or not Jesus and Paul preached the same gospel. The 

gospel that we see Jesus preached emphasizes the Kingdom while the gospel that Paul preaches 

seems to emphasize justification by faith and soteriology. There is even disagreement on how to 

study the difference between the two. Should we try to make Paul’s gospel of justification fit into 

Jesus’ gospel of the kingdom? Or should we try to make Jesus’ gospel fit into Paul’s? Paul’s 

epistles do include language that deals more with soteriology than with the kingdom, however 

Luke recorded Paul’s ministry as one of proclaiming the Kingdom.  

In this section we will explore Paul’s Kingdom emphasis as recorded in Acts.  

Paul and his companions came to Antioch and went into the synagogue on the Sabbath day (Acts 

13:14-48). After a reading from the Scriptures, they were invited to share a word of exhortation 

and Paul accepted. He gave a brief overview of the history of Israel telling them that the good 

news that was promised to the fathers has been fulfilled by the resurrection of Jesus. His sermon 
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he includes references to Isaiah 11, Psalm 2, Isaiah 55, Psalm 16, Habakkuk 1, and Isaiah 49, all 

of which allude to the End-Time Kingdom of God. 

By referring to Jesus as David’s son, Paul is giving the context in order that Jesus can be 

understood by the Jews as the promised king of Israel (Acts 13:22-23). Paul’s Christian 

proclamation begins by announcing that God has brought forth the messianic Deliverer from 

David’s line in the person of Jesus. The promise Paul alludes to is in Isaiah 11:116, a messianic 

passage of special import for Judaism because it speaks of the Messiah’s descent from David, of 

his righteous rule, of his victories, and of the establishment of his Kingdom. There is an 

emphasis on David because there is an emphasis on the Kingdom and the promises associated 

with it. The history of Israel is the history of a Kingdom. At this point in time Israel is awaiting 

the Anointed One, their King, to come and be the fulfillment of all that God had promised 

through the prophets.  

Paul then goes on to quote Psalm 2:7 saying in reference to Jesus, “Today you are my Son, today 

I have begotten you.” Richard Longenecker suggests that Paul is binding together in his sermon 

the Jewish confession along with the Christian confession. The Davidic covenant in 2 Samuel 7 

and Psalm 2 tell of God speaking of his “son.” It was common in Judaism to link passages 

together based on similar verbal analogies. Psalm 2 is written to give us an understanding of the 

end-time Davidic king. Brevard Childs argues that Psalm 2, “was placed in such a prominent 

place... to emphasize the kingship of God as a major theme of the whole Psalter.” In this we see 

Paul preaching the Kingdom of God by means of his preaching of its King.  

Paul continues by quoting Isaiah 55 and Psalm 16 in tandem connecting the “holy and sure 

blessing of David” with God’s promise to not allow his Holy one to see corruption. In light of 
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this Craig S. Keener writes, “The connection between Isa. 55:3 and Psalm 16:10 is natural 

midrashically.” Keener is stating that the promise of the blessing of David and the promise of the 

Holy One not seeing corruption is fulfilled in the person of Christ. While it is not explicitly 

stated in Isaiah 55 or Psalm 16, Paul does explicit state that these two scriptures find their 

fulfillment in the person of Christ. Paul was preaching the Kingdom of God as he announced 

Jesus as the One who received the “holy and sure blessing of David” and the One who did not 

see corruption. As Paul goes on to explain, “For David, after he had served the purpose of God in 

his own generation, fell asleep and was laid with his fathers and saw corruption, but he whom 

God raised up did not see corruption” (Acts 13:36-37).  

Paul then gives a warning to the people by referencing Habakkuk 1:5, “Look, you scoffers, be 

astounded and perish; for I am doing a work in your days, a work that you will not believe, even 

if one tells it to you.” Following this warning the people begged Paul to continue teaching these 

things the next Sabbath. The following Sabbath, the Jews’ jealousy was kindled because of the 

crowds and they began to contradict what he was saying. At this, Paul cites Isaiah 49:6, “I have 

made you a light for the Gentiles, that you may bring salvation to the ends of the earth.” “As 

Paul and Barnabas saw it, the Jews of Pisidian Antioch in their exclusiveness had rejected the 

very thing they were looking for: “The Life of the Age to Come.’”  

In Paul’s sermon to the Jews in Antioch, we see that he was clearly preaching the Kingdom of 

God. He taught about the Messiah in Psalm 2. This was a Psalm that would have been 

understood by the Jews to be speaking of the Messiah, the end-time king and kingdom. In 

preaching of the resurrection, Paul was preaching that Jesus was the Holy One of Israel. This was 

clearly not a reference to David as he went on to explain, but a reference to Jesus. Therefore we 
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see clearly in Paul’s sermon to the Jews in Antioch that he preached to them the gospel of the 

kingdom of God.  

Later on in Acts, we see Paul addressing not Jews in a synagogue, but rather pagans gathered 

together at the Areopagus (Acts 17:22-34). While in Antioch, Paul was asked if he had a word of 

exhortation, but at the Areopagus there was an open forum where “all the Athenians and the 

foreigners who lived there would spend their time in nothing except telling or hearing something 

new” (Acts 17:21). Paul found an altar with the inscription, “To the unknown god” and let that 

be his starting point. The substance of his address was made up of his describing the nature of 

God and man’s proper response to him.81 He concluded his address by telling the people to 

repent because God “has fixed a day on which he will judge the world in righteousness by a man 

whom he has appointed; and of this he has given assurance to all by raising him from the dead” 

(Acts 17:31). Here, Paul is again implying the Kingdom of God as he describes a judge over all 

mankind and that the people must turn towards him lest they face his judgment. Paul’s message 

to the Athenians was to repent before the judge of the earth. This message is not unlike what 

Matthew recorded Jesus as saying, “Repent, for the kingdom of heaven is at hand” (Matthew 

4:17). The message that the judge of all the earth demands repentance is not a message that is 

void of the Kingdom. Psalm 2, a psalm about the coming of the king, reads, “Kiss the Son, lest 

he be angry, and you perish in the way, for his wrath is quickly kindled. Blessed are all who take 

refuge in him” (Psalm 2:12). The message of the Kingdom is also is a message of judgment. Paul 

was preaching the Kingdom of God when he told those at the Areopagus that they must repent 

because there is a fixed day of judgment.  

The Kingdom of God was a controlling theme of Paul’s preaching and teaching. Paul 

characterized his own ministry among the Ephesians as one of proclaiming the Kingdom. “And 
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now, behold, I know that none of you among whom I have gone about proclaiming the kingdom 

will see my face again” (Acts 20:25). Paul then goes on to refer to his teaching ministry as one in 

which he did not withhold from them the “whole purpose of God.” “Exactly what his summary 

of that purpose was is not clear, but he does call his summary ‘profitable’ (Acts 20:20), ‘the 

gospel of the grace of God’ (Acts 20:24), and ‘the kingdom’ (Acts 20:25).” 

The Kingdom of God is a legitimate controlling theme and perhaps the theme that Paul 

employed in order to give to the Ephesians the “whole purpose of God.” How does one go about 

teaching the whole purpose of God? G.K. Beale writes that “seeking a center to Scripture is an 

attempt to find heuristic lenses for God’s people that guide them to understand better the various 

details of Scripture. Acts 20:26-27 is a biblical rationale for searching the content of such a 

center.”83 In the closing verses of the book of Acts we read Luke summarize Paul’s ministry in 

Rome: “He lived there two whole years at his own expense, and welcomed all who came to him, 

proclaiming the kingdom of God and teaching about the Lord Jesus Christ with all boldness and 

without hindrance” (Acts 28:30-31).  

Clearly, Paul preached the kingdom of God. Therefore a debate is not needed on whether or not 

Paul and Jesus preached the same gospel or if Paul preached the kingdom. Not only did Luke 

characterize Paul’s teaching as proclaiming the kingdom (Acts 28:30-31), but Paul himself did as 

well (Acts 20:25). It is not in question whether or not Paul emphasized different aspects of 

soteriology that the gospels do not record Jesus as having emphasized. However, there should 

not be a sharp division between the proclaiming of the Kingdom of God and the doctrine of 

justification by faith alone that was so emphasized in his letter to the Galatians. For Paul to write 

a much needed letter on justification to the Galatians is not in any way evidence of him not 



92 
 

proclaiming the Kingdom of God. Again, the Kingdom of God is a suitable vessel to declare the 

“whole purpose of God” which would certainly include Paul’s soteriology.  

5.5 KINGDOM AND TRIBULATION  

Throughout Paul’s ministry, he faces intense persecution. In his letter to the Corinthian Church, 

he writes of his suffering that included imprisonments, beatings with lashes and rods, being 

shipwrecked, “in danger from rivers, in danger from robbers, danger from my own people, 

danger from Gentiles, danger in the city, danger from false brothers; in toil and hardships, 

through many a sleepless night, in hunger and thirst, often without food, in cold and exposure” (2 

Corinthians 11:23-27). Paul understood this suffering as connected to entering into the kingdom. 

Paul sought to strengthen the disciples in Lystra, Iconium, and Antioch by “encouraging them to 

continue in the faith, and saying that through many tribulations we must enter the Kingdom of 

God” (Acts 14:22). In the same way that Jesus’ life included tribulation, so would Paul’s (Acts 

9:16) and so will the church suffer tribulation (1 Timothy 3:12). As Dennis Johnson has written 

it is “necessary for Jesus’ disciples to enter the Kingdom’s fullness through suffering. 

In God’s plan, suffering is the path to glory not only for Jesus, but also for those who follow 

him.” As noted in previous chapters, the connection between Jesus and his people is tightly 

connected. While Daniel 7 interprets the Son of Man as the saints of the Most High, Jesus 

interpreted the Son of Man in Daniel 7:13 as referring to Himself. Jesus asked Paul, “Why are 

you persecuting me?” (Acts 9:4). Paul was persecuting the Church, but Jesus personalized the 

Church to an extent in which the persecution of the Church was not only to the Church but also 

to Himself. Paul considered his own sufferings as completing what was lacking in the sufferings 

of Christ in his letter to the Colossians (Colossians 1:24). The life of the Church is intertwined 
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with the life of Christ. The restoration of the Kingdom of God will include tribulation. In the 

same way that it was necessary for the Christ to suffer (Luke 24:26) it is necessary that the 

Church will enter the Kingdom of God through tribulations. Paul understood that the End-Time 

tribulations were already a present reality. Though there is a great tribulation in the end (Daniel 

7:23-25; Matthew 24:21; Revelation 7:14), it has already begun, first in the life of Christ, and 

now in His Church. In the same way that the Kingdom of God is “already” and “not yet,” so the 

time of tribulation is “already” and “not yet.”  

5.6 CONCLUSION  

The End-Time Kingdom of God was a prominent theme in the Apostles’ gospel ministry. 

Following the resurrection of Christ, the disciples thought that perhaps the time had come that 

the Kingdom would finally be restored to Israel, that the End-Time Kingdom of God had arrived. 

Jesus did not rebuke them but rather told them it is not for them to know the times or seasons that 

the Father has set. Jesus is validating their expectation of the End-Time Kingdom, but correcting 

their understanding as to what is revealed and what is hidden, with the full restoration of the 

End-Time Kingdom being hidden. As the disciples spoke in tongues at Pentecost, Peter boldly 

declared that the latter days had come upon them by citing Joel 2.  

This phenomenon of speaking in tongues was an expectation that had been built up through the 

history of Israel of what would occur in the latter days with the arrival of the End-Time Kingdom 

of God. We also see the Gentiles brought into the people of God with Peter’s preaching to 

Cornelius and his household. Again the Spirit of God is at work as they experience a kind of 

Gentile Pentecost as the Gentiles begin speaking in tongues, demonstrating the power of the 

Spirit that was promised to come in the latter days.  
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Finally, we see in Acts that Paul’s ministry may be characterized as one of proclaiming the 

Kingdom just as clearly as Jesus’s ministry was characterized as proclaiming the kingdom. 

Luke’s recording of the Acts of the Apostles gives clear evidence that the End-Time Kingdom of 

God was a prominent theme of the Apostles’ gospel ministry that was made possible through a 

clear understanding of biblical theology. In other words, the End-Time Kingdom of God is to be 

understood through an understanding of the progressive development of its revelation in the Old 

Testament. 
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CHAPTER 6 

RESULTS AND FINDINGS 

6.0 INTRODUCTION 

It is eye-opening to compare the gospel Jesus proclaimed with the gospel preached in most 

churches today. Jesus did not go around asking people to "give their hearts to the Lord" and say a 

short prayer so they could be saved. 

Numerous scriptures plainly record the clear message that "Jesus came into Galilee, preaching 

the gospel of the kingdom of God, and saying… the kingdom of God is at hand. Repent, and 

believe in the gospel" (Mark 1:14–15). In the book of Matthew, Jesus refers to His coming death 

and resurrection only three times, yet He refers to the coming kingdom of God more than 30 

times! Mark and Luke record a similar emphasis. When Jesus commissioned His disciples, "He 

sent them to preach the kingdom of God" (Luke 9:2). Jesus taught that those who are converted, 

who become humble and teachable, will be "the greatest in the kingdom of heaven" (Matthew 

18:1–5). Jesus promised the Apostles they would "sit on twelve thrones, judging the twelve 

tribes of Israel" in the coming kingdom (Matthew 19:23–30). When Christ appeared to His 

disciples after the resurrection, the kingdom of God was the main topic of discussion (Acts 1:1–

7). 

The Apostles proclaimed the same message. When Philip went to Samaria, "he preached the 

things concerning the kingdom of God and the name of Jesus Christ" (Acts 8:12). At the end of 

his ministry, Paul was still "preaching the Kingdom of God and teaching the things which 

concern the Lord Jesus Christ" (Acts 28:23, 31). The Apostle John explained that believers will 
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be "kings and priests to our God; and we shall reign on the earth" with Christ during the 

Millennium (Revelation 1:4–8; 5:10; 20:4–6). The Bible states that, apart from Jesus, "no one 

has ascended to heaven" (John 3:13), not even King David (Acts 2:29–34; 13:36). So, we need to 

ask: What happened to the message Jesus and His Apostles proclaimed? 

6.1 A DIFFERENT GOSPEL 

Jesus warned us to "beware of false prophets, who come to you in sheep's clothing" (Matthew 

7:15–19). He foretold that at the end of the age, "many will come in My name… and will 

deceive many" (Matthew 24:3–5, 11). The Apostle Paul admonished elders in Ephesus, "after my 

departure savage wolves will come in among you, not sparing the flock… from among your own 

selves men will rise up, speaking perverse things, to draw away the disciples after them" (Acts 

20:28–31). Paul warned the Corinthians not to be deceived by people preaching "another Jesus… 

a different spirit… a different gospel" (2 Corinthians 11:1–4). Yet the corruption of the true 

gospel began during the days of the Apostles! 

In a letter to the brethren in Galatia, written circa 52AD, Paul wrote, "I marvel that you are 

turning away so soon… to a different gospel… there are some who trouble you and want to 

pervert the gospel of Christ" (Galatians 1:6–7). In this instance, false teachers were insisting that 

a man had to be circumcised to become a Christian—which was not true (Galatians 2:3–5; 5:1–

15). In these chapters Paul explains that no one is justified by performing the ritualistic washings 

and other related ceremonies perpetuated by the Jewish religious establishment. 

Sadly, false teachers later twisted Paul's words into a false teaching that Christians need not to 

obey the Ten Commandments or keep the biblical Sabbath or Holy Days. Remember, Jesus kept 

the commandments, the Sabbath and Holy Days and taught that we should, too (Matthew 19:16–
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22; John 14:15; Luke 2:41–42; 4:16; John 7:8–10). His disciples followed and taught the same 

things (see Acts 13:42–44; 17:2; 18:21; Romans 2:13; 1 Corinthians 5:8). 

Contrary to what many believe and teach today, the true gospel proclaimed by Jesus and His 

Apostles was corrupted in the early centuries after Christ, replaced by a false gospel that today 

passes for "mainstream Christianity"—a twisted version of the true gospel, which has absorbed 

many non-Christian ideas. Some may find this shocking, but it is not a groundless or 

irresponsible claim. The Encyclopaedia Britannica makes this revealing statement, "transplanted 

into the Greek world-view, inevitably the Christian teaching was modified—indeed 

transformed… Messianic hopes were forgotten… the notion of the kingdom of Christ on earth… 

all but disappeared, remaining only as the faith of obscure groups… the way of salvation was 

modified, so too was the idea of salvation… especially after the Roman Empire adopted 

salvation Christianity… salvation henceforth is not the descent of the New Jerusalem out of 

heaven, but the ascent of the saints to heaven, for the individual it is not the resurrection of the 

physical body, but the immortality of the soul" ("Christianity," 11th ed.). 

Historian Edward Gibbon makes a similar observation. He writes that the doctrine of the 

millennium—the earthly reign of Christ and the saints in the Kingdom of God—was carefully 

taught by early Church theologians and "appears to have been the reigning sentiment of the 

orthodox believers"—yet this fundamental teaching was discarded (The Decline and Fall of the 

Roman Empire, chapter 15). He states, "The doctrine of Christ's reign upon earth was first treated 

as a profound allegory, was considered by degrees as a doubtful and useless opinion, and was at 

length rejected as the absurd invention of heresy and fanaticism" (ibid.). That is what happened 

to the true gospel! Gibbon also records that the early Church "united the law of Moses with the 

doctrine of Christ… rejected the immortality of the soul as an opinion that received no 
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countenance from the divine book" and abhorred pagan customs like the Saturnalia—now kept 

as Christmas (ibid.)—yet these are now viewed as basic tenets of mainstream Christianity! 

The Bible reveals that several key events will occur just before the end of this age. Significantly, 

Jesus stated that the proclaiming of the true gospel would prepare the way for His second 

coming. He prophesied that "this gospel of the kingdom will be preached in all the world as a 

witness to all the nations and then the end will come" (Matthew 24:14).  

The Gospel of the Kingdom was Jesus Christ's central message. He "went around in all Galilee 

while teaching in their synagogues and proclaiming the Gospel of the Kingdom" (Matthew 4:23). 

If we do not understand the message's importance and to whom it was addressed, neither then 

will we understand the earnestness for His mission: "I MUST preach the Kingdom of God to the 

other cities also; for I was sent for this purpose" (Luke 4:43).  

Jesus Christ incessantly taught about the Kingdom during His earthly ministry, both before and 

after His victorious resurrection from the dead. He reiterated what the Hebrew prophets had 

foretold and performed some of the anticipatory signs, miracles, and powers of it; but alas, the 

Jews remained under Roman rule. John the Baptist sought an answer shortly before his death to 

this seemingly irreconcilable situation. “Are You the Expected One, or shall we look for 

someone else?” Jesus responded by alluding to selective prophecies from Isaiah that the blind 

see, the lame walk, lepers are cleansed, the deaf hear, the dead are raised up, and the Gospel is 

preached to the poor (Matthew 11:2-5; cf. Isaiah 26:19; 29:18-19; 35:5-6; 61:1). His answer was 

an attestation that He indeed is the Expected One, and that the Kingdom had come because of the 

undeniable works which accompanies it had partially occurred.  

https://biblia.com/bible/nkjv/Matt%2024.14
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But where is this Kingdom? What we experience today certainly is not the apocalyptic Kingdom 

that the prophets had promised concerning the global revelation of God’s righteousness, power, 

and glory. Nor is it what Jesus reported about what the prophets foretold concerning it. Was the 

Kingdom postponed because of unbelief? Were the prophets and Jesus simply wrong?  

What is often "overlooked" is that in addition to the anticipated apocalyptic Kingdom, Jesus 

disclosed new truth concerning the SAME Kingdom that NEVER had been revealed to any of 

the prior prophets, including John the Baptist. Jesus taught in parabolic form that before its 

apocalyptic manifestation at the end of the age, the Kingdom had come in an unexpected form. 

The content of His explanation is found in the “the mysteries of the Kingdom” (Matthew 13, 

Mark 4, and Luke 8). These “mysteries” were unknown prior to their announcement, for no one 

could have known about them until revealed. Once Jesus revealed them to His disciples however, 

they were no longer mysteries to them, but further known truth concerning the SAME Kingdom. 

Jesus’ parables illustrate a central truth: the Kingdom exists today—the same Kingdom which is 

yet to appear with great power and glory that shall fill the earth. The identical Kingdom which 

will one day change the entire external order has begun without ostensibly transforming the old 

order. Whereas Satan's kingdom still stands, the Kingdom of God has invaded and delivers from 

the mastery of sin those who believe and persevere in the Gospel of the Kingdom.  

The content of the mysteries further reveal that the Kingdom has come quietly and 

unobtrusively. It currently works among men, but its future splendor presently is unrecognizable 

because the absence of its observable supremacy (cf. Luke 17:20-21). God never revealed the 

Kingdom's inaugural nature to His prophets, hence John the Baptist's urgent question and Jesus' 

meaning of His otherwise enigmatic statement to him, "Blessed is he who does not take offense 
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at Me (Matthew 11:6). Furthermore, God’s people can either accept His rule by faith as His 

subjects and willingly suffer while living a godly life during this evil generation, or amazingly 

they may reject it because of their evil hearts and forfeit the blessings of the future glorious 

Kingdom with further dire consequences at the time of their resurrection from the dead.  

The Kingdom has come, but it has not come like a stone grinding an image to powder (Daniel 

2:31-35, 44-45), nor destroying all wickedness (Isaiah 11:4) as depicted by the prophets. On the 

contrary, its inaugural nature is like a farmer unobtrusively sowing seed (Matthew 13:1-23), or 

like a seemingly insignificant seed of mustard (Matthew 13:31-32), or like a trivial amount of 

leaven in a big bowl of dough (Matthew 13:33-35). However, it’s unobtrusive and seemingly 

insignificant character is not to be despised. The Kingdom's unforeseen inaugural nature is as 

much the Kingdom as its prophetic and apocalyptic manifestation; for it is the SAME Kingdom! 

Thus, it is to be highly regarded as hidden treasure (Matthew 13:44) or as a costly pearl of 

unimaginable value (Matthew 13:45-46). And finally, even though the Kingdom has come in an 

unexpected manner as revealed by Jesus, God will surely judge His people's acceptance or 

rejection of the Gospel of the Kingdom as expressed in their behavior when its apocalyptic 

events occur at the end of this age (Matthew 13:36-43; 47-50).  

Although Jesus’ explanations are recorded concerning the mysteries of the Kingdom, it is only to 

those to whom it has been granted to understand them, and therefore it is only His people who 

can respond properly to them. To His disciples’ inquiry why He spoke in parables, Jesus 

responded by saying, 11“To you it has been granted to know the mysteries of the kingdom of 

heaven, but to them it has not been granted. 12For whoever has, to him more shall be given, and 

he will have an abundance; but whoever does not have, even what he has shall be taken away 

from him. 13Therefore I speak to them in parables; because while seeing they do not see, and 
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while hearing they do not hear, nor do they understand. 14In their case the prophecy of Isaiah is 

being fulfilled, which says, ‘YOU WILL KEEP ON HEARING, BUT WILL NOT 

UNDERSTAND; YOU WILL KEEP ON SEEING, BUT WILL NOT PERCEIVE; 15FOR THE 

HEART OF THIS PEOPLE HAS BECOME DULL, WITH THEIR EARS THEY SCARCELY 

HEAR, AND THEY HAVE CLOSED THEIR EYES, OTHERWISE THEY WOULD SEE 

WITH THEIR EYES, HEAR WITH THEIR EARS, AND UNDERSTAND WITH THEIR 

HEART AND RETURN, AND I WOULD HEAL THEM.’ 16 But blessed are your eyes, 

because they see; and your ears, because they hear. 17 For truly I say to you that many prophets 

and righteous men desired to see what you see, and did not see it, and to hear what you hear, and 

did not hear it" (Matthew 13:11-17).  

Once the significance of His teaching concerning the mysteries of the Kingdom is grasped, then 

Jesus' and the apostolic ethical teachings make perfect sense concerning the necessity for holy 

living. For example, God's people must root out sin from their lives to inherit the Kingdom’s 

future blessings (1 Corinthians 6:9-11; Galatians 5:19-21). However, doing so may now cost 

one’s earthly possessions (Mark 10:21), or friends or the affections of family or even their own 

life (Luke 14:26). To understand the mysteries, is to understand that the Kingdom exists NOW, 

and therefore one MUST submit to God’s rule by behaving righteously, which is only 

accomplished by turning away from sinful desires and actions. The alternative choice for God’s 

people is devastating (Hebrews 10:26-31).  

Properly understanding the Gospel slowly revolutionizes one's thought patterns and conduct, for 

the Gospel of the Kingdom demands a changed life. This changed life produces a new vitality, 

focus, and direction. By God's enablement, both one's private and public lives gradually align to 

His demand for holiness. The Gospel is received by faith, and one's faith is expressed in 
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obedience to the commands of our Lord and His apostles. O Lord, may our faith echo the 

scriptural teaching concerning sin and the identity of those who belong to Christ.  

"1 What shall we say then? Are we to continue in sin so that grace may increase? 2 May it never 

be! How shall we who died to sin still live in it? 3Or do you not know that all of us who have 

been baptized into Christ Jesus have been baptized into His death? 4Therefore we have been 

buried with Him through baptism into death, so that as Christ was raised from the dead through 

the glory of the Father, so we too might walk in newness of life. 5For if we have become united 

with Him in the likeness of His death, certainly we shall also be in the likeness of His 

resurrection, 6knowing this, that our old self was crucified with Him, in order that our body of 

sin might be done away with, so that would no longer be slaves to sin; for he who has died is 

freed from sin" (Romans 6:1-7). 

One of the often misunderstood verses of Scripture is John 8:32 in which Jesus states, “you will 

know the truth, and the truth will make you free.” Withstanding how Jesus’ words are usually 

misused, we should ask from the overall context of John’s Gospel, “What is the truth that shall 

set us free from sin?”  

31"So Jesus was saying to those Jews who had believed Him, 'If you continue in My word, then 

you are truly disciples of Mine; 32and you will know the truth, and the truth will make you free.' 

33They answered Him, 'We are Abraham's descendants and have never yet been enslaved to 

anyone; how is it that You say, "You will become free"?' 34Jesus answered them, 'Truly, truly, I 

say to you, everyone who commits sin is the slave of sin. 35The slave does not remain in the 

house forever; the son does remain forever. 36So if the Son makes you free, you will be free 

indeed'" (John 8:31-36).  
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"Now those who belong to Christ Jesus have crucified the flesh with its passions and desires" 

(Galatians 5:24).  

The Gospel was largely rejected by God's people and their leaders throughout the centuries, so 

too it is rejected today. The false shepherds again and again mislead God's people with incorrect 

instruction. The ensuing result is that they seriously diminish or completely disregard the Gospel 

Jesus proclaimed, as well as the ultimate dreadful outcome when it is rejected. They mitigate the 

Gospel by piously saying that Jesus' ethical teachings SHOULD be followed, and not what now 

MUST be lived in preparation to inherit the Kingdom's blessings at their resurrection. Others 

even go so far as to argue that Paul's "Gospel of grace" is different than Jesus' Gospel and/or 

relegate it to "another dispensation"; or that the Gospel entails "inviting Jesus into your heart" or 

by reciting variations of "the sinner's prayer." How preposterous! However, this is the mournful 

state of affairs found in most of today's assemblies, whether Protestant or Catholic.  

Regardless of denomination or affiliation, persuasive speakers and writers tragically herald in 

Jesus' Name another gospel from the pulpits, as well as in adult and children's Bible classes. 

They propagate it through Bible Colleges, Theological Seminaries and doctrinal statements, and 

in their best-sellers, commentaries, newsletters, gospel tracts and songs. They trumpet it on the 

mission fields, street corners, conference and lecture circuits, gospel rallies, internet, television, 

and radio; and they proselytize by going door-to-door. Others blatantly claim to have seen 

visions, dreamt dreams, or received special revelation from God on golden plates to bolster their 

fraudulent gospel. Irrespective of media or persons involved, a common intertwined thread 

between their varied gospels is the unified dogma that their illusionary "immortal soul" ascends 

into heaven at death. Greater the fraud perpetrated and its repetition, the more gullible people are 

willing to believe a lie and rally to proliferate it. 
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It is little wonder then, that the hearts of God's people are desensitized to or worse yet, harden 

against the Gospel of the Kingdom and pending judgment at their resurrection, despite the 

repeated warnings of the prophets, Jesus, and His apostles. Only one Gospel is proclaimed from 

Genesis to Revelation by the One voice of God's servants. Only one Gospel directs God's people 

toward proper repentance and godly conduct. Only one Gospel leads God's people unto the 

narrow path of life at the resurrection. As Jesus solemnly forewarned after delivering the 

stringent ethical demands to enter the Kingdom, "Enter through the narrow gate; for the gate is 

wide and the way is broad that leads to destruction, and there are many who enter through it. For 

the gate is small and the way is narrow that leads to life, and there are FEW who find it" 

(Matthew 7:13-14).  

It is of upmost importance fully to realize that the Kingdom's power now comes quietly and 

without fire or brimstone raining from heaven. The Gospel's messenger can be disregarded, 

despised, or disposed at the hands of God's people--and all unjustly done in His Name. The 

Gospel's message can be rejected by harden hearts, it can be choked out, and even its life may 

sometimes seem to wither and die; nevertheless, it is the Gospel of the Kingdom. But make no 

mistake, when this same Kingdom is manifested at the end of the age, it will not come quietly 

and unobtrusively, but with overwhelming apocalyptic might at the appearing of the glory of our 

great God and Savior, Christ Jesus. He will search out all unrighteousness in His Kingdom and 

expel it without prejudice, including His people who disobeyed the Gospel. He will also justly 

reward those who now persevere and live faithfully in obedience to the Gospel of the Kingdom.  

God inaugurated the greatness of the Kingdom in an unexpected humble manner. It came by way 

of a baby’s birth in an insignificant nation, and in the even more inconsequential city of 

Bethlehem. It came by way of a meek Galilean man without any earthly credentials; who went 
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throughout the cities of Palestine, preaching the Gospel of the Kingdom and delivering God’s 

people from their bondage to sin and satanic powers, all the while not having a home to call His 

own. Yea, it came by way of Christ Jesus, the sinless One who taught above all else to seek 

God's Kingdom and His righteousness. The very same One despised and rejected as the Messiah 

of the Kingdom by His own people. After being disfigured beyond recognition because of 

repeated beatings to the face and body, He was crucified on a cross. Following His triumphal 

resurrection and ascension, the Gospel later came to God’s people by Jesus’ apostles and 

disciples as they went throughout the Roman Empire with the same message, risking great peril 

and death. Nothing has changed, for it still comes today by God's servants who take the same 

Gospel to His people and jeopardize their own lives for the Kingdom's sake.  

In summary, the Kingdom belongs to the present as well as the future for God's people. Its 

unexpected emergence was announced by Jesus Christ as made clear in the "mysteries of the 

Kingdom"; its prophetic and apocalyptic expression will be fully revealed and ruled by Him 

under His righteous scepter when He returns at the end of this age. Those who believe the Gospel 

prepare by repentance and die in regard to sin, with the result that they inherit the blessings of 

the Kingdom at their resurrection from the dead when Jesus returns. However as in the past, 

many of God’s people reject His message and continue to live ungodly lives. These are the ones 

who believe in another gospel, which produces the fruit of ungodly thoughts and actions, and 

thus they consequently suffer the terrifying wrath of God. 

6.2 THE CONSEQUENCES OF A GOSPEL WITHOUT A KINGDOM 

In the well-known passage in John 3 Jesus tells Nicodemus that he must be born again. He does 

not tell him that he must be born again to be saved, he tells him that unless he is born again he 
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cannot see the kingdom. Many will associate being born again with being saved, but Jesus 

associated being born again with seeing the Kingdom. My point is not to make a sharp 

distinction between seeing the Kingdom and being saved, but language does matter. Jesus chose 

to associate being born again with seeing the Kingdom of God. If we choose to neglect the 

Kingdom in our evangelism there will be consequences. When Jesus said “The Kingdom of God 

has drawn near” certain word associations probably came into the minds of his hearers. Scot 

McKnight would suggest that the words that Jesus’ audience would have associated with 

Kingdom are “‘David’ (and by implication, ‘king’) or ‘Israel’ (and by implication, ‘land’ and 

‘law).’” They would have thought of a King and his kingdom, “‘a people governed by a king’– 

this is how the Old Testament uses the term ‘kingdom.’” If the gospel proclamation is reduced to 

only the plan of salvation then the demands of the gospel lose their voice. “God’s Kingdom 

authority is the reiteration of his commandments. When the Kingdom appears in power, it is time 

for people to repent. They must obey the gospel. The gospel itself requires a certain kind of 

conduct.” The gospel that is void of the Kingdom and only about one’s personal salvation can 

create a culture of “easy believism.” But it is imperative that the gospel of the Kingdom not be 

divorced from the work of Christ and what he accomplished in his death and resurrection. John 

Frame explains:  

All that the canonical Gospels say must be read in the light of the plotline of these books: they 

move inevitably toward Jesus’ cross and resurrection, which provides forgiveness and the 

remission of sins. That is why it is so hermeneutically backward to try to understand the teaching 

of Jesus in a manner cut off from what he accomplished; it is hermeneutically backward to 

divorce the sayings of Jesus in the Gospels from the plotline of the gospels.  
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However, the problem with evangelism that is only focused on the plan of salvation is that it 

reduces the gospel to a decision to believe. Many times this will come in the form of an 

evangelist’s desire to preserve the purity of sola fide (“faith alone”). But, according to John 

MacArthur:   

[W]hat it actually has done is emasculate the message of salvation. It has also populated the 

church with “converts” whose faith is counterfeit and whose hope hangs on a bogus promise. 

Numbly saying they “accept Christ as Savior,” they brazenly reject His rightful claim as Lord. 

Paying glib lip service, they utterly scorn Him with their hearts (Mark 7:6). Casually affirming 

Him with their mouths, they deliberately deny Him with their deeds (Titus 1:16). Addressing 

Him superficially as “Lord, Lord,” they stubbornly decline to do His bidding (Luke 6:46). Such 

people fit the tragic description of the “many” in Matthew 7 who will one day be stunned to hear 

Him say, “I never knew you; depart from Me, you who practice lawlessness.” 

When you remove the lordship of Jesus as King from the gospel message it will have bitter 

consequences of a people who will accept Jesus as a Savior but not as a King, which leads one to 

believe that they might actually be outside of the Kingdom. 

6.2 THE CONSEQUENCES OF A GOSPEL WITHOUT A BIBLICAL THEOLOGY   

As we can see, modern evangelism seems to be more concerned with presenting a personal 

Savior rather than the God of Israel, the God of my salvation rather than the God of Abraham, 

Isaac, and Jacob. The problem is not that Jesus is someone’s personal savior, the problem is that 

cannot be all that he is. There is a wider cosmic scope of the gospel that leads from creation to 

new creation. Biblical-Theology is necessary in order to expand the simplistic view of the gospel 
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that Jesus died for sins, as important as that is, to a more robust understanding of all that the 

gospel entails.  

For the most part modern evangelism is more concerned about breaking the gospel down to the 

most simple and irreducible level. It seems that the discussion on how to do evangelism is 

framed in a similar way as how to make a quick sale. Why must the gospel message be reduced 

to its most basic and unsophisticated form? Certainly, a moment may present itself when you 

only have a few minutes or even only seconds to say something of the gospel message. Then 

perhaps the “Do vs Done” illustration could be helpful as a small taste of what the gospel is. But 

these small tastes of the gospel must not become the normative standards of our evangelism. As 

Gordon Clark said:   

It is impossible to teach the system of doctrine in five minutes, or to reduce it to five spiritual 

laws, recently discovered by psychology. The Christian message is the whole Bible; it is the 

whole counsel of God. All of it must be taught, not just a small part, for it is all profitable for 

doctrine, for reproof, for correction, for instruction in righteousness. It is by taking heed thereto 

that a young man may cleanse his way. 

God has revealed himself to us in the Scriptures and preserved them for us. To neglect the bigger 

story and the bigger benefits and consequences of the gospel will build a culture of evangelism 

with a God who is small and a gospel that is only personal rather than global.  

A gospel that is void of Biblical Theology will also lead to poor hermeneutics. Graeme 

Goldsworthy wrote, “I have found that many Christians have as their first or main question to put 

to any passage of the Bible, ‘What does it tell us about ourselves?’ They might sometimes start 

with, ‘What does it tell us about God?’ But that soon takes second place to the more self-
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indulgent questions.” The way in which one receives the gospel will often be the way in which 

one views the Christian life and interprets the Scriptures. If the gospel is primarily about me, 

then the Bible is primarily about me. This line of thinking will lead to a self-centered culture in 

the church where every member is seeking what they can get from the church. The fruit of an 

individualistic gospel proclamation will be an individualistic church and burnt out leadership that 

is attempting to keep the flock happy more than holy.  
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CHAPTER SEVEN 

BIBLICAL THEOLOGY IN EVANGELISM 

7.0 INTRODUCTION 

The Bible isn’t just a potpourri of pithy sayings from which we can pick up a nugget here and a 

nugget there. No, it’s a grand, sweeping, world-encompassing story that traces the history of 

God’s dealings with mankind from the very beginning to very end. However, the grand storyline 

of the Bible has been largely lost among evangelicals today, especially in regards to evangelism. 

This is due to an absence of Biblical-Theological training in the Church and with her leaders. 

Graeme Goldsworthy suggests a reason for the absence is that there is a preoccupation with 

sound doctrine. This can be described as, “missing the forest for the trees.” The preoccupation 

with details, not taking anything away from the importance of these details, can distract from the 

larger story of the Bible. In fairness it should also be noted that it is just as likely for the 

important details, sound doctrine, to be at risk with a preoccupation with the larger story, Biblical 

Theology. The trees can be missed for the forest. But even a good thing like the pursuit of sound 

doctrine can take away from the Church’s interest in biblical theology. However, in order to 

proclaim the gospel of Jesus and the Apostles it is critical to have an understanding of the grand 

narrative of the Bible. The story of the Bible is the context for the gospel. If the context of the 

gospel is not rightly understood then the gospel will not be rightly understood, or at best 

understood in a minimalistic and individualistic way. The gospel was proclaimed by Jesus and 

the Apostles as part of a story, a story about a kingdom and its king. If the gospel is reduced to a 

set of propositions, as true and beautiful as they might be, the story of the gospel will be lost. The 

story of the Bible is that God is separated from man, initiates with man, and eventually returns.  
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According to Christopher Vogler, “all stories consist of a few common structural elements found 

universally in myths, fairy tales, dreams, and movies. They are known collectively as The Hero’s 

Journey.” Stories help us make sense of the world. Stories are used to promote worldviews and 

political agendas. Brian Godawa writes that, “We are creatures of story, created by a story telling 

God, who created the very fabric of our reality in terms of his story.” The storyline of the Bible 

must become common knowledge within the church because it is the storyline of our world in 

which we inhabit. If the storyline of the Bible is unknown, if biblical theology is nonexistent in 

the church, then the hero of the story will be reduced to something less than the hero of the grand 

narrative. As Graeme Goldsworthy has written, “Show me a Church without a good appreciation 

of the Old Testament and Biblical Theology and I’ll show you a Church with a weak 

understanding of the gospel.” 

Jesus demonstrated Biblical Theology following his resurrection as he accompanied two 

travelers on the road to Emmaus recorded in Luke 24. The two travelers were discussing the 

events surrounding the death and resurrection of Jesus when Jesus himself enters the 

conversation. He rebukes them for being slow to believe all that was written about Him in 

Moses, the prophets, and the Psalms. Thus, he establishes himself as the reference point for 

understanding the Old Testament. If the Old Testament and Biblical Theology is neglected in our 

evangelism then even the message of the New Testament will be compromised. 

Christianity is the fulfilment of Judaism, or as Edith Schaeffer’s book title claims, “Christianity 

is Jewish.” Peter made sense of Pentecost through explaining the Prophet Joel’s message (Acts 

2:17). Paul proclaimed the gospel to the Jews in Antioch by reciting the history of Israel (Acts 

13:16-23). While the New Testament is not to be minimized in any way whatsoever, we must 

remember that it is built on Moses, the prophets, and the Psalms – all of which find their 
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fulfillment in Christ. The Old Testament is the foundation for the New Testament. Therefore the 

gospel we proclaim must be built on the foundation of the apostles and the prophets (Eph. 2:20). 

Jesus must be understood in our gospel proclamation as the hero of the grand story. To lessen the 

gospel by minimizing the Old Testament or by avoiding Biblical Theology will lead to a 

weakened gospel, and a weakened gospel will lead to a weakened Church.   

7.1 THE KINGDOM OF GOD IN EVANGELISM – SOUL WINNING 

The Kingdom of God is a viable controlling theme of the entire Bible. Thomas Schreiner writes,   

The drama of God as King and human beings as His subjects is worked out in history and in a 

certain place. The story of Scripture is not only the relationship between God and human beings; 

it also relates to the universe. What is the destiny of the world that God has made? The 

Scriptures promise that there will be a new heaven and a new earth - a new creation where the 

glory of God will illumine the cosmos. So the Kingdom of God has a threefold dimension, 

focusing on God as King, on human beings as the subjects of the King, and the universe as the 

place where his kingship is worked out.  

This drama of the Kingdom unfolds over the history of the world and throughout the Scriptures. 

God is the Creator of the earth and therefore its King. He delegates His kingship to Adam who 

He created in His image, therefore Adam is in the image of a Ruler and Creator. He authorizes 

Adam to rule, subdue, and have dominion over the earth. The serpent deceives man and sin and 

rebellion enter the story. The rest of the Bible is devoted to God’s plan to restore man and 

creation, the Kingdom of God on earth. Moving towards this end, God chooses a people for His 

own possession, Israel that will be to Him a Kingdom.  
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As N.T. Wright says, “In Israel’s scriptures, the reason Israel’s story matters is that the creator of 

the world has chosen and called Israel to be the people through whom he will redeem the world.” 

Israel is a central piece to the story of God’s redemption of the world. That is why it is crucial to 

understand the history of Israel, because it is the history of the Kingdom of God on earth, and the 

gospel is the gospel of the Kingdom. What God does for Israel is what God is doing in relation to 

the whole world. That is what it meant to be Israel, to be the people who, for better and worse, 

carried the destiny of the world on their shoulders. Jesus is the fulfillment of Israel’s story, he is 

their long awaited king. The anticipation of the people of Israel was for their God to restore all 

things and bring about worldwide dominion (Daniel 7:23-27). If one does not understand the 

good news of Daniel 7, then they cannot fully understand the gospel of the Kingdom.  

The missing aspect of the Kingdom of God can also lead to nominalism. The proclamation of a 

Kingdom demands one of two responses, allegiance or rejection, even if that rejection is 

indifference. A gospel that is void of a Kingdom will tend towards offering propositions that are 

to be believed or disbelieved, but lack in a calling to repentance. This is not how the Scriptures 

portray the Lord’s anointed and his kingdom. As Psalm 2 describes the Lord’s anointed, “Kiss 

the Son, lest he be angry, and you perish in the way, for his wrath is quickly kindled. Blessed are 

all who take refuge in him.” This is not an appeal to agree or disagree with a set of principles, but 

a call for allegiance to the King. When Jesus announced that the Kingdom was at hand, He 

simultaneously called for repentance (Matt. 3:2; 4:17). This can be lost in an effort to remain 

faithful to the truth that we are saved by grace alone through faith alone (Eph. 2:8-9).  

Zane Hodges argues against the requirement of repentance by stating that the issue of repentance 

is totally absent in John’s gospel. In this, he claims that repentance is therefore not a condition 
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for salvation. However, the argument that repentance is absent in one gospel does not negate the 

Kingdom’s call to repentance.  

H. A. Ironside rejects this line of reasoning by explaining that John wrote years after the authors 

of the Synoptics and that while the Synoptics focused on repentance, John focused on belief, 

choosing not to repeat what has already been made clear. Ironside is saying that the absence of 

repentance in one gospel does not negate its presence in the other three gospels. The gospels are 

all in harmony, with some authors having specific emphases as did the Synoptics and John. John 

MacArthur comments on Hodges assertion about the absence of the word “repentance” in John’s 

gospel by also showing that the word “grace” is also missing from John’s gospel. 

Certainly this absence does not take away from the graciousness of the gospel. Neither does the 

lack of the word “repentance” in John’s gospel take away from the gospel’s call to repent. The 

call of the Kingdom is a call to become the subject of a King. The preaching of the gospel must 

include a call to repentance, as Jesus said, “Repent, for the kingdom of heaven is at hand” (Matt. 

3:2). The announcement that Kingdom of Heaven is at hand is good news and therefore 

repentance is good news. Isaiah describes the good news as God’s reign. “How beautiful upon 

the mountains are the feet of him who brings good news, who publishes peace, who brings good 

news of happiness, who publishes salvation, who says to Zion, ‘Your God reigns’” (Isaiah 52:7). 

The Kingdom of God should not be absent in our soul winning –evangelism today. It calls for 

repentance, it calls for allegiance and obedience to a King Who is not indifferent towards how 

we live our lives.  

In the Great Commission, Jesus sends His disciples through the world to make disciples, not only 

teaching them about the cross and resurrection, important as those are, but also ‘teaching them to 
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observe all that I have commanded you’ (Matt. 28:20). The call to conform to God’s law is good 

news, because God’s ways are good. The Kingdom of God is most accurately represented when 

His subjects are keeping His laws and representing the Kingdom of God on earth. This is why 

Jesus taught us to pray for God’s will to be done and His Kingdom to come. His Kingdom is 

represented in the obedience of His people.  

The absence of the Kingdom of God in evangelism today is a travesty. How can what was so 

prominent with Christ and the Apostles be so neglected today? What has taken its place? The 

plan of salvation, as crucial as it is, has supplanted the gospel of the Kingdom. The gospel of the 

Kingdom has been reduced to only personal salvation. It is not that the gospel of the Kingdom is 

something other than personal salvation, the problem is that the plan of salvation has become all 

that the gospel is. It has been reduced to a “get out of jail free card” as the monopoly game 

would put it.   

As Dallas Willard says, the “‘Gospels of Sin Management’ presume a Christ with no serious 

work other than redeeming humankind... [and] they foster ‘vampire Christians,’ who only want a 

little blood for their sins but nothing more to do with Jesus until heaven.” The Kingdom of God 

must be accurately presented with a call for repentance and allegiance to the King. This does not 

compromise the doctrine of “faith alone.” We are permitted entrance into the Kingdom by grace 

alone, through faith alone, by the work of Christ. None of that excludes the call for repentance. 

To come into a Kingdom is to come under the rule of a King.  

7.2 THE KINGDOM OF GOD AND THE GOSPEL  

At this point, it is important that I be clear in my definition of the gospel. There tend to be two 

sides in the argument of defining the gospel. One side is often accused of their gospel being too 
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small, while the other, in an effort to show forth the grand sweeping implications of the gospel, is 

often accused of minimizing the cross in an effort to proclaim a big gospel. Those accused of 

having the gospel to small insist that they are being true to the gospel as proclaimed by Paul who 

decided to know nothing among the Corinthians other than “Jesus Christ and him crucified” (1 

Corinthians 2:2). Those who argue for a “bigger” gospel are jealous to proclaim the renewal and 

remaking of the entire cosmos. These two sides tend to talk past each other. The more narrow 

view is focused on the cross work of Christ while the larger view is more focused on the 

implications of the work of Christ and the eschatological hope of the gospel. As D.A. Carson 

noted, “The narrower focus draws you to Jesus – his incarnation, his death and resurrection, his 

session and reign” while the “broader focus sketches in the mighty dimensions of what Christ 

has secured.” 

So how are we to understand the gospel? Is it the work of Christ or the implications of what 

Christ has done? Again, D. A. Carson is helpful writing:  

The heart of the gospel is what God has done in Jesus, supremely in his death and resurrection. 

Period. It is not personal testimony about our repentance; it is not a few words about our faith 

response; it is not obedience; it is not the cultural mandate or any other mandate... The gospel is 

the good news about what God has done. Because of what God has done in Christ Jesus, the 

gospel necessarily includes the good that has been secured by Christ and his cross work. Thus it 

has a present and an eschatological dimension. We announce the gospel. The gospel is not the 

Kingdom of God, it is the gospel of the Kingdom of God. The implications of the gospel or the 

context of the gospel is not the gospel. Therefore, while the Kingdom of God is preeminent in 

the gospel ministry of Jesus and the Apostles it must be understood that the Kingdom of God in 

itself is not the good news, it is not the gospel. Neither are the implications of the Kingdom of 
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God the gospel. Certainly the implications of what God has done in Jesus are glorious, but they 

are not the good news. The gospel is the announcement of what God has done in Christ, 

especially through his death and resurrection. The gospel is not a changed life, a changed 

neighborhood, or peace among different races. Those things could and should happen as a result 

of the transforming message of the gospel, but they are not the gospel.  

7.3 ESCHATOLOGY IN EVANGELISM  

Eschatology is often thought of in terms of the events that take place at the end of history. 

However, eschatology should not be reserved for the events at the end of the age, but rather 

something that is a present reality. Certainly eschatology is concerned with what is yet to be, but 

we also must understand it as a current reality, a fulfillment that has come to be realized in our 

age. The eschaton has already been inaugurated, therefore eschatology is a doctrine that is 

helpful to the church in understanding the present reality and not just the future. We must have 

an eschatological view of the kingdom of God. As Jugen Moltmann said, “From first to last, and 

not merely in the epilogue, Christianity is eschatology, is hope, forward looking and forward 

moving, and therefore also revolutionizing and transforming the present” and therefore “the 

eschatological outlook is characteristic of all Christian proclamation, and of every Christian 

existence and of the whole Church.” We must understand eschatology as a doctrine that runs 

through all of our theology. It is not something that is far removed where Christians can debate 

things that have yet to come. Instead it is something that should affect our day to day lives. Karl 

Barth noted that “eschatology, rightly understood, is the most practical thing that can be 

thought.” The reality that the kingdom of God has been inaugurated changes the way that we see 

the world, indeed we even enter a new world. Herman Ridderbos has said that understanding the 

Kingdom of God has already come and is not yet fully come is “one of the fundamental 
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presuppositions for understanding the gospel.” To understand the gospel rightly we must 

understand eschatology.  

As Peter Jensen wrote, “the form of the gospel is eschatological. In accordance with the teaching 

of the New Testament we recognize that the gospel announces that the eschaton has arrived, 

although it awaits its consummation in a further decisive universal revelation of Christ.” A 

proper eschatology is essential for us to understand the gospel of the Kingdom.    

While the benefits of the inaugurated Kingdom of God on earth belong to the Church we must 

remember that the kingdom of God is not yet what it will be. We also live in an age of 

tribulation. Daniel 7 teaches about the tribulation that precedes the Kingdom of God. However 

the Kingdom of God has entered into history before the time of its final dominion over all the 

earth and, therefore, the kingdom of God is present during times of tribulation and will be 

present even in the great tribulation. In the same way that the Kingdom of God includes an 

“already” and “not yet” dimension, so the tribulation carries the same aspect of “already” and 

“not yet.” The Old Testament expectation was for the time of tribulation to precede the coming 

of the kingdom of God. That is why the disciples were so confused by the suffering and death of 

Jesus, the Messiah.  

How could the coming king that would restore the kingdom of God to Israel die? As noted 

earlier, the church will follow in the same way as its representative, Jesus. A time of tribulation 

will precede the time of glory. Jesus came as the king of the expected End-Time Kingdom of 

God on earth. However, he also endured great suffering in his ministry and especially in his 

death. In the life of Jesus there were tribulations and a great tribulation. In the same way the 

church will face tribulations and ultimately the great tribulation.  
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Paul was clear on the reality of tribulation for Christians. Luke recorded in Acts that Paul went 

back to Lystra, Iconium, and Antioch, “strengthening the souls of the disciples, encouraging 

them to continue in the faith, and saying that through many tribulations we must enter the 

kingdom of god” (Acts 14:22). In order to “strengthen” and “encourage” the disciples in these 

towns he thought it necessary to warn them that they will face many tribulations. The church 

must be encouraged by understanding that there will be tribulation and suffering. Again, Paul 

encouraged his readers in his epistle to the Romans: “The Spirit himself bears witness with our 

spirit that we are children of God, and if children, then heirs – heirs of God and fellow heirs with 

Christ, provided we suffer with him in order that we may also be glorified with him” (Romans 

8:17). Suffering is just as much a part of the Christian experience as is our future glorification. 

For the Church, tribulation is inescapable. “Indeed, all who desire to live a godly life in Christ 

Jesus will be persecuted” (2 Timothy 3:12). James spoke of encountering trials with joy (James 

1:2). Peter encouraged the church to not be surprised at trials as if they were something strange, 

but that they should expect them and even rejoice in sharing with the sufferings of Christ (1 Peter 

4:12-13)  

The End-Time tribulation, which is a present reality for Christians, should not be divorced from 

our evangelism. Jesus taught His followers to count the cost. This is recorded in Luke’s gospel as 

Jesus tells his listeners, “Whoever does not bear his own cross and come after me cannot be my 

disciple” (Luke 14:27). Jesus continued this teaching using analogies of a builder counting the 

cost, whether or not he will be able to complete it. He also gives an analogy of a king going out 

to war; first he must consider whether he is able to win, if not he should ask for peace. The point 

that Jesus is making is that it is a momentous decision to follow Him. It is an invitation to 

tribulation and suffering. It is not that the benefits of the gospel should be minimized, but that the 
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cost of following Jesus should not be cast aside. Jesus and the Apostles were very clear of the 

tribulations and suffering that will accompany life in the Kingdom of God in this age.  

Therefore, in our soul winning –evangelism we should be clear, not only of the benefits that the 

gospel afford us, but also the tribulations that are promised. In Jesus’ parable of the sower, He 

shares about the seed that is sown on rocky ground. He describes this as the person who receives 

the word immediately and with joy only to fall away when persecution and tribulation arrive on 

account of the Word. The persecution and tribulation of the Church is not something that is to be 

discovered when it comes upon a believer, rather it should be something that is taught and 

expected. If anyone will follow Jesus they must be taught to anticipate persecution and 

tribulation. This should take place even in our evangelism. Obviously the tribulation is not the 

gospel, but in order for one to understand rightly what the gospel means and its implications we 

must warn of the persecutions and tribulations to come. This should not only be seen as a 

warning, but also an encouragement for the strengthening of souls as Paul did in Acts 14. The 

church must be given courage to face the tribulation in order to have strength to endure. This 

does not need to be taught only after trials arrive, but before.  

7.4 MODERN EVANGELISM 

The Kingdom of God and Biblical Theology played a prominent role in the gospel proclamation 

of Jesus and the Apostles. It is clear that they understood the Old Testament Scriptures as a 

reference to Christ and that it was to be understood in light of the person of Jesus. The Kingdom 

of God was either explicit or implicit with Jesus and the apostles, but it was consistent in their 

gospel proclamation. This is not a method or an approach that is to be left behind along with the 
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first century. It is unfortunate that the emphasis of the Kingdom of God and biblical theology has 

largely been lost in modern evangelism.  

Bill Hybels’ well-known book “Becoming a Contagious Christian” is one of the most popular 

books on evangelism in the last twenty-five years having sold hundreds of thousands of copies. 

In a chapter titled “Making the Message Clear” Hybels gives several examples of how to 

communicate the gospel to others. His concern is for Christians to be “not only shining examples 

for Christ, but also lucidly expressing His message so others can see the truth of the gospel.” The 

core of his gospel message includes that God is holy and that man has become evil and deserving 

of death and hell, but “Jesus Christ paid the price of salvation for the whole world” and “only 

those who say yes to Him will actually receive forgiveness.” He then goes on to give popular 

illustrations which communicate these points.  

One simple illustration to communicate these truths is what he calls “Do vs Done.” In this 

approach there is a comparison and contrast between the work of man and the work of God in 

salvation. Man cannot achieve salvation by what he does rather he must trust in the work that 

Christ has already done.  

Another approach that is highlighted is the popular Bridge Illustration. In this diagram there is a 

chasm that separates man from God. This chasm is bridged by Christ sometimes with a reference 

to 1 Peter 3:18, “For Christ also suffered once for sins, the righteous for the unrighteous, that he 

might bring us to God, being put to death in the flesh but made alive in the spirit.” 

The Romans Road has been a popular approach used by many to communicate the gospel using 

verses out of Paul’s epistle to the Romans. The first verse that is used is Romans 3:23, “for all 

have sinned and fall short of the glory of God.” This verse is used to describe the condition that 
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man is in. To explain the consequences of our fallen condition we turn to Romans 6:23, “For the 

wages of sin is death, but the gift of God is eternal life in Christ Jesus our Lord.” Now, in order 

to know how to respond to Jesus Romans 10:13 is given, “everyone who calls on the name of the 

Lord will be saved.” Hybels summarizes by writing, “Do you see how simple it is to receive 

God’s gift? All we have to do is recognize the fact that we’ve sinned and deserve death, and then 

call out to God humbly for his forgiveness and the new life He’s offering us.” 

There is also an illustration that communicates that it is not enough to merely believe the right 

things about God or attend Church. This is called the Airplane Illustration. The idea is that it is 

not enough to know about the science of aviation, the physics of flight, spending time at the 

airport, or being at the right gate. One must actually board the airplane trusting that it will take 

you where you want to go. He draws a parallel here with Christianity saying that “you finally 

have to take a step of faith and ‘get on board’ by receiving the forgiveness He purchased on the 

cross and entrusting your life and future to Him. That’s what it means to become a Christian.”  

I do not doubt that the Lord has used these approaches to bring many into his kingdom. 

However, these popular presentations are void of any mention, explicit or implicit, of the 

Kingdom of God and do not have any traces of Biblical Theology as did Jesus and the Apostles. 

To be fair, Hybels is making a point of how to share the gospel message when time is short and 

one must be quick and clear, but at the same time these quick methods are the only methods 

shown in the chapter entitled “Making the Message Clear.” If the focus is going to be on making 

the message clear should not attention be given to the methods of Christ and His Apostles? It is 

not as if there is only one way to share the gospel message or that Jesus and the Apostles only 

did it one way. But there are some themes to their methods of proclaiming the gospel, namely the 

Kingdom of God and Biblical Theology; that need to be included in our evangelistic efforts 
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today. Constantly Jesus and the Apostles were referencing the message of salvation to the bigger 

story of the Bible and the Kingdom of God. But does it really matter? As I said earlier, many 

have been brought into a saving relationship with Christ thanks to these evangelistic methods. I 

would argue that it does matter. A gospel without a Kingdom and a gospel with no story behind 

it, with no history, is one that is foreign to Jesus and the Apostles and not without consequences 

for the church today. 

Darius Salter addressed several different methodologies in his book “American Evangelism.” 

While he is addressing the medium of the message more than the message, the medium is not 

neutral. The medium of the message carries meaning and significance. For example, small group 

evangelism seeks to create a comfortable environment for non-Christians to enter into. “Before 

the average person comes into a vital Christian experience, he usually needs a period of exposure 

to the experience of others.” However, sometimes creating a welcoming environment can subtly 

become the goal of the group. “Sometimes the transition from the koinonia of coffee and 

doughnuts to the self-denial of the bread and wine is never made. Bible study does not guarantee 

that the feeling orientation of the evangelistic group will become something more than the 

current enthrallment with self-improvement in American culture.” The Kingdom of God is not 

less than a caring community but so much more.  

Another popular approach is one-on-one evangelism. Dawson Trotman, of The Navigators, Bill 

Bright of Campus Crusade for Christ, and James Kennedy who created the “Evangelism 

Explosion” model all used the one-on-one approach and emphasized a personal relationship with 

Jesus Christ. These men have been effective leaders training thousands in evangelism. However, 

as Salter writes:   
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Evangelicals may be far too eager to erase the unruly elements of the conversion process, while 

packaging the gospel for easy, rapid, and strain free consumption. Such cognitive reductionism 

means that the “spiritual” aspects of evangelical life are increasingly approached by means of 

and interpreted in terms of principles, rules, steps, laws, codes, guidelines, and so forth. 

The beauty of the story of the Bible and the glory of the Kingdom of God is lost when it is 

broken down into steps an individual must take to find peace with God.  

The day Peter preached at Pentecost over 3,000 souls were added to their number. History has 

shown that there have been days and seasons of revival. However, revivals can become exalted 

above the slow and steady teaching of the Scriptures. Dallas Willard comments on this by 

writing: The approach to wholeness is for human kind a process of great length and difficulty 

that engages all our own powers to their fullest extent over a long course of experience. But we 

don’t like to hear this. We are somewhat misled by the reports of experiences by many great 

spiritual leaders and we assign their greatness to these great moments they were given, 

neglecting the years of slow progress they endured before them.  

Praise the Lord for the great revivals that have taken place, but as Jesus said, “One sows and 

another reaps.’ I sent you to reap that for which you did not labor. Others have labored, and you 

have entered into their labor.” (John 4:37-38). While there may be many effective revivals they 

are often due to the work of another preceding the revival.  
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CHAPTER 8 

CONCLUSION  

8.0 INTRODUCTION 

For far too long, the Kingdom of God has been missing from preaching. Even though the subject 

has been missing in preaching discussions, evangelical preaching has proclaimed faithfully 

certain kingdom aspects while neglecting others. It is time to recover the Kingdom of God as the 

centrally important theme in evangelical preaching and to encourage balance in how we proclaim 

it. 

8.1 THE BIBLICAL METHOD OF EVANGELISM 

When trying to decide how to share Christ with someone, the starting point should be the same 

as that of John the Baptist and Jesus Himself. Matthew 3:2 tells us that John began his ministry 

with the words “Repent, for the kingdom of heaven is near.” Repentance refers to a “change of 

mind,” which implies sorrow for past offences (2 Corinthians 7:10), a deep sense of the evil of 

sin as committed against God (Psalm 51:4), and a conscious decision to turn from sin to God. 

The first words Jesus spoke when He began His public ministry were identical to John’s 

(Matthew 4:17).  

8.1.1 Biblical Evangelism – The Good News And The Bad News 

The word "gospel" means "good news." While many well-meaning Christians begin their 

evangelistic efforts with the good news of God’s love for mankind, that message is lost on 

unbelievers who must first come to grips with the extent of the bad news. First, man is separated 

https://biblia.com/bible/esv/Matt%203.2
https://biblia.com/bible/esv/2%20Cor%207.10
https://biblia.com/bible/esv/Ps%2051.4
https://biblia.com/bible/esv/Matt%204.17
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from a holy, righteous God by sin. Second, God hates sin and is “angry with the wicked every 

day” (Psalm 7:11). Third, death and judgment are inevitable (Hebrews 9:27). Fourth, man is 

wholly incapable of doing anything about the situation. Until the full extent of this bad news is 

presented, the good news cannot be effectively communicated.  

8.1.2 Biblical Evangelism – The Holiness Of God 

What is missing from much modern evangelism is the holiness of God. In Isaiah’s vision of 

heaven, God’s holiness is being extolled by the seraphim around the throne. Of all the attributes 

of God they could have praised, it was His holiness—not His love—of which they sang. “And 

they were calling to one another: ‘Holy, holy, holy is the LORD Almighty; the whole earth is full 

of his glory’" (Isaiah 6:3). When we understand just how holy God is, we can begin to 

understand His hatred of sin and His righteous wrath against sinners. Zechariah 8:16-17 and 

Proverbs 6:16-19 outline the sins God hates—pride, lying, murder, false witness, those who stir 

up trouble, and those with evil in their hearts. We cringe at the idea of God actually hating, 

because we are more comfortable with Him as a God of love, which He certainly is. But His 

hatred is real and it burns against evil (Isaiah 5:25; Hosea 8:5; Zechariah 10:3).  

The unsaved person stands in mortal peril of the wrath of holy God, as Hebrews 10:31 reminds 

us: “It is a dreadful thing to fall into the hands of the living God.” An unbeliever is separated 

from God by his sin, which God hates, and there is nothing he can do about it. His nature is 

corrupt and fallen and he is “dead in trespasses and sins” (Ephesians 2:1) with no hope of 

redeeming himself. He cannot save himself, in spite of good intentions or good works (Romans 

3:20). Every good work that man thinks he can do is as “filthy rags” in God’s sight (Isaiah 64:6). 

https://biblia.com/bible/esv/Ps%207.11
https://biblia.com/bible/esv/Heb%209.27
https://biblia.com/bible/esv/Isa%206.3
https://biblia.com/bible/esv/Zech%208.16-17
https://biblia.com/bible/esv/Prov%206.16-19
https://biblia.com/bible/esv/Isa%205.25
https://biblia.com/bible/esv/Hos%208.5
https://biblia.com/bible/esv/Zech%2010.3
https://biblia.com/bible/esv/Heb%2010.31
https://biblia.com/bible/esv/Eph%202.1
https://biblia.com/bible/esv/Rom%203.20
https://biblia.com/bible/esv/Rom%203.20
https://biblia.com/bible/esv/Isa%2064.6


127 
 

No amount of good living will make us acceptable in God’s eyes because the standard is 

holiness, without which no one will see God (Hebrews 12:14). 

8.1.3 Biblical Evangelism – Salvation Through Jesus Christ 

But now comes the good news. What man could not do to save himself, God accomplished on 

the cross. Jesus exchanged His righteous, holy nature for our sinful nature so that we can stand 

before God completely clean and pure, new creations with the old sin nature gone forever (2 

Corinthians 5:17-21). God provided the perfect sacrifice for our sin, not because we deserved it 

or earned it, but because of His love and grace and mercy (Ephesians 2:8-9). Only those whose 

natures have been changed can escape the wrath of God and live in the light of His love and 

mercy. If we believe these things and commit our lives to following Christ by faith, we will live 

eternally with Him in the bliss and glory of heaven. This is good news indeed.  

Biblical Evangelism begins with prayer for the guidance of the Holy Spirit in witnessing, open 

doors of opportunity, and a clear understanding of the bad news of sin and wrath and the good 

news of love, grace, mercy and faith. 

8.2 PREACHING THE KINGDOM OF GOD 

The Kingdom of God is blaringly absent as the overarching theme of evangelical preaching. 

Preaching textbooks, preaching classes, and, worse yet, evangelical pulpits scarcely mention 

Scripture’s primary subject matter, the kingdom of God fulfilled in Jesus Christ. Theology 

classes usually teach kingdom doctrine, but preaching classes rarely discuss it. 

Preaching textbooks are notorious for leaving out the kingdom of God’s relationship to 

homiletics. Only one book has been published on preaching the kingdom of God in the last 50 

https://biblia.com/bible/esv/Heb%2012.14
https://biblia.com/bible/esv/2%20Cor%205.17-21
https://biblia.com/bible/esv/2%20Cor%205.17-21
https://biblia.com/bible/esv/Eph%202.8-9
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years (and it was not from an evangelical point of view)! The kingdom of God’s most 

comprehensive treatment in a preaching book by an evangelical author totals a whomping fifteen 

pages, and it was written 18 years ago!2 The time has come to recover the kingdom of God’s 

importance in evangelical preaching. 

The Kingdom of God is the Bible’s principal theme and is the focus of Jesus Christ’s ministry. In 

recent years, biblical theology has recaptured the kingdom of God as the common thread running 

through the Old and New Testaments. Throughout Scripture, God is progressively revealing to 

human kind the nature and reality of His kingdom. In the Old Testament, God built a people who 

were to live under his rule, and He promises to establish David’s kingdom forever (2 Sam. 7:16). 

In the gospels of the New Testament, the kingdom of God was the dominant focus of Jesus’ 

ministry. Jesus taught that the kingdom of God had come in and through Him. Jesus’ first public 

proclamation was “Repent, for the kingdom of God is near,” (Matt. 4.19). Throughout His public 

ministry, Jesus demonstrates how He is the Messiah, the “anointed ruler” who was to come and 

rescue His people and to sit on David’s throne forever. 

At the cross, King Jesus atoned for the sins of His people. Through His resurrection, Jesus 

demonstrated His power over death and the beauty and wonder of a life alive before God. The 

remainder of the New Testament reveals how the church exists as a present day sign of the 

kingdom and how God’s kingdom will be completely established at the second coming of Jesus 

Christ. 

Almost any biblical or theological survey affirms that the Kingdom of God is the Bible’s most 

centrally important idea, but many preachers do not proclaim it as their primary focus or 

dominant theme. Of course, many would claim to preach the kingdom of God, but how many 



129 
 

really do? Some will think that they preach the kingdom just because they call for decisions for 

Christ and strive to preach biblical messages. However, an enormous canyon exists between how 

one thinks he preaches the kingdom and how he actually does. 

Preachers should teach their listeners that they are to be a part of God’s present, real, and active 

rule on this earth. Preachers should explicitly equip their listeners to see where and how their 

lives fit into the realm of God’s kingdom rule. A preacher who deals with the ten tensions 

presented here will foster a Kingdom vision for their lives. While every preacher strives to 

preach the kingdom, a preacher who negotiates between and examines these ten tensions will 

hopefully gain a better perspective from which to proclaim the Kingdom of God. 

1. Ideology vs. Person 

The Kingdom of God has been predominately proclaimed as an ideology. Throughout the early 

20th Century, the Kingdom of God was taught as an idea. Liberalism made the kingdom a utopia 

brought about by social reforms and by fighting for social causes, while the person and work of 

Christ were minimized. In contemporary 21st Century, some theological undercurrents once 

again cast the kingdom of God as a utopian ideology that masks the person and work of Jesus 

Christ. Maybe not meaning to, they elevate the idea of the kingdom over the kingdom in a 

person. From such a perspective, the kingdom of God becomes an ideological idol that replaces 

Jesus Christ. 

Preaching the kingdom must never be separated from the person of Jesus Christ. Preaching the 

kingdom must announce God’s reign through Christ. In other words, the kingdom of God now 

has a name and a face. It is not an abstract idea; it is the person of Jesus Christ (he autobasileia – 

the kingdom in person).3 He has established His rule through His crucifixion and resurrection. 
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Jesus calls all those who would follow Him to surrender their lives to His Kingly rule and to 

participate in His Kingdom by obeying His teaching. Kingdom preaching that does not focus on 

the person of Christ creates a kingdom ideology, as mentioned above. 

As Leslie Newbigin writes, “when the message of the kingdom is divorced from the Person of 

Jesus, it becomes a programme or an ideology, but not a gospel. In Pauline terms, the preaching 

of the Kingdom then becomes a preaching of the law.”4 Preaching the kingdom must never be 

reduced to a law, a program, or an ideology. It must always be the good news of the kingdom 

that has come in a person. 

While preaching the kingdom must emphasize the person of Christ, people must also understand 

the concept of the kingdom in biblical revelation. Teaching people about the kingdom’s 

progressive revelation in Scripture is vastly different than preaching the kingdom as an 

ideological utopia, program, or social cause. Preaching the kingdom should teach the ideas of the 

kingdom, how the Old Testament laid the foundation for the coming King, how the New 

Testament proclaims the fulfilled Kingdom in Christ, and how the church presently lives as a 

sign of God’s effective and actual rule on earth. 

However, preaching these framework concepts of the kingdom differs from proclaiming the 

kingdom as ideologically superior to the person of Christ. Any kingdom proclamation not 

pointing to the Lordship of Christ in this world is merely an ideological idol. Preaching in 

contemporary culture needs the context of the Bible’s teaching on the kingdom to truly 

appreciate how the kingdom of God is fulfilled and established in the crucified, risen, and 

reigning Jesus Christ. 

2. Small Pieces vs. The Big Picture 
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The second tension in preaching the kingdom is whether one should focus on the pieces of the 

kingdom puzzle or the big picture. Preaching and teaching on the kingdom of God can be like 

putting together a puzzle for the congregation. Week in and week out, the preacher challenges 

them to live their lives for Christ, but he probably does not provide them with a real framework 

for understanding the kingdom of God. In other words, much preaching does not teach a 

kingdom worldview. 

Preaching typically provides people with only the pieces of a kingdom worldview. The full 

picture of the kingdom is usually missing. For example, most sermons usually focus on a specific 

text. A sermon series might examine a cluster of texts all related to a specific topic. However, 

when the preacher moves on to the next sermon series or the next biblical book, he never makes 

the necessary connection between the various truths. As a result, the congregation is given a 

cluster of small puzzle pieces with little or no idea of how to arrange them or how to put them 

together in their minds and lives. Preachers leave their listeners to figure out how all these 

disconnected links interconnect and form a larger whole. In many ways, this approach is like the 

folk proverb that says “you can’t see the forest because of the trees,” for it leaves listeners 

without a proper view of the bigger picture. 

Preaching that encourages a kingdom worldview will provide the larger picture of the kingdom 

puzzle and show how all the pieces fit into it. Such preaching will proclaim the kingdom of God 

in Christ as the main theme of the Bible and of all preaching. Big picture kingdom preaching also 

meets the needs of our listeners. It helps them to see and understand God’s larger mission and 

purpose. Obviously, every sermon one preaches does not have to make a beeline to the kingdom. 

However, preaching the big picture of the kingdom gives hearers an idea of how to all the parts 
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fit together and form a comprehensive whole. How else are they to understand the big picture of 

the kingdom unless someone teaches it to them? (Rom. 10:14-15). 

Preaching should include the small pieces and provide the bigger picture of the kingdom puzzle. 

The majority of preaching will and should likely focus on equipping listeners with the pieces of 

the kingdom. Occasionally, however, preachers must step back and encourage their congregation 

to look at the bigger picture. Periodically, preaching the kingdom must cast the overarching 

vision of the kingdom to help listeners assimilate the various truths they hear proclaimed 

throughout one’s preaching ministry. 

3. Vision vs. Decision 

Calling for a decision is a vitally important part of kingdom preaching. When Jesus first 

announces the kingdom, he says, “Repent, for the kingdom of God is near” (Mark 1). He called 

upon those who heard his message to make a U-turn, to change their direction in life. He called 

for his disciples to come and follow Him (Matt. 4.19). He called for an immediate decision from 

them, and that is exactly how they responded. Preaching the kingdom must call for a decision 

from those who hear the message of Jesus Christ. 

Much preaching, however, calls for decisions for Christ without people truly understanding what 

the kingdom of God is all about. Preachers usually call for decisions only on the basis of human 

sinfulness. Many sermons proclaim how sinful, how guilty, and how shameful we are, and then 

they proclaim that Christ died to take away our sin, shame, and guilt. Then, the preacher will 

offer an invitation for anyone who wants to be free from sin and who wants to go to Heaven 

when they die. People will make decisions only to escape the negative consequences of sin and 

will have no grander direction or purpose for their lives. Such preaching lacks a vision of the 
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King who will fill every micronutrient of their body and every nanosecond of their day with 

fullness of life and purpose. 

Evangelical preaching needs to provide people with a vision of the kingdom. A vision of the 

kingdom will provide people with the proper context for understanding their decision for Christ. 

Preaching that encourages a kingdom vision helps people to know that Christ’s call is to be a part 

of His kingdom and is not just a momentary decision so that they can go to Heaven when they 

die. Such preaching will paint a picture of what God’s rule in their lives looks like. When a 

vision of the kingdom has been proclaimed, people will better understand their decision to 

surrender their lives to Christ. 

Visionary kingdom preaching will enliven people because they will see their lives as a part of 

God’s larger work on earth. They will understand their purpose and see the need to be productive 

for God’s kingdom. Visionary kingdom preaching will help people to recognize that every aspect 

of their lives – work, play, family, and relationships – can be a part of God’s present, real, and 

active rule in this world. Thus, evangelical preaching must hold together the need to cast a vision 

of the kingdom and the call for decisions so that the disciple’s call is completely comprehended. 

4. Individual vs. Communal 

Preaching the Kingdom of God must examine how it addresses the individual. In Western 

culture, the primary focus is on the individual’s needs. Capitalistic culture thrives by convincing 

the individual of his need for things and leads him to buy or consume them. 

Much preaching, not void of its culture, also focuses on the individual’s needs. Such preaching 

tends to focus on felt or real needs. In its purist form, it leads the individual from felt need to real 
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need. Traditional preaching attempts to accomplish this shift with a catchy introduction, a 

thorough explanation of the text, and a relevant application that is supposed to bring the text 

alive for the hearer. This manner of preaching overly focuses on the needs of the individual. In 

this preaching style, sermons, even if they are expository, are really driven by the consumer 

needs of the individual. 

The Kingdom of God is overshadowed by preaching that focuses too much on the individual. 

The “individual needs” model structures the sermon’s rhetoric solely to persuade the individual 

of his needs being meet by the gospel. When such preaching has convinced the individual that 

his or her needs have been met, only then will the preacher attempt to teach them about the 

responsibilities of discipleship to the church and to be a part of the kingdom. 

This type of individualistically-styled preaching follows a logical, sequential process, focusing 

first on the individual, second on the church, and third on the kingdom. As a result, this type of 

preaching produces self-focused Christians who need further persuasion if they are to truly unite 

in radical, brotherly, self-giving community and to participate in actively up-building God’s 

kingdom. 

Overly-emphasized individualistic preaching needs to recover the communal aspect of the 

kingdom of God and potentially to restructure its persuasive rhetoric. Emphasizing the 

communal aspect of the kingdom encourages listeners to realize that it is not all about them and 

their consumer needs. Preaching the communal aspects of the kingdom will help listeners to 

know that they as individuals can be a part of something far bigger and far greater than 

themselves. Preaching the kingdom in this manner would reverse the flow of persuasive rhetoric 

from a 1, 2, 3 (individual, community, kingdom) progression to a 3, 2, 1 (kingdom, community, 
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individual) movement. Such preaching emphasizes how God’s kingdom is coming in this world 

(3), how the church (2) exists to presently extend that kingdom now, and how the individual (3) 

can repent of his sin, enjoy a restored relationship with God, and work to spread God’s kingdom 

on earth. Such a shift in preaching’s rhetoric would counter catering preaching that caters to the 

individual’s needs and would properly recover the communal aspect of the kingdom of God. 

5. Intellectual vs. Experiential 

Evangelical preaching specializes on proclaiming the intellectual side of the kingdom of God. It 

proclaims the kingdom of God as an object, as something that is outside the human being. 

Intellectual kingdom preaching focuses primarily on informing the mind. It makes the kingdom 

something that one knows about — something residing outside of the human body. The kingdom 

becomes something “out there” to study in an impersonal, removed, and abstract way. 

While the intellectual aspect of the kingdom is needed, kingdom preaching must also emphasize 

one’s personal experience of the kingdom. Experiential kingdom preaching proclaims how the 

individual and the community can experience the present, actual, and living rule of God in this 

life now. It calls for an ongoing, personal faith response of surrender to the rule of Christ. 

Experiential preaching makes the kingdom of God in Christ a relational reality; it becomes a 

person, a Savior, a King that one can relate to. By emphasizing personal relationship, kingdom 

preaching encourages inward intimacy and closeness, which are experiential by nature, with the 

King and His kingdom. The kingdom no longer remains solely “out there” for one to know, but it 

comes alive as a first-hand experience of an “in here” reality. 

Preaching the kingdom of God effectively requires a balance between both the intellectual and 

the experiential aspects of the kingdom. To emphasize the intellectual to the exclusion of the 
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experiential is to make the kingdom of God an impersonal object or concept that merely grows 

mold inside one’s mind. To only proclaim the experiential side to the exclusion of the intellectual 

is to reduce the kingdom to subjective emotional experience and makes the kingdom a mystical 

fog that one must live in. 

To balance both the intellectual and experiential is to make the kingdom of God both an actual 

reality that one knows about and a vital connection that one knows of. Preaching both aspects 

makes the kingdom realm a precious pearl that one will seek after and an all-consuming presence 

that is vibrantly alive within us. Preaching that does not emphasize both of these aspects fails to 

communicate holistically to listeners and merely proclaims a one-dimensional kingdom. 

6. Narrow Exposition vs. Broad Exposition 

Expository preaching has many definitions. Some are very narrow, while others are broader. 

Some are very limiting, and others are more giving. The most widely accepted definition of 

expository preaching is by Haddon Robinson. His definition states: “Expository preaching is the 

communication of a biblical concept, derived from and transmitted through a historical, 

grammatical, and literary study of a passage in its context, which the Holy Spirit first applies to 

the personality and experience of the preacher, then through the preacher, applies to the hearers.” 

Robinson’s definition has many great points. It emphasizes deriving preaching’s content from 

the biblical text, encourages thorough exegetical study, and focuses on personal application of 

truth before congregational application. While Robinson’s definition of expository preaching is 

helpful, it represents a narrow view of exposition. A narrow view of exposition confines the 

preacher to structuring his sermon completely around one primary biblical concept derived 
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typically from only one biblical passage. Narrow exposition takes on a tunnel-like focus on one 

passage and insists on laser-like precision in dividing its truths before the people. 

A broader definition of expository preaching allows for more flexibility in sermonic craft and 

structure, but still remains true to the convictions of an expositor. A broad definition concerns 

itself with faithfully representing the text(s) and does not necessarily confine the sermon to only 

one passage. For those taking a broad view of exposition, the preacher’s motivation and 

representation of the text(s) is what really matters. Thus, a sermon is deemed expository based 

on the way one treats or handles a passage or passages. 

The broad view also allows for a variety of sermon models. As Jerry Vines and Jim Shaddix 

claim in Power in the Pulpit, various models of sermons – topical, textual, narrative, 

biographical, dramatic monologue, theological, and ethical sermons – are all valid expository 

preaching methods, as long as each form is “subjected to the expositional process.” 

One’s view of what is or is not expository will determine how he preaches the kingdom of God. 

If one has a narrow definition of exposition, he will likely preach one selected passage of 

Scripture each time. In preaching the kingdom, he might create a series around selected passages, 

but each sermon will only explain the meaning of one primary text (two or three might be used 

on occasion). A person holding a broader definition of exposition, on the other hand, has a 

myriad of approaches to choose from in preaching the kingdom. To teach the kingdom of God in 

Christ, he might do a topical series, a theological/doctrinal series, or an ethical series on the 

kingdom theme and use a variety of biblical texts and sermonic forms. He might preach a first 

person drama, teach a narrative, or incorporate various media forms to communicate the 
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kingdom. Thus, with the broader definition, the preacher is not shackled to only one text and has 

more freedom and flexibility in proclaiming the kingdom. 

Which view is right? Both views of expository preaching are right. Both definitions are faithful 

to the commitments of an expositor. Both can be and are practiced by faithful preachers who 

teach and lead their hearers to know more of the kingdom of God in Christ. While one definition 

of expository preaching offers greater flexibility as to how the kingdom is preached, that fact 

does not make it an inherently better approach. The bottom line: one should preach the kingdom 

from whichever view of expository preaching that he believes most faithfully communicates to 

others the truths about God’s kingdom. 

7. Story vs. Proposition 

Evangelical preaching, for the most part, follows a propositional preaching model. Most 

evangelical preaching textbooks teach students to follow a very linear, point-by-point sermon 

model as the vehicle for delivering truth. The propositional model encourages a thorough 

exegesis of the text to find the central theme or the “big idea” of the passage. Then, the rest of 

the sermon is built deductively around that theme, following the text point by point. The 

preacher is encouraged to find the main principles and the timeless truths of the text, to organize 

them in an orderly progression, and to then make applications of those points at the end. Most 

preaching texts teach this expository model and many preachers follow it. 

These same preachers, however, would change their preaching methods if they were preaching 

on the mission field. On the mission field, the preacher would likely assume that those in another 

culture do not share Western deductive logic. They might use chronological Bible storying as a 

means of communicating biblical truth in another culture, but for some reason, they shun the 
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same practice in a Western context. The preacher assumes that Western culture follows logical, 

deductive argument, learns best this way, and will live out the sermon’s preconceived 

applications. The propositional sermon, though having its strengths, assumes that most people 

live the majority of their lives deductively, when that may not be the case. 

Biblical storying needs to be recovered as a valid means of teaching others about the kingdom of 

God. While the preacher may assume that Western culture follows logical, literate processes of 

learning, the fact is that 75% of Americans are functionally illiterate or semi-literate. Functional 

illiteracy means that people might have the ability to read, but it means very little in their day in, 

day out living; they choose or prefer not to use it. In other words, though most of the United 

States has the ability to read, to write, and to understand logical development, they have little use 

for it. They place far greater emphasis on events, stories, proverbs, relationships, feelings, 

emotions, and experiences. Thus, preachers must consider recovering the vastly important art of 

storying, for storying more effectively connects biblical truth with the hearts and minds of 

functionally oral learners. 

Both biblical storying and propositional preaching are needed to teach others about the kingdom 

of God in Christ. Not only can both forms be effective models of communication, but they are 

both biblical. In the Bible, Jesus tells parables and stories about the kingdom. Jesus compares the 

kingdom to a mustard seed, to yeast that works through dough, among many other teaching 

stories. However, in Paul’s preaching, he uses direct propositional argument. In the Bible, both 

methods are used to communicate truth to different audiences, and in contemporary culture, 

preachers should be prepared to use both to successfully communicate the kingdom of God. 
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8. Passive vs. Active 

Much evangelical preaching encourages passive participation in the kingdom of God. Of course, 

the kingdom does have a passive element to it. As one scholar notes, “the Kingdom of God will 

never be fully realized apart from the personal, glorious, victorious Coming of Christ. Men 

cannot build the Kingdom of God; Christ will bring it.”10 Evangelical preaching definitely 

captures this “not yet” reality of the kingdom, but maybe too much so. Evangelical preaching’s 

over-emphasis of the “not yet” reality of the kingdom creates a passive disposition in its 

members. People who hear such preaching focus primarily on the life that is to come when 

Christ brings the kingdom. As a result, the kingdom is only a forward looking hope in the future, 

is totally disconnected from present life, and creates passive participants who are merely passing 

time until eternity when God’s kingdom will come. 

Preaching the Kingdom must obviously refer to the kingdom that is yet to come, but it must also 

emphasize that the Kingdom is presently at hand in and through Christ. Christ’s Kingdom 

impacts every area of living and is meant for life right now. It is far more than just an insurance 

policy with God where one goes to heaven when he dies. The kingdom is currently in-breaking 

into the present world through Jesus Christ. As George Eldon Ladd writes, “The deliverance 

comes from the power of The Age to Come which has reached back and projected itself in the 

person of Christ into the present evil Age so that we, by the power of The Age to Come, may be 

delivered from this present evil Age.” 

Thus, followers of Christ, who become like Him in His death, somehow attain to the kingdom 

life by experiencing the power of the resurrection that is brilliantly alive in them. As a result, the 

kingdom has meaning in the present and calls people to active participation. Preaching that 
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emphasizes God’s present rule will encourage believers to be active bearers of that rule, for 

God’s kingdom is presently at hand. 

Evangelical preaching must balance the “already” but “not yet” dimensions of God’s kingdom. 

Without the “not yet” aspect, one has no hopeful expectation of God’s full kingdom being 

revealed at the end of time. Without the “already” dimension of the kingdom, present life has 

little to no meaning. Preaching that proclaims both aspects will encourage active participation 

from those who have already entered the kingdom of God through new birth and will prepare 

them to enter God’s eternal Kingdom in glory when Christ comes back to finish the good work 

He has already begun. 

9. Sacred vs. Secular 

Without hesitation, the church must be affirmed as a “sign of the kingdom.”12 The church lives 

as a community under the rule of God and demonstrates to the world His effective will being 

done. Believers, as part of the church, exhibit an allegiance and citizenship to a governing King 

from another world. As a result, they are to be holy, set apart from the world. Kingdom 

preaching must declare and help the church to realize its set-apartness. It must encourage the 

church toward living the holy nature of kingdom. Kingdom preaching that encourages such 

sacredness will further the church’s identity as God’s redemptive community in the world today. 

While preaching must always uphold the sacred nature of the kingdom, it must also teach how 

the kingdom of God infiltrates the secular world (secular as used here refers to life outside the 

church community and as part of the larger culture, i.e work, social activities, etc.). Unlike 

preachers, the vast majority of our congregations live in the “secular” world. Preaching that only 

proclaims the sacred nature of the kingdom never teaches congregants how to actually live 
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outside the church walls. Such preaching creates an unhealthy divide that separates and 

compartmentalizes church life from the rest of one’s experience and never equips him or her to 

live in his or her “real” world. Such “sacred” kingdom preaching never helps the listener see how 

his daily work, activities, chores, relationships, attitudes, thoughts, and time can be/are a part of 

God’s kingdom. The listener is left to figure out how to live in the world all on his or her own, 

which usually results in a syncretized hodgepodge of mixed up values, beliefs, and practices. 

One who preaches the kingdom of God has the responsibility of helping listeners to understand 

how the “sacred” and the “secular” fit together. Preaching must teach people how to balance 

between being set apart from the world but yet living in it. The preacher must teach the listener 

how to integrate all of one’s life into a comprehensive whole under God’s rule. He must break 

down the wall that divides the sacred and the secular in the listener’s mind. The preacher must 

teach his hearers how to embody the kingdom in every aspect of life and leave no area 

untouched. Such kingdom preaching will encourage hearers to live holistic kingdom lives. 

10. Missional vs. Existential 

Preaching a missional orientation teaches one that the spread of God’s kingdom is part of the 

missio Dei and that missions are a part of fulfilling God’s plan. In practical words, missional 

preaching stresses that there is something for everyone to do in the kingdom of God. While the 

term “missional” is a contemporary buzzword and much could be said about it, being missional 

simply means that all of the church’s activities are focused on fulfilling God’s purpose and 

mission in the world. Preaching missionally, in its purist form, calls people into God’s service 

now, for them to be on mission and fulfilling God’s purposes wherever they are. It reminds one 

that what he or she does for the kingdom matters. 
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Preaching the Kingdom existentially teaches that belonging to God’s Kingdom changes the 

essence and nature of those who are a part of it. Such preaching reminds one that he or she is to 

be the kingdom. Existential kingdom preaching helps one to realize that he or she is the flesh and 

bones of the Christ’s kingdom today. Preaching the kingdom existentially focuses the listeners 

on who they are in Christ and on what type of person that they are becoming. It emphasizes the 

transformed character of those indwelt by the Holy Spirit and of those who have entered into the 

kingdom of God. Existential preaching of the kingdom encourages one to exhibit a Christ-like 

life as a result of his or her spiritual transformation. 

Preaching the kingdom effectively needs both the missional and the existential focus. Preachers 

need to proclaim the kingdom as both something that we do and as something that we are to be. 

Preaching should uphold both the mission and the essence of the kingdom. Preaching the 

kingdom both missionally and existentially clearly portrays the kingdom as a reality that can 

transform the world, but primarily as a transformative influence that begins with one’s own life. 

The gospel communicated by Jesus and the Apostles and throughout the Scriptures was through 

the grid of the Kingdom of God, Biblical Theology, and Eschatology. The ministry of Jesus is 

recorded as one of proclaiming the Kingdom of God. “Repent, for the kingdom of heaven is at 

hand” (Matt. 4:17).  

To understand this statement about the Kingdom of God one must possess an understanding of 

Biblical Theology as well as eschatology. Biblical Theology is necessary in order to understand 

what the Kingdom of God is. The writers of the Gospels never record Jesus giving any clear and 

concise definition of what the Kingdom of God was and it is likely that neither did Jesus in His 

unrecorded ministry. In a similar way, if one reads a biography of one of the Presidents of the 
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Federal Republic of Nigeria, one should not expect to find a definition of what exactly the 

Federal Republic of Nigeria is. It is something that is understood. The Federal Republic of 

Nigeria is something that we not only learn about in school, but something we experience as 

citizens. In light of that, we must understand the Kingdom of God as it is progressively revealed 

in the Scriptures.  

A Biblical Theology is not only a study of what the Kingdom of God was and is, but it is also a 

study of what will be. The Kingdom of God that is to come has already come in this age. The age 

to come has entered into this age. In other words, what the Old Testament Jews looked to as the 

future kingdom of God, is the Church’s present reality. Therefore some of the categories of the 

future Kingdom apply to our current context. This means that the modern Church must proclaim 

the gospel with a right understanding of the Kingdom of God through a Biblical Theology that 

rightly communicates eschatology. If any of these three aspects are lacking, the gospel will not 

be understood in its fullest and richest sense. If the Kingdom aspect is left out of the gospel, then 

the Church will reduce the gospel to the plan of salvation. If Biblical Theology is absent in our 

gospel, then the Kingdom of God will be reduced to a list of propositions.  

Lastly, if the gospel we proclaim has no eschatology, then what hope are we setting out before 

our hearers? The Kingdom of God, and the End-Time events that accompany it, occupied a 

central place in the gospel ministry of Jesus and the Apostles, therefore, the modern Church must 

rightly proclaim the gospel within a Biblical-Theological understanding of the Kingdom of God. 
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